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Editorial

ZIVOTI NA MREZI: SOCIOLOSKE REFLEKSIJE
O INFORMACIONO-KOMUNIKACIONIM TEHNOLOGIJAMA

Gost-urednica Aleksandra Nikolajevi¢!*
Filozofski fakultet, Univerzitet u Nisu

Navike se menjaju kada se promeni polje mogucnosti.

(Pierre Bourdieu)

U poslednjih nekoliko decenija savremeno drustvo prolazi kroz korenite pro-
mene koje su usko povezane sa brzim razvojem informaciono-komunikacionih teh-
nologija (IKT). U tematu Drustvo i informaciono-komunikacione tehnologije poku-
Savamo da otvorimo prostor za analizu nacina na koje digitalne tehnologije stvaraju,
oblikuju i modifikuju postojece drustvene prakse. Tehnologija ne egzistira u vakuu-
mu: ona je proizvod drustvenih odnosa, ekonomskih interesa, politickih strategija, te
kulturnih i simbolickih struktura.

Naglasavamo da ovaj temat nije pozivanje na tehnofobiju ili tehnofiliju, niti na
konstituisanje jednog ,,velikog narativa” o efektima informaciono-komunikacionih
tehnologija. Naprotiv, ovo je poziv za razumevanje kompleksnosti bavljenja odnosi-
ma izmedu drustvenih praksi i informacionih tehnologija. Gotovo da ne postoji drus-
tveni aspekt koji nije kreiran ili transformisan od strane uticaja informaciono-ko-
munikacionih tehnologija ili pak pod ,,odbranom” od njih. Sociologija u ovakvom
drustvenom trenutku ima odgovoran zadatak da ne ostane pasivni posmatrac, ve¢ da
bude aktivni tumac i (korektivni) ucesnik u oblikovanju buduénosti, kao i da svojim
novim uvidima (uticajem primene informaciono-komunikacionih tehnologija) do-
prinese refleksiji, odnosno dubljem razumevanju savremenih procesa.

U savremenom drustvu interakcije se sve ¢eS¢e odvijaju putem informacio-
no-komunikacionih tehnologija. Ove se forme ne mogu svesti na puko ,,komunici-
ranje”, ve¢ na novi oblik drustvenih praksi stvorenih tehnoloskim posredovanjem.
S jedne strane, tehnologija omogucava povezivanje izvan fizickih granica jednog
drustva, otvara prostor za mikrozajednice i nove oblike solidarnosti, deluje inkluziv-
no i osnazujuce. S druge strane, sve vise nau¢nih studija ukazuje na porast osecaja
usamljenosti kod ljudi, povrsnost odnosa, digitalnu zavisnost i na eroziju spontanosti

! Autor za korespondenciju: aleksandra.nikolajevic@filfak.ni.ac.rs
Rad citirati kao: Nikolajevi¢, A. (2025). Zivoti na mreZi: Socioloke refleksije o informaciono-
komunikacionim tehnologijama. Godisnjak za sociologiju 21 (34): 11-37.

* @ ORCID: https://orcid.org/0000-0001-5034-6104
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u svakodnevnim interakcijama, $to namece opravdanu dilemu: Da [i nas tehnologija
povezuje ili udaljava?

Informaciono-komunikacione tehnologije ne oblikuju samo drustvene prak-
se ve¢ u znacajnoj meri ucestvuju i u konstituisanju subjektivnosti. Nasi identiteti
postaju usko povezani sa algoritamskom logikom, koja neprestano klasifikuje, pre-
porucuje i usmerava nase izbore. U sociologiji su prisutna istrazivanja u ¢ijim se
analizama razmatraju nacini konstrukcije identiteta i njihova adaptacija u digitalnom
okruzenju, nacini na koje telo biva rekonstruisano kroz tehnologiju, te istrazivanja o
tome kako emocije postaju deo Sire infrastrukture digitalnog zivota. Posebna paznja
poklanja se i politickoj dimenziji jer tehnoloska infrastruktura nikada nije neutralna,
vec je uvek ukorenjena u postojece odnose moci, kapitala i kontrole.

Cini se da informaciono-komunikacione tehnologije predstavljaju snaznu in-
tegrativnu silu u vremenu u kom zivimo, (premda) istovremeno postaje ocigledno
da ne povezuje sve ljude pod jednakim uslovima. Koncept digitalnog jaza (engl.
digital divide) vise ne oznacava samo puku podelu izmedu onih koji imaju pristup
internetu i onih koji ga nemaju. Danas je ta podela viSeslojna, ona obuhvata razlike
u digitalnoj pismenosti, kvalitetu pristupa, odnosno, sposobnosti da se informaci-
je kriticki interpretiraju. U globalnom kontekstu, tehnoloska nejednakost poprima
dodatne dimenzije. Digitalna infrastruktura je koncentrisuc¢a sila: dok se u nekim
regionima sveta razvijaju centri za obradu podataka, vestacku inteligenciju i viso-
ku tehnologiju, drugi ne dosezu ni prag digitalne pismenosti). U tom svetlu, treba
preispitati ideju o ,,demokratizujuéem” potencijalu digitalne tehnologije. Dok infor-
macione tehnologije nude mogucnosti za obrazovanje, politicko angazovanje i eko-
nomski razvoj, njihova distribucija i upotreba cesto odrazavaju ve¢ postojece klasne,
rodne, rasne i globalne nejednakosti. Iz pomenutih razloga, pravi izazov predstavlja
pronalazenje modela u kojem informacione tehnologije nece reprodukovati ili ¢ak
uvecavati postojece nejednakosti.

U vremenu kada se ekrani pretvaraju u radna mesta, aplikacije u poslodavce,
a algoritmi u nadzornike, pitanje digitalnog rada postaje klju¢no za razumevanje sa-
vremenih oblika proizvodnje, eksploatacije i otpora. U svetlu neoliberalne ideologije
fleksibilnosti, autonomije i logike ,,budi sam svoj gazda”, digitalni rad se tendencio-
zno promovise kao poZeljna forma rada , pri ¢emu se zanemaruje iluzija slobode. Iza
glamura ,,gig-ekonomije” (engl. gig economy) stoji realnost nesigurnih poslova, ne-
placenih pauza, stalne dostupnosti radnika, konstantnog digitalnog nadzora i pretez-
nog odsustva sindikalne zastite. Platformski radnici ¢esto su formalno ,,nezavisni”,
ali fakticki u potpunosti zavisni od nevidljivih algoritamskih sistema odlucivanja
koji im dodeljuju poslove, ocene i prihode. Platformski kapitalizam nije samo model
poslovanja ve¢ je nova drustvena infrastruktura. Njegova mo¢ nije rezultat klasi¢ne
akumulacije kapitala, ve¢ kontrole nad podacima kao novim oblikom sirovine, kao
i sposobnosti da te podatke analiziraju, predvidaju i unovce. U takvom sistemu ko-
risnici nisu samo potrosaci, oni su istovremeno i resurs. Svaki klik, ,,skrol”, lokaci-
ja, emotivna reakcija, pretraga i poruka postaju deo ogromne arhitekture digitalnog
nadzora koja omogucéava prediktivno modelovanje ponasanja. Kapitalizam nadzora
ne prodaje proizvode — on prodaje predvidanja o ljudskom ponasanju i §to je nadzor
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dublji 1 tisi, to su predikcije preciznije, a profit stabilniji. Takva ekonomija redefinise
i samu prirodu moci. Nadzor vise nije ograni¢en na drzavu — on postaje fundamen-
talna komponenta trzi§nog sistema.

U dobu informaciono-komunikacionih tehnologija ¢esto mozemo cuti da je
svako dobio svoj glas, da su barijere participacije u javnom zivotu srusene, kao i da
je internet demokratizovao izrazavanje i u€inio svet umreZenijim nego ikada pre.
Medutim, ono $to retko postavljamo kao pitanje jeste: Ko cuje te glasove?; Ko ih
moderira?; Ko ih utiSava?; I — po cijim pravilima?. lako digitalni prostori naizgled
deluju kao nove arene demokratije, ti prostori su duboko uslovljeni tehnickom i poli-
tiCkom infrastrukturom i sve vise podlezu logici nadzora, komodifikacije i selektivne
cenzure. ReC je o novoj vrsti mo¢i — algoritamskoj moc¢i. Oni ne koriste klasicnu
prinudnu silu, ve¢ podatke (engl. data); ne zabranjuju direktno, ve¢ utiSavaju kroz
niske ric¢eve (engl. reach), kroz Sedou-beninge (engl. shadow banning); kroz nevid-
ljive filtere i tehnicke odluke bez transparentnosti. [za paravana neutralne tehnologi-
»tacno” ili ,,bezbedno”. Brojna socioloska istrazivanja, uvazavaju¢i kompleksnost
informaciono-komunikativnih tehnologija, nastoje odgovoriti na pitanje gde prestaje
digitalna participacija i pocinje kontrola.

Digitalna svakodnevica postaje istovremeno i prostor izraza i prostor discipli-
novanja. Emocije se uglavnom izrazavaju kroz emotikone (engl. emoji), identiteti
kroz ,,bios” i filtere, politi¢ki stavovi kroz hesteg (engl. hashtag) kampanje. Dok
ucestvujemo i stvaramo u digitalnom prostoru, mi istovremeno ostavljamo i tragove
— podatke koji se analiziraju, prodaju, pa i potencijalno instrumentalizuju (zloupo-
trebljavaju).

Digitalna kultura nije ni potpuno oslobadajuca, ali ni u potpunosti opresivna.
Ona je protivrecna, ambivalentna, ¢esto banalna, ali nikada bez znacaja. Upravo u
toj svakodnevnoj banalnosti — u GIF-ovima, komentarima, filterima, lajkovima, gli-
¢evima i onlajn-Salama — krije se mapa savremenog drustva koja ostavlja prostor za
opsezna druStvena proucavanja.

I dok se granice izmedu fizickog i digitalnog briSu, podaci postaju osnovna
valuta drustvenih odnosa. Informacione tehnologije postale su infrastrukture Zivota
koje usmeravaju nacin na koji zivimo, u¢imo, radimo, protestujemo, zamisljamo i
oblikujemo svet. Upravo ovaj kompleksni i dominantni druStveni aspekt sociologi-
ja mora uvaziti kao svoj novi teorijski 1 istrazivacki horizont. U ovom tematskom
broju autori u svojim radovima nastoje ukazati na znacaj same digitalne sociologije,
na oblasti poput karakteristika virtuelnih identiteta, te na razlicite primene vestacke
inteligencije u ekonomiji, ali i ljubavnih prevara u doba digitalnih medija. Rastuce
interesovanje za digitalnu sociologiju korespondira sa sveobuhvatnim uticajem in-
formaciono-komunikacionih tehnologija na nasu svakodnevicu, $to njeno polje pro-
ucavanja €ini izazovnim, ali i aktuelnim, pokrivaju¢i pritom Sirok spektar tema. Ra-
dom posvecenim karakteristikama virtuelnih identiteta nastoji se da se u kontekstu
potrosacke kulture priblize izazovi digitalizovanog drustva i identitetske transfor-
macije. Zatim, u radu Cija je tema primena vesStacke inteligencije u privredi ukazuje
se na kompetitivne prednosti primene vestacke inteligencije, ali i na odredene eticke
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dileme koje ona sa sobom donosi, uz poseban osvrt na situaciju u Republici Srbiji.
Na kraju, u ovom tematskom broju nau¢ni osvrt na ljubavne prevare u dobu interneta
priblizava nam jedan od rizika savremenog drustva, pri ¢emu autor osvetljava ¢i-
njenicu da kriminalne aktivnosti posredstvom informacionih tehnologija ne moraju
za rezultat imati samo finansijski gubitak ve¢ mogu imati i emocionalne posledice.
Ovim tematom otvaramo prostor za zajednic¢ko Citanje, promisljanje i delovanje.

RECEIVED: 26.04.2025.
ACCEPTED: 27.04.2025.

aleksandra.nikolajevic@filfak.ni.ac.rs
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IIVIEJOAJE 3A TIUJAJIOT' 1 OTBAPAILE
APYHITBEHO-XYMAHUCTUYKUX HAYKA 1 HAYKA HOBUX
TEXHOJIOTHJA " YJIOTA TUT'UTAJIHE COITMOJIOTHUJE

JbyOuma P. MutpoBuh'*,
JenaptmaH 3a corposnorujy, @unozodcku dakynrer, Yausepsuter y Hury, Cpouja

Caxerak

YV mpuory ayTop Mpe3eHTyje CBOje CaoMIITehe Ha MaHemy ,,HoBe TexHoIornje u3 nepc-
MIEKTHBE JIPYIITBEHO-XYMaHUCTHYKUX HayKa', KOju je onpxan 12. u 13. jyna 2024. ro-
nuae, Ha VI popymy HanpenHux Texaonornja y Hayaro-texaomomnkoM napky — Hurr.
AyTOp M3MaXe CBOj IUIENI0aj€ 3a OTBAPAEM U JTHjaJIOTOM JPYIITBECHO-XYMaHUCTHIKUX
HayKa U HayKa HOBHMX TEXHOJOTHja, KA0 U HHXOBOj CapajibH y HAYYHOM YHUBEP3YMY
W YHUBEP3UTETCKO] aKaJeMCKOj Ipakch o0pa3oBama KajJpoBa 3a HOBO 100a. Y oBOM
KOHTEKCTYy ayTOp WCTHYE 3Hauaj WHCTHTYLMOHAIHN3AINje U pa3Boja IUTUTAIHE COIIH-
OJIOTHj€ M FEHY YIIOTY Kao TPaHCANCIUILTHHAPHE HAayKe U MoTpely capanme n3mely
HayYHO-TEXHOJIOMIKUX M TYHITBEHO-XyMaHUCTHUIKHX HAyKa Yy CUCTEMY MHTETPUCAHOT
o0pa3oBarma.

Kmwyune peuu: mujanor u oTBapame Hayka, JUTHTAIHA COLMOIOTH]a, TPAaHCAUCIUILIN-
HAapHU TPUCTYI, UHTETPUCAHE CTyAN)E

Huje 0o6omHo uosexka nodyuasamu camo y cmpyyu. Tume he on, 0odyue,
nocmamu Heka epcma ynompeo,souse Mawume, aiu He U NyHOBPeOHA TUYHOCHI.
Baoicro je 0a on 0obuje srcuso oceharve 3a oHo 3awima je 8pedHo 3anrazamu ce.

OHn mopa 0a Hayuu Kkaxo hie pazymemu oHo wmo nokpehe wyoe,
RUX06E UTY3Uje, PUX08e Namibe.

(Anbept AjHmTajH)
Mu ne gepyjemo 0a nocmoje MOHONOU MyOpOCU,
HUMU 3HAFA PE3ePBUCAHA 30 0coDe ca NOCEOHUM AKAOEMCKUM CIMeneHuMd.

Capadrwom u oujanocom Kka ceenmy uHmMezpUCaHux U mpaHCOUCYUNIUHAPHUX CIYOuja
U UCIPAICUBARA — MO je Ny HANPemKa y Hayyu U YHUGEP3UMeEencKoM 00pasoeam)y.

(Umanyen Bonepcrun)

! Autor za korespondenciju: ljubisa.mitrovic@filfak.ni.ac.rs
Rad citirati kao: Murposuh, Jb. (2025). [Tnemoaje 3a aujanor u oTBaparme APYIITBCHO-XYMAHUCTUUKHX HayKa
1 HayKa HOBHX TEXHOJIOTHja U yJIora JUTuTaiHe cormonoruje. Godisnjak za sociologiju 21(34): 17-26.

* @ https://orcid.org/0000-0003-0225-4218
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Jbyouwa P. Mumposuh

VYBoa: 0 HAy4YHOM 3HAYAjy U AKTYEJHOCTH TeMe

Ha mogetky oBor maHena u pa3MaTpama 3ajare TeMe, napadpasupao Oux jea-
ny mucao Ockapa Bajnna — anconymusayuja ceaxe cmpacmu 600u y Huwumasuio. To
JlaHaC BaXKH U 3a ariCoyTH3allujy MOhU KaruTajia, HOBHX TEXHOJIOTH]ja U TIOJIHUTHUKE,
Kao oOnuKa miry3opHe IpymTBeHocTH. CoKpar je OMo y mpaBy 3a Ty elleMEHTapHY
HCTHHY, CTOTA j& YII030paBao: 0d je C8AKO 3HAMe HULUMABHO, AKO He YUUHU 0d Y08EeK
0yoe bosu. Jom je Tipe mera XEpakiIuT ¢ MPaBOM TBPAHO: 00pazosarse je oopaszo-
8aHUMa Opy20 CYHYe, OHO jaud FWUxo8y CA3HAjHY MOR anu u ymuue Ha opmuparse
UX0B02C Kapakmepda.

JKan Kak-Pyco je, y ocBUTY HOBOT 1002 U HaCcTaHKa KalMTajlu3Ma, HajaBUO
KpHU3y YOBEYAHCTBA, MOjiBIauchu 1a pa3Boj Hayke U TEXHOJIOTHjE HUje IOBEO J0 T0-
OoJbIIara Mopaja i COMUAapHOCTH Melyy Jbynnma. HampoTus, T0BEO je 10 KBapema
BUXOBE JIPYIITBEHOCTH W KapakTepa, jadyarma eron3Ma, XalalJbUBOCTH H COIUjall-
JApBUHHU3MA.

Cnonyna yno3opewma Hanaze ce Wy panoBuma JloctojeBckor, bephajesa,
HInpenrnepa nu Copokuna. Takole, y caBpeMeHOCTH, O TOM Heckiany umely xu-
MIEPTEXHOJIOIIKOT pa3Boja U Je(HIMTa COLUjaTHE COMUAAPHOCTH y CBETY, u3Mely
ocTanux, mucanm cy: Jupren Xadepmac, Epuct biox, Amam [lad, Anexcangap Ila-
HapuH. Alld, ¥ COLMOJIO3U U aHTpornono3u: 3urMmyHa bayman, Manyen Kacrenc u
Enrap Mopen. CBu OBM MHUCIIHOLIM YKa3yjy Ha MOTpeOy OTBaparma AMjajora u ca-
paame pa3IHuUTHX OOJIHMKAa HAyYHOT Ca3Hama W JAWCIUIUIMHA Yy 00JIACTH HAaydHOT
YHHUBEp3yMa, cMarpajyhu J1a je To KJby4Ha NPETIOCTaBKa U MPEAYCIIOB JaJber Ha-
IIpeTKa HayKe, APYLITBA U YOBEYAHCTBA.

YV myXy OBOT IuIeq0aja, MoxeMo mapadpaszuparu Mucao cBetor Hukomaja Be-
JTUMHPOBUNA — YCKU €Y pamosu HayKa 0a Ou ce CYUMUHCKU CX8AMUIL YOBEK U CEen.
OTy/a HEOMXOHOCT JMjaora HayYHUKA Pa3InYUTHX MO3UBA HUjE €TUUKH arel, Beh
EMHUCTEMOJIOIIKH 3axTeB. To je yCIIoB 3a 1ajbH HalpelaK ca3Hamba, alld U OAPKHUBOT
pa3Boja IpyIlITBa, BErOBe XyMaHU3allMje U eMaHIunaruje yoeka. O Tome je moceod-
Ho niicao Exrap MopeH, noasnadehu na kpusa cagpemenoz opyuimea npouzunasu
U3 YurbeHuye 0a 408eUaHCME0 Huje 0080/bHO XYMAHO, a Na je HAYYHU YHUBEP3yM
(bparMeHTHCaH, TE JIa Ha JIEIy MIMaMO CMambeHY COIMjaHYy COUIAPHOCT, EMIIATH]Y,
aJTM ¥ TUCIIMIIMHAPHU Xa0C ¥ MOMaXHUTAJH MAPTUKYIAPUCTHYKHA HEOTTO3UTHBH3AM
y HayIIH.

Bpewme je na ocTaBuMO Xaoc MapTHKyJIapHUX JUCIUILTIHA n3a cebe u 1a nzale-
MO 13 (peyaaTHuX akaIeMCKIX TBphaBa 1 HAPIIUCONIHOT CaM03aJ0BOJHCTBA. Pa3Boj
HayKe U JIPYIITBCHO-XyMaHUCTUYKH U eMaHIIMIIATOPCKH HAMpeIaK, Ka0 U MHp U OIl-
CTaHaK YOBCYAHCTRA, JaHAC CY MOCTAIN HACYIITHA TIOTpeda U YCIIOB ONCTaHKA.

OTyna Hal OKpPYINIM CTO JaHac, OBaj MaHeN Ha TeMmy ,,HoBe TexHomoruje u3
MEPCHEKTHUBE IPYIITBEHO-XyMaHUCTUYKHUX HayKa  MMa KaluTaJIHy TeMY: Kako Juja-
JIOTOM M CapaambOoM JPYIITBCHO-XYMaHUCTHYKUX W HAYYHO-TCXHOJIOMIKMX HayKa
OCTBapUTH HaIlpeJIaK y ca3HaBamy CaBpeMeHe [TUBHITU3AIH]jE H JIEMapTHHAIU30BaTH
MOTEHIIMjae APYIITBEHO-XYMaHUCTHYKUX HAayKa Kako OM KPO3 HOBA HCTPAXKHBAbA,
JIOILJIAa IO HOBUX MapaUrMaTCKUX ca3Harmba O JPYIITBY, CBETY U YOBEKY U IMOJICTa-
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KJIe IpyIITBEHE aKTepe Ha HOBE MPOAOPE Y HHXOBOj APYIITBEHO] OOpOEHOCTH Ha
XyMaHH3alHjHi ¥ eMaHIUIalWj1 JPYIITBa U YOBEKa.

be3 0063upa Ha Opoj yuecHHKa M HA HEM3BECTAH JIOMET U MCXOJ] ITAHAIIFE Pac-
mpase, MU heMo 1asbe HACTaBUTH ca OBAKBUM MYITHANCIUIUIMHAPHUM JIHjaJIOMIKAM
pacnpaBama, Kako y opranu3anuju Jlenaprmana 3a corponorujy u Llenrtpa 3a comm-
oJIomIKa UcTpaxkuBama Puio3odekor hakynreTa, Tako U 3ajeJHO ca APyruM (akyi-
TETHMa, HHCTUTYTHMa Y YHUBEP3UTETCKO] 3ajeIHUIH, U Y OKBUpY HayuHo-TexHO-
somkor napka, Hum, n Orpanka CAHY y Humry.

IIputom, xenum uctahu: aa je jydepalime CBEYaHO U PaJHO OTBapame CKyIa
8. ®opyma HampeaHuX TEXHOJIOTH]ja, AEMOHCTPUPAIO HHOBATHBHO IPErajaliTBO U
KpeaTuBHY Moh HaydYHe 3aje/THUIle, TPUBPETHIKA U rocieHnka Cpouje Ha HajOoIbHI
HaynH. O TOME FOBOPH HE CaMO BEJIMKU OpOj yUECHHKA U3 3eMJbE U MHOCTPAHCTBA,
Beh 1 pa3HOBPCHOCT TeMa M OOrarcTBO MHHUIMjaTuBa. Paj Ha maHenuMa, 10/1aTHO je
WIIyCTpoBao Ty Moh yapy»KeHuX cTBapajalna jep Ma KOJHKO Jia je HayYyHO Ca3Hambe
VHIVBHIYaJIHA YMH, OHO MMa 1 00€eJIekKje TUMCKOT Pajia, Kako y HCTPaKUBAIbY, TAKO
u kopunthemy HayqHUX pe3yliTara.

I Iujanorom u oTBapameM HayKa U3 Pa3jJHYMTHX 001aCTH HAYYHOT
YHHBep3yMa — Ka Ja/beM HANpeTKy HayKe, APYIITBA H Y0BEYaHCTBA

Awmepuuku couunoinor Mmanyen BoneperuH, yremesbuBad CBETCKO-CUCTEMCKE
napajurMe, U CaBpeMEeHe UCTOPHUJCKE COIMOJIOTH]e ¥ MOH/IONIOTH]je, KA0 KOO IHHA-
TOP TPYIIE 3a HCTPAKUBAHE TTOJI0XKAja U YIIOTe HayKe, Y myOnukarmju ,,Kako oTBopu-
TH JpylITBeHe Hayke?*, u3mely octasnor, moeHtupa: ,,Mu He BEpyjeMo Aa IMOocToje
MOHOIIOJIM MYJIPOCTH, HUTH 3Haka Pe3epBUCaHa 3a 0CO0e ca MOCCOHNM aKaJeMCKUM
creneHnMa. CapajboM M JIMjaIOTOM Ka CBETY MHTETPHUCAHUX M TPAHCUCIIUTLIHU-
HApHUX CTY/IH]ja U UCTPKUBAA — TO j€ YT HANPETKA y HAYIIM U YHUBEP3UTETCKOM
oOpazoBamwy* (Volerstin' 1997, str. 123).

OBUM MaHEIOM XKEJIeITH CMO J1a YKOKEMO U Ha YIOTY APYIITBEHO-XYMaHUCTHY-
KHUX HayKa, HE CaMo y pa3yMeBamy 3Ha4daja HOBHX TEXHOJOTHja Tpeher u ueTBpTOr
Pa3BOjHO-IIMBUIIM3ALIM]CKOT Tajaca 3a TEXHOJIOIIKH HAIlpeIaK W OAPXKHUBH Pa3Boj,
Beh M OITOBOPHOCT OBMX HayKa M MO3MBA 3a M3rpaljuBame COLMjaIHO OATOBOPHOT,
XyMaHOT JIPYIITBa ¥ EMaHIIMTIAIN]y YOBEKa/JOBEUAHCTBA.

Oyryponor AnsuH Todmep, y cBojoj crymuju [Lloxk 6ydyhnocmu (1970), HajaBHO
j€ Jona3ak MoCTHH/IYCTPHJCKOT APYIITBA U (DAHTACTHYHOT TEXHOJIOIIKOT HAMPETKA, Ha-
YKHA JPYIITBEHOT )K1BOTA. J[a OM camo Jiecerak rojuHa KacHuje, y neny 1pehu manac,
YIO30pHO Ha MOTpedy U3rpajiihe HayuHe CUHTE3e, Y K0joj Tpeda Ja y4eCTBy]y paBHOI-
PaBHO HAyYHMIIM CBHUX BpCTa Hayka; T€ J1a je ,,HCOIXOIHO HAIyCTUTH Ky/ITypy 3apahe-
HUX CICIHJATHOCTH, MAPTUKYIAPHOT TIPUCTYTIA Y HAYIIM — YTOHYJINX Y )parMeHTHCAHE
nogarke* (Tofler, 1983, str. 20), omHOCHO 12 je Taj 3axTeB o1 (yHIAMEHTAIHOT eICTe-
MOJIOIIKOT &JTH | IPYIITBEHO-XYMAHUCTHYKOT U EMaHIIUIIATOPCKOT 3HaYaja.

VY HayuyHOM YHHMBEP3yMy Y CaBPEMEHOCTH, CYOUCHH CMO Ca JAMCUUIUIHMHAP-
HUM Xa0COM M YCIIOHOM METOJIOJIONIKOT MHIMBHIyaIM3Ma JIOBEACHOT JI0 KPajEUX
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KOHCEKBEHIIH. To ce Haj0OoJhbe BUIU aKO Ce€ MONIe/ajy paJoBu/CTyUje U3 IPYIITBE-
HO-XyMaHHCTHUYKUX Hayka. JloMHHanWja eMIupru3Ma U TeXHHIIM3Ma — 3110ynoTpede
Y CUMILIM(HUKAIM]a KBAHTUTATHBHE METOJ0JI0TH]€ — JIOBEJIM CY JIO TOTa JIa j& Y MHO-
TUM UCTPaKUBabAMa H3TYOJHCH JHYICKH KOS(UITH]EHT, TE JIa CE M3a Mpeke Tadena,
rpadMKOHAa O pacTy ¥ pa3Bojy: HE BUM CYJ0MHA JbYIIH, APYIITBEHUX IPYIIa; T Ja ce
n3a IpBeTa MOojeAMHAYHMX I0jaBa, HE TOCEXKe A0 CYLITUHCKHX y3pOoKa U APYLITBE-
HUX TMocienuna — 0e3 KOjuX HemMa HaydHOI pa3yMeBama MOJoXKaja YOBEKa, alld |
KapakTepa IpUpo/ie APYLITBa U Pa3BOjHE MEPCIIEKTHBE JPYIITBA/Y0BEYAHCTBA.

Y oBOM KOHTEKCTY Tpeba pehr fa ce Hamia Ha packpinhy U caBpeMeHa COIH-
onoruja — m3mel)y rrobanmzanyje u pparMeHTaje; alid U caM CUCTEM 00pa3oBamba
U CoIlMjalu3aliije HOBUX renepaiuja. OBaKkBO CTame Pe3y/TaT je JOMHUHAHTHE HEO-
aubepasiHe UICOJIOTHjE U CTpaTeruje pa3Boja, ajlu U OOJIOkCKOT Tpoleca pedopme
00pa30Bama Koju je y QYHKIIUjU SKCIIaH3K]e KOPTIOPATUBHOT KalUTaI13Ma U acuMe-
TpUUHE TIo0aIu3aluje, Tj. arcoayTU3alije MO MerakamuTaia y CBeTy.

Kputnyapu oBakBHX TEHJCHIIM]a, KOje Cy YTpie MyT KPU3U HE caMo JIPYIIT-
Ba, HETO M HayKe, jecy HajOOJbU TPEICTABHUIM IPYIITBCHO-XyMaHUCTUUKHX HAyKa,
Ay M MHTEJICKTyaJTHE JABHOCTH y caBpeMeHocTH: Jupren Xadepmac, JICBUHICTOH,
Hoam Yomckw, [1jep Bypauje, Earap Mopen, Manyen Kacrenc, Hoama Kiajh, XKo-
3ed Wturnun, Jan Bapudakyc, Tom [Tukern u dujero ®yszapa.

W 1ok je JIeBUHICTOH TBPIKO J1a ,,)KUBUMO Yy J100a [IUBUIIM3AIK]e cpeicTaBa O3
nnibeBa‘’; Jupren Xabepmac je KpUTHYAp WHCTPYMEHTATHE PAIlMOHAIM3AIN]C U UIII-
YarieHe MOJICpHHU3AIH]jE TEXHUYKOT YMa; yTeMeJbUBaY je MapairmMe KOMYHHUKATHBHOT
nenoBama. Hoam YoMmcku je nubepaiHy paauKaaHd KpUTHYap, UICOJIOTHje HeoIuoe-
panHor miobanu3ma, kao pyHnameHTaaucTuake uaeonoruje CAJl u ieHe xereMoHcke
HMIIepUjaliHe MOJIUTHKE AaHac y cBeTy. Manyen Kacrenc, yreMmesbruBad mapaaurme
WHQOPMAITMOHOT Pa3Boja, MUIEe O MapaJoKCy Halle [MBUIN3AIUje — ,,XUIEPTEXHO-
JIOIITKOT TIpOTPeca M CONHMjaTHOT cyOpa3Boja’, Tj. Aedummra riodarHe ConrjaaHe co-
JUJIAPHOCTH Y caBpeMeHOM cBeTy. Enrap MopeH (aHTporosor u yreMeJbuBad MOH/I0-
JoTHje, Kao TpaHCAUCUHUIUIMHAPHE HayKe), yKa3yje Ha aHTPOIIONIOIIKE aclleKTe caBpe-
MEHe KpH3e, TBp/ehn Aa KpHu3a caBpeMEeHOr YOBEUAHCTBA MPOU3KIIA3H U3 YHH-CHHIIE
IITO OHO HHj€ JJOBOJHHO XyMaHo/4yoBeuHo. Hoama Kiaju kpuTHKyje Heonubepain3am
Kao0 ,,JIOKTPHHY IIOKa“* KOja YTUPE MYT COIHjANTIAPBHHU3MY M KalTUTAIN3MY KaTacTpo-
(e, toe boratn Hamehy 3emibaMa y TpaH3UIIMjH MOJIEN 3aBUCHE MOAEPHH3AIIN]E U pe-
KOJIOHHM3AIIMje, Yhje CY TIOCIEIUIIC PACT KJIACHUX M PETHMOHAHUX HEjSTHAKOCTH H CY-
ko0Oa y cBerty. [ljep Bypauje muiie o rimodanu3anuju Kao aCHMETPUYHOM IPOIIECY, KOjU
nenw/uena Jpyacko npymrso (EY-na EBpony pamnuka u EBpony Oankapa) u mmpu
IpeKapujat, 0OHaBJba EKCILIOATAIIN]Y, COLMjaJIHO MUTake U CyKoOe y ceTy. OBaj mpo-
1ec je, kako uctude bypmauje, yrmopemo npaheH ¥ TUTHTATHIM ja30M U CUMOOTIYKAM
HacwibeM m3Mel)y pasujeHor CeBepa u Hepa3BujeHor Jyra. imanyen Bonepctu je
Pa3BHO KPUTUYKY TEOPH]y IIOOATHE CHCTEMCKE TPAH3HIIN]E KPO3 TPOJIEIHY CITUKY MO~
JeJbEHOr CBETa, KOjy M3BOAM M3 MPHUBPEIHE MOIENe paja M KIACHUX HEjeTHAKOCTH
KOja JIeJIA CBET Ha 3eMJbE Pa3BHjECHOT LIEHTpa, nonynepudepuje u nepudepuje.

Jozed Wlturmum, Jan Bepudakyc, Tom [Tuxetn u [1. [lepkuHcon — aHanu3n-
paii ¢y eKOHOMCKE HEjeTHAKOCTH Y CaBPEMEHOM JIPYIITBEHOM Pa3Bojy, IHXOBE y3-
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poke u nmocnenuie, noceOHo ykasyjyhu Ha ynory MM®-a u CBercke OaHKe U T3B.
npodecroHanHUX pedopMaropa M CaBETOAaBalla OBUX WHCTHTYIHMja Y HAMETaHY
MOJIeJIa 3aBUCHE MOJICpHHU3alIM]je ¥ OpOjHUX peOpMH KOj€ YBOJIE 3eMJbE Y Pa3Bojy U
3eMJb€ Y TPAH3UIHUjU Y Ty’KHUYKO POTICTBO.

Odunozod ujero dyzapa y crynuju [rob6arnu yoap (2023) anamusupa 1o-
CJIeJIUIIe HEKPUTUYKOT OJIHOCA MpeMa I0jaBH (heTUINN3alNje TUTUTAIH3AIH]je, KOje
JOBOJM JI0 ACTIEpPCOHANM3ALMje U AeXyMaHH3aluje o0pa3oBama, JMYHOCTH U TPY-
na. OH nmoce0HO aHaM3upa 10jaBy peaylupama Y0BeKa kKao homo digitalisa, o
noBou 10 peHOMEeHa OeCKOHTAKTHOT APYINTBA, JIeNepCoHanu3aluje u oryhjenoctu
meby spymma. OBH IpoIecH T3B. HOBE MOCTIBYICKE HOPMATHOCTH JI0BOJIE 10 HOBHX
oOpasana — HepyIITBEHEe IPYIITBEHOCTH; y KOjOj CY JbYIH M30JI0BaHHU, pelylupa-
HU Ha ,,IATUTAJHE MeXype*’, O0IMK IUTUTATHOT MHOIITBA; HOBY YCaMJbCHY TOMHLITY,
ACKETCKHU 3aTBOPEHU Y BIACTUTY €JIEKTPOHCKY henujy (M Kako oBaj ayTop MHUIIe
»JJUTUTAIHU MeXyp‘‘), TUCTaHIMpaHU Of JAPYTOI, aju M of peamHocTu. V3omoBan
y CBOjoj muruTanHoj hemuju, homo digitalis HeMa KOHTAKT ca CTBAPHUM CBETOM,
Beh MCKJbYYMBO Cca BUPTYyaJHHM CIHKaMa T€ CTBApPHOCTH KOje IpHMa ITyTeM TeX-
HUYKHUX arnapara, Mpoxy)KeHHX YOBEKOBUX OIMIITHIIA. Y OBOM KOHTEKCTY, JAPYIITBO
ce JeKOMITIOHY]j€ Y HElOBE3aHO MHOILITBO YCaMJbEHHX ,, JUTUTATHUX MeXypa', aTomMa
YBE3aHUX CaMO MHTEPHETOM, a Pa3Be3aHUX O] OMJIO KaKBe 3ajeJHHYKE CTBAPHOCTH,
oarosopaocty u conunapHoctu (Fuzara, 2022, str. 203).

VY oBoj ctynuju dy3apa naje OpUIbaHTHY KPUTHKY €ICKTPOHCKHX OIHOCA Kao
MOCTXYMaHOT ITOpETKa KOjH YCHTHaBa YOBEKOBY CYIITHHY, 3aNIyIlJbyje Ta U perpe-
cHpa Ha TeJIeMaTCKH aToM Oe3 JPYIUTBEHHX Be3a. AyTop yKaszyje Ha oOpas3oBame,
cOoLMjalTHe W MOJUTHUYKE MOCIeNUIe cBe Behe JOMHUHAIM]Ee U PEAYKIIMje KOMITIeKca
JbYACKHUX W JPYIITBEHUX OJHOCA HA JAUTHUTAIHE/ENEKTPOHCKE OJHOCE U JIeXyMaHH-
3allijy JTMYHOCTH. Y OBOM KOHTEKCTY OH MoceOHO aHanmusupa aedeKTe oucumaime
oudaxmuke Ha 00pa3oBarke W BaCIIUTAakhe HOBUX IeHEpaINyja U JeBacTaIl|]y TIOTCH-
[Mjana BUXOBE EMaHIUIIATOPCKE JIPYIITBeHEe 00pOSHOCTH. AYTOp C€ Y CBOjOj CTY-
I1ju noceOHO OaBU aHANINM30M Yy KOjOj c€ KOHIICHTPHUIIIEC Ha HEKE HEraTHBHE aclleKTe
Oonomcke pedopme; 3aTuM Ha nepuon Kosuga-19 u ynorpebde u 31oynorpede au-
ruTagu3aluje, Kao U Ha MEIMjCKEe MAaHMITYJIalUje U CIIMH JUKTATypy MOIYJIUCTa Y
CaBPEMEHOM JPYIITBEHOM U TOJIUTHYKOM JKHBOTY.

[Toncetnmo ce: npe 50 romuHa 3a nmuuHOCT TomuHe y CAJl mpormamen je
nepcoHay Hu padyHap. [lorom cy moOwHu Tenedon, MHTepHeT M manTon Ko0MIH
robanu3anujy. Ay, IPUTOM ce, TI00anu3alja HOBUX JUTHTAIHUX TEXHOJIOTHja
HajIpe MUpWIa y Hajpa3BUjeHUjUM JICTIOBUMA CBETa, a OHJIA Y 3eMJbaMa CBETCKE
noiynepudepuje u nepudepuje. [Ipurom ce 3a00paBiba Ja IUTHTATHE TEXHOIOTH]E,
JaK W KaJa ce MI00an3yjy, OHE YTHIY Ha MapTHKYJIApU3AIH]y COIHjaTHOT TTOHA-
ama MojeIuHaIa.

On norocdepe u rpadocdepe yuum cmo y 106a Buaeocdepe. Hamra nusunmnsa-
L[{ja CBe BUILIE IT0CTaje BUPTYEIHA, IMBUIIN3alMja ciuka. Ha neny je mmpeme nuru-
TaJHE KYJIType U 00pa3oBama, ajly y 0BaKBOj IIMBUIIM3ALIU]H CPECTaBa ,,[IMBUIIN3A-
[Hju cpeacTaBa 0e3 MUJbeBa“, YOBEK je Y 0] CBE BUIIIE 3arIaBJbeH n3Mel)y BUpTya-
HOT ¥ cTBapHoOT cBera. HoBa unmepnem cenepayuja, xao na ce paha ca nHTepHETOM,
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ca MOOMITHUM TeJe(OHOM, JIANTOIIOM, Ta0JIETOM OKO Bpara IpH YeMy je CBE Mambe
conujadbmiHa. OHa KHUBH y CaJallBbOCTA WHIUBUAYAIU30BAHOT CBETA U MEJIU]CKOT
cnekTakia. CBe je Mamy yTHIIA] TOPOIUIIE U IITKOJIE Ha BACITUTAHE H COIHjlTN3aIIN]y
JIMIHOCTH Aerie, haka u ctynenara. CyodeHH cMO ca peHOMEHOM TEXHOJIOIIKHA YMpe-
KEHOT JPYIITBA ¥ HOBE ycamsbere eomune. Ca NCTIpa3HUM HHTEPHAIIOHAIN3MOM Y
CBETY CyKJINIOBCKOT YMa M MHCTPYMEHTAJIHE PallMOHAIHOCTH, KOja He TI03Haje TajHe
Cnoboge, IlpaBae u [loopounHcTBa. Koja je cBe Mame eMIiaTuyHa IpeMa HeBOJba-
Ma JIpyTuX, @ HHAUBUIYIMCTHYKH COMUIICUCTHYKO-HAPIUCTUYKH 3arjie/JaHa y CBOj
BHJICO-JIHK, Ka0 jyHAIH, CeHKe B yTBape y Ilmaronosoj mehuau. ExcriepumenTaito,
3areajMo ce y oHallamhe MIIAIUX Y MUKPOAPYIITBEHUM TpyTiamMa, HITp. y Kaduhy,
IJIe Ce pasroBOp CBEO HA MUHMMYM Y MHTEPIEPCOHAIHO] KOMYHHKAIIHjH, TJI€ CBAKO
HEPBO3HO THIIKA MO IIaT(GOopMH cBOT MOOMIIHOT. [ 1e OHM He Jenyjy Kao rpyna, Beh
CIIy4ajHHU 30up/arperar aToMU3UpaHUX HHIUBUIYya. MU JJaHAC C IPAaBOM TOBOPUMO O
HOBHM TEXHOJIOTHjama y 00pa3oBamy Kao ,,lIpojlyKeHUM ortminma’ (Makiyas), y
CTUIIAlbY 3Haba U jadarby KOTHUTHBHHX KallalluTeTa HOBUX I'eHepaluja, ajl je Majio
NPWJIOTa U CTYAMja O TCHXOJOIIKO-BACIIUTHUM acleKTUMa W UMIUIMKalrjamMa Ho-
BHX TEXHOJIOTH]ja HA OOJIMKE APYIITBEHOCTH M COLIMOIICUXOJIOT ]y HOBUX F'eHEpaLuja
miraaux. Ha counjanusanujy mUXOBE JIMYHOCTH, BACIHTAIE M KYATYPY M jadarse
eMaHIUIaTOpCcKe MOhH, IBUXOBE CIIPEMHOCTH B OOPOCHOCTH J]a MEHajy APYIITBO H
cBeT. CMameHa CONMjadMIHOCT U €ETOMCTHYKH MApTHKYJIapH3aM BOJIE aTOMHU3AIN]H
JIPYIITBA U TIOTOY]Y KOM(DOPMHI3MY U ayTOPUTAPHO] KyATYpH. To HHje KylTypa Koja
jada TeMOKparcKe IMOTeHI]jajle IPYIITBa, BOJH Pa3Bojy KPUTHUKE rpalaHcke CBECTH
U MAapTUIMIIATUBHO] IeMOKpaTuju rpah)ana. A 6e3 Tora Hema 3paBor, IeMOKPAaTCKOT
U OJI'OBOPHOT ApYyIITBA. 300T TOra W OBOTa IyTa UCTUYEMO MOTPedy Ja CKpEHEMO
naxmy Ha Behy mocBeheHOCT mIKose, yuuTe/ba M HACTAaBHHKA BACIIUTHO] MHCHjH
OBUX WHCTUTYIIHja, @ HE caMO 00pa3oBHOj. l1Ikoie 1 yHUBEP3UTETH HE TTPOU3BOJIE
CaMo CTpy4H-aKe, Hero Cy U BaCIUTHO-XyMaHUCTHUYKe HHCTUTYIH]je. OHEe mpon3Boze
CTpy4make koju he pauTH y JpyIITBY ca APYTUM JbYIHMA, CIIMYHAM U PA3THYHTHM
oz cebe, 1o 00pa3oBamy, ETHUUKO] KYATYpH U IPYTUM KapakTepUCTHKaMa; CTOra uX
LIKOJIa MOPa HAyYUTH TOJEPAHLHUjH, PECICKTY Pa3InuUTHX KyITypa, UICHTUTETA,
KOOTIEPaTUBHOCTH M conuyapHoctu. OHA MOpa pa3BHjaTH, Kako muxoBa ocehama
PO0JbYOMBOCTH M YOBEKOJbYOJba, TAKO U €THKY Pajia, alli ¥ €TUKY JPYIITBEHOCTH U
comunaproctu. YoBek HUje ycamsbeHU PoOuHCOH, Beh u conmjamHo Ouhe koje jpenu
onpeheHe uzeane y IpymTBy U OOpH ce 3a BUX.

CBe 0BO MOSHTHUPAMO U3 pa3iiora MITO je CHCTEM O0NIolCke pedopMme y IpakcH
JIOBEO JI0 paciiena o0pa3oBama U BacIUTHE (yHKIIU]E, 10 pa30Hjama HayqYHOT CHC-
TeMa, TUCIUIUIMHAPHOT Xaoca Y HayYHOM YHHBEP3yMY; pedjy, /10 JeXyMaHHu3aluje
o0pa3oBama M aTOMH3al]y HayqHOT YHHBEpP3yMa, IITO CBE TO yKYITHO MMa Kara-
cTpodaHe MOCIeAnIIe 0 COIMjaTu3allijy U Pa3Boj JUYHOCTH HOBUX TeHEpalluja
y CaBpEMEHOM JPYIITBY Y CBETY M KOJ HAC, ajld U J0 HalpeTKa HayKe U OIPKHBOT
pa3Boja YOBEUAHCTBA.
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II IIlTa YMHHU COLUOIONIKA 3ajeHUIIA HA IUIAHY Pa3Boja u
HHCTUTYI[MOHAJIM3ALMj€ IMTUTAJIHE COIMOJIOTHje Y HAYYHH
1 00pa30BHU cuUcTeM?

Coupononika 3ajeHANA je M3aluia U3 CTEPEOTUITHOI TUXOTOMHOT-IPHO-0e-
JIOT TVIeiarka Ha YJOTy TEeXHHMKE U Mpoleca Aururanuianyje. M3a Hac je naBHO oc-
Tana mnojena Ha TexHopoOWYape M TEXHOPHINYApPE, Tj. IECUMHUCTE U ONTUMHCTE
y TIOIVIe/ly OJTHOCA Ha YIIOTY TEXHUKE y JAPYIITBEHOM pa3Bojy. JlaHac je mururanu-
3allMja ynuia Ha BelIMKa BpaTa y OpOjHE MHCTHUTYIUjE U JICNATHOCTH, O] IPUBPE/IC
IIPeKo 00pa3oBama, KyIType, 31ApaBCTBa, 10 TOJIUTHUKE U JIETUTUMHCAHA j€ OJ CTpa-
He Biagajyhux npuBpeaHUX, MOIUTHYKUX U OOPa30BHO-KYATYPHHUX €JIHMTA Y CBETY.
Waxo cy nipBu pajioBu 13 OBE 00JaCcTH HAITMCAHU jOII ca 10jaBOM WHTepHeTa 60-nux
u 70-ux roguna (ox crpane J[. bena, A. Todnepa) a kacauje u ox M. Kacrenca u
JIPYTHX ayTopa, IMpBa SHIIUKIIONIEANja HHTEPHET TpyIia mojaBmia ce y OpaHIryckoj
kpajem 80-ux romuHa XX Beka; a motoMm 2007. y UKy T3B. 8uU3yeiHe coyuonoduje,
Kao KoHIent HoBe auciuiuimHe (2009. rogune), kojy je ckunmpao [lonaran BojH.
Tek ce 3a Bpeme nanaemuje Koua-19, Ha yerBpTom cBerckoM Gopymy MCA (2020)
(dbopmupa pasHa TeMarcka rpymna, Koja BpLH npurpemy 3a Iletn cBeTcku Gopym
commosora koju he ce onpxkarn y Mapoky y Pabary 2025. I1pujase 3a oBaj HajBehu
CKYIT CBETCKHX COIIMOJIOTA CY Yy TOKY, & KOOPJHHATOP 32 OBY CEKIH]y JUTHTATHE
Counonoruje UCA je y Cpouju npod. np Jennua Crepanosuh, ca @axynrera nomau-
THUKKX Hayka (beorpan).

Y4uHUMO JT1 KpaTak OCBPT Ha TMOHUPCKY aKTHBHOCT COIMOJIOIIKH A/ COLIHOIIO-
ray CBEeTy W KOJ[ Hac, Y 00J1acTH pa3Boja JUTHTAIIHE COIMOIorHje, noduhiemo crenehy
TaHopaMmy ayTopa KOju MHOHUPCKH TENTYjy V OOMUKOBamYy W IMPOMOIMjHA JUTHUTATHE
COIMOJIOTHjE Y CUCTEMY CaBPEMEHHUX COIMOJIONMIKUX Hayka. CBaKaKo, jelaH oj KJbyd-
HUX yTeMeJbHBaYa, He caMo MapajurMe HHPOPMAIMOHOT Pa3Boja U KOMYHUKOIIOTH]E,
Beh u mururanse cormonoruje je Manyen Kacrenc. Opne nmoncehamo Ha merose cry-
JIje Kao 1ITo ¢y Ycnon ympeosicenoe opywmea (2018), Unmepnem eanaxcuja (2003),
Moh komynurayuje (2014). Ipyru no 31a4ajy je Enapn Xepman u Pooepr MekuecHu
ca CBOjoM cTymujoM [robannu meduju u oueumanna pesonyyuja (2004). 3atum, Ty
je ayropka Mepu Uejko ca cBojoM cryaujom Cynepnosesanu — unmepHen, Ouumai-
Hu meduju u mexnoopyuimeenu sicusom (2019). UcrpaxuBama nokasyjy na je ledpa
Jlanron 2014. roauue mpBa AeduHHECaNa NpeaIMeT HOBE JAWCHUIUIMHE — JUTHTAIHE
conuonoryje. AHann3upajyhn HEKOJIMKO KEbUTa KOje y HAcIOBy HOCE T0jaM ,,JIUTH-
tanHa cormoiormja™ (Orton-Johnson & Prior, 2013; Luptonm 2014; Marres, 2017,
npema: Petrovié, 2019), Jemucasera IleTpoBuh uctrude cienehe remarcke nenmHe Koje
Cy MOTEHIMPaHE y BUXOBUM CTyaujaMa: 1) pereuHucame HACHTUTETA, HHTUMHOCTH
U TMYHUX BE3a Y JUTCHTAIHO 100a; 2) peneuHucame NpocTopa (BUPTYESTHH IPOCTOP,
MPOIIMPEHA PEaTHOCT U Ap.); 3) 3ajeIHUIIEC U MpEeXe Y AUTUTATHO 100a; 4) HejeqHa-
KOCTH Y YMPEKEHOM JIPYIITBY; 5) KalluTaau3aM 3Hawa (eHIII. knowing capitalism); 6)
MIPOMEHE yCTaJbEHHX TIPAKCH Y IIKOJICTRY, 3PABCTRY, YIIPaBJbatby U JIp.; 7) TUTHTATHA
TEIIECHOCT; 8) KpUTHYKE CTY/IHje MaCOBHHUX TojlaTaka (€HrI. big data); 9) nmurntamHu
aKTHBU3aM W monuThka; 10) jaBHa AUTHUTATHA colponoruja; 11) pexoHmenTyanmsa-
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Lja ApYIITBEHUX UCTPAKHUBaa Y TUTHTAIHO 100a; 12) TeopeTH30Babe JUTHTAITHOT
OpywmTsa; 13) nurutannu Haazop; 14) eTHUKH, MONIUTHUYKKA U HOPMAaTUBHU M3a30BU
yrorpebe mururannux merona (Petrovic, 2019, str. 481).

YV Cpbuju, ka0 THOHUPH aPTHUKYIIAITH]e MPo(EeCHOHAITHOT HHTEpeca, y 00IacTH
JTUTAITHE colponioruje, cMarpajy ce [lamubop Ilerposuh, Jenmucasera Ilerposuh,
Becenmun Murposuh, ['opnana Crojuh. Cpricko couuonomko apymtso je 2014. ro-
JMHE OpraHu30Balio Mel)yHapoqHy cONMONOMKY KoH(epeHIrjy Ha TeMy: MumepHem
u Opywmeo, Ha K0joj je ydecTBoBajio npeko 30 aytopa, u ca Koje je o0jaBibeH 300p-
HUK WCTOMMEHOT Ha3WBa VMHTepHET W JPYIITBO, KOju cy ypemwn: [paran Tomopo-
Buh, Jlamm6op [lerposuh n [paran Ilpssa. lupe nndopmartije o pa3Bojy AUTUTAIHE
COIIMOJIOTHje Y CBETY M Y MoYenrMa HheHOT pa3Boja y Hac, MoxeTe Hahu y mperies-
HUM paJoBUMa U aHaJIM3aMa Koje cy o0jaBibeHe y yaconucy Coyuonowxu npezied u
Coyuonoeuja (3a nepuoj 1994-2018), a koje je aHanu3upaia KojleruHuIa Jeiaucasera
[erporuh y Beh murupanom wnanky (Mcro). TIpsu panx ce U3 oBe o0iacTH MojaBuo y
Hac 1999. rogune, a o6jaBmwia ra je CMuibaHa AHTOHHjEeBUN U 0aBU ce BUPTYCITHUM
3aje/lHUIIaMa M IPYIITBEeHUM ofHOocuMa Ha MHTepHeTy; a on Tama je oOjaBibeHO 18
panoBa. OHU OKPUBAjy pa3IMYUTE 00TACTH — AUMEH3H]E MPeIMEeTa HOBE TUCIHILTH-
HE — JMTHTalIHE counooruje. AHanusnpajyhu remarcku Gokyc, Koju IpeacTaBibajy
IpeIMEeT MHTEPECOBama AUTUTAITHE COLMOIIOTH]je Ha 3anajy, BUJJBUBO je /1a Cy TeMe
Koje Cy NMpUBYyKJIe HajBehe HHTEPECOBAE COIIMOIIOTA Y CBETY M KOJI HAC: YCIIOH HOBHX
TEXHOJIOTHja M JUTUTAIN3ANNja JPYIITBA, peaeHHICAmbE HICHTUTETa, HHTUMHOCTH
W JINYHUX Be3a HA VIHTepHeTy, TUIrHTaHN aKTHBH3aM, IIPUMEHA TUTHTATHUX TEXHO-
JIOTHja y HIKOJICTBY M 34PaBCTBY; TEOPETU30BAE BUPTYEIHOT POCTOpa (3ajeJHNLE U
MpeXe y AUTUTATHO 7004, AUTUTATHA HAA30p, eTHUYKH M3a30BH JieNlamba Y JUTHTal-
HOM JIpYLITBY, MACOBHH TTO/JJall1, HEjETHAKOCTH Y YMPEIKCHOM JPYIITBY, KalTUTAIN3aM
3Hama, yJIora JIMTUTAIHE COIMOJIOTHjE U PEKOHIICNTyaIn3allyja APYITBEHUX UCTpa-
JKuBamba y murutaiHo gooa (Hcro, ctp. 487-488).

Pa3Boj gururanse conumonoruje y Cpouju 3aBucuhe ox cBe Behe excrian3mje
mpoleca JUruTaau3anrje y pasinauTiM ob1acTiMa caBpeMeHor apymrsa Cpouje,
ali M O] CCH3MOWIMTETa HOBE MHTEPHET I'eHEpallhje COIMOJIOora Koja cracaBa Ha
HAIlIUM TIPOCTOPHMA, TIpEMa N3a30BMMa HOBHX METraTpPeHI0Ba M CIIPEMHOCTH JIa UX
HCTPaXKyje CHArOM COIIMOJIONIKHAX TEOpHja M METOA.

YMmecTo 3akbydKa

MucnuM fa je pacipaBa Ha IaHETy 3a0BOJbUJIA HHTEPECE aKaJeMCKe 3ajell-
HUIIC COIMOJIOTa, alld U JIPYyTHX, HE caMo TMpEJICTaBHUKA JPYIITBEHUX Hayka, Beh u
TEXHOJIOIIKNX, HPUPOTHO-MATEMAaTHIKIX U MEJUIIMHCKUX Hayka. CBe TO TOBOpHU Ja
Tpeba Ja HacTaBMMO ca MPAKCOM Jirjanora U MehynpodecuoHallHe capaimbe Y 0BOj,
I U IpyruM oOnacTuma y akaaeMckoj 3ajennunn Huma, CpOuje u mmpe y CBETY.
Bepyjem na he nnTepecoBame 3a AUTUTAITHY COLUOIIOTH]Y, BEIITAYKy HHTEIUTCHIIH]Y,
OMOTEXHOJIOTH]Y M HOBE 00pa30BHE TEXHOJIOTH]je CcBe BHIIe pacTH. CTora cMo y obaBe-
31 J1a THCTUTYIMOHAJHO YIPAANMO y Hall 0Opa30BHU CHCTEM OBE HOBE JHCIMILIMHE
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1 KpO3 MHTETPUCaHEe CTyAnje 00pa3oBama Ja ojadyamo npodecroHanrny Moh KaapoBa
KOjHU ce 0CTroco0JbaBajy y CBUM HAIMM Haykama. To HHje caMo ITyKH ariel, To je ene-
MeHTapHa 1motpeda JaHac, MPETIOCTaBKa M YCIOB Jaber HalpeTKa HayKe, O KUBOT
pa3Boja caBpeMEHOT IPYINTBA, XyMaHHU3AIHje¢ ¥ eMaHITATIAIH]¢ YOBCYAHCTRA.
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A PLEA FOR DIALOGUE AND OPENING OF SOCIAL
AND HUMAN SCIENCES AND THE SCIENCES OF NEW
TECHNOLOGIES AND THE ROLE OF DIGITAL SOCIOLOGY
Ljubisa R. Mitrovi¢
Department of Sociology, Faculty of Philosophy, University of Nis, Serbia

Abstract

In the paper, the author presents his statement at the panel “New Technologies from the
Perspective of Social and Human Sciences”, which was held on June 12 and 13, 2024,
at the VIII Forum of Advanced Technologies in the Science and Technology Park — Nis.
The author presents his plea for the opening and dialogue of the social and human
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sciences and the sciences of new technologies, as well as their cooperation in the
scientific universe and university academic practice of educating personnel for the
new age. In this context, the author emphasizes the importance of institutionalization
and development of digital sociology and its role as a transdisciplinary science and the
need for cooperation between scientific-technological and social-humanistic sciences
in the system of integrated education.
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KAPAKTEPUCTHUKE BUPTYEJIHOI' UAEHTUTETA

Y KOHTEKCTY JOMUHAHTHHUX APYIITBEHUX MPEXA
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sk

Caxerak

VY caBpeMeHHM YCIIOBUMa IpeMpexeHe miodanHe VHTepHeT 3ajeiHHLE, BUPTYEI-
HHU HICHTUTET MOCTaje CBE BHIIEC JOMUHAHTHO WHAMBHIYATHO oOenexje. Y pany je
Hajipe (GoKyc Ha M3ydaBarmby BHPTYEIHOI WAEHTUTETa y KOHTEKCTy robGamHux MH-
TEpHET TPEHJOBA, IIPOMOBUCAHHUX Ha JPYIITBEHHM Mpexama. AKTYSIHO CTame yM-
peXEHOr ApYLITBA OIjieAa ce y nepGHUIHOM HaMeTamy HadWHA IOHAIlama W CTUIIA
JKUBJBCHhA (O CTpaHe JHepa MHUIBCHA, HH(IyeHcepa...), T€ Cy OMHCAaHU H3a30BH
JTUTUTAIN30BAHOT JIPYIITBA W 3HA4YajHE HMIACHTUTapHE TpaHchopmanmje. 3aTuM Cy
MpHUKa3aHu ¥ OMUCAaHHU, U3Mel)y ocTanux, 3Ha4ajHU TPCHOBU KOjU yCMEpaBajy HaulH
ynorpebe ApyITBEHUX Mpeka. Ha 0CHOBY HACHTU()UKOBAHUX M aHAIU3UPAHUX TPECH-
JIOBa, W3[BOjEHE Cy KapaKTEPHUCTHKE BUPTYCIHOT HICHTUTETA, KOje Cy OOJIMKOBAaHE
CTpaTerujama TpEHJOBCKE KyNType.

C 0031poM Ha TO 2 Ce TPOLIECH YMpPEeKaBama OIBHjajy CBE BUIIIC MO YTHIAjeM ITOT-
polIayke KyJaType, ayTOpH Ce y IpyroM Jeiy pana (poKycHpajy Ha aHalIu3y BHPTY-
@JIHOT WICHTUTETa y OKBHPY IOTPONIAYKUX Hadena, Kpenpajyhn HUT Koja moBesyje
TPEIHOBCKY U IOTPOIIAYKY KYJITYpY.

AHaNIN30M KOHKPETHHUX TPEHJO0BA, HACHTU(HKOBAHE CY HAPLHCOUIHE KapaKTePHCTH-
K€ ¥ jeTHONWYHO TIOHAIAhE KOje UCXOyje MabIOHN30BaHNM HICHTUTETHMA. Y KOH-
TEKCTY HOTPOIIAYKOT TPEHAA TPOMOBHCAHOT Ha JPYIITBEHUM MpeKaMa, KPUCTAIIHITY
ce JyXOBHO CHPOMAIIHE KapaKTEPUCTHKE JTUYHOCTH, KOje MOTHUCKY]y MOpAJHE U U3-
BOPHE BPEJHOCTH, O’KHBJbaBAbEM MATEPH]jaIMCTHYKOT MOIJIea KOjU €& MOXKE OIpeIH-
TH YTOITH]CKUM. AyTOpPH IIpaBe OCBPT, y KOHTEKCTY TeMaTcKe IpodIeMaTuKe paja, i Ha
YHHHUOLE KOjH yTUUY Ha KPU3Y HACHTUTETA, Ka0 U Ha IACUBH3UPAbE TPaIHIHOHATHIX
KYJITypHUX HICHTUTETA.

Kmwyune peyu: BUPTYEIIHH UJCHTHUTET, IpyIITBEHE Mpeke, VIHTepHET TPeHI0BH, MOT-
polayka Kynrypa.
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YBog

YoBewaHCTBO CaBpEeMEHOT J100a M3IIOKEHO je 3Ha4ajHUM TpaHchopMaiijama
MOJI CHKHUM YTHIAjeM AuTuTanHe Kynrype. MHdopmarnuka nuBuin3anyja, Koja
YBEIIMKO TPaje, MOXKE Ce OAPEAUTH Kao 100a y KoMe Cy OOIIMKOBaHE CBE cepe Jby-
CKOT Jlenama. Tako JaHac MOKEMO TOBOPHUTHU O cajoep (eHII. cyber) penuruju, uH-
TEpHET KyJITYypH, OHJAjH (CHINI. online) MOCIOBAMA U MHOTUM JIDYTUM TTOTKATETO-
pHYjaMa Koje yKasyjy Ha TOMHUHAITH]y HHPOpMaTHIKOT cucteMa. [lakie, yxe mocma-
TPaHO, y OKBUPY UHTEPHET KYAType, KPUCTAIUIIY Ce HOBH HAYMHH KOMyHUKALHUje U
OCTBapHBamba JAPYIITBCHUX Be3a, YHjU MPOLECH HUCXOAY]y KpEeHpameM HOBUX HICH-
tuterta. ,,llojaM HICHTHTETA ce cMaTpa KJbYYHUM IHTAkbEM y MOJICPHOM BPEMEHY,
3HauajHUM KaKo 3a M0jeIMHIIA, TAKO U 3a 3ajenHuie u apymtBo™ (Konpusuia npema
Panhenosuh, Munnh & Panhenosuh, 2021, ctp. 1019).

IToctoju MHOmMTBO nmeduHUIMja WIACHTUTETA TPEMa CTPYUYHO] JIHUTEpaTypH
O]l KOjHX y HACTaBKy M3/[BajaMO jeHY OJi YOIIITCHHjUX Ipema ayTopy Jbyoumm
Murtposuhy: ,,neHTUTET je 0HO moMohy yera ce Je(HUHUIIEMO Ha MEPCOHATHOM
U TPYNHOM HUBOY — y MOTPa3H 3a OATOBOPOM Ha MUTamE: KO CMO MU, a KO Ipyru?
(uuMe ce MU pa3iIMKyjeMo Ol IPYTuX). Y TOM CMHCIY OH y ceOH caipku odpuce
WH/IMBUIYaITHOT — TEHETCKOT KOJIa, TIEPCOHATIMTETA, alld U KOJICKTUBHHUX o0Opasara,
0COOCHOCTH TEOKYNType ofpeleHoT mpocTopa, Kao W 3ajeTHNYKE NMEHHUTEIhE JIO-
KajHe u mobanne kyntype® (Mitrovic, 2008, str. 65). Y caBpeMeHOM CBETYy YUHH Ce
Jla yIpaBo II00aHa KyJITypa IpeacTaBjba OCHOBY 3a rpaleme nuaenturera. Mely-
TUM, KPYLIHjaJTHO je TUTamke J0OPOBOJBHOCTH, OJHOCHO KOJIHMKO MPUTIaIHHUIIN Pa3ii-
YUTHUX JPYIITaBa CBOjEBOJHHO MTPHUXBATAjY TNI0OAIHE 00paciie Ha YUjUM Ce BPETHOC-
THMa rpajie uaeHTuTeTH. [Ipema Tome, MO)keMO OTBOPHUTH IMTakbE HHAOKTPHHALN]E
y BE3H ca KpeHpameM HOBHX HICHTHTETA y TUTUTAIH30BAHOM OKPYKEHY, O YHjUM
he unHMOLIMMa M MEXaHM3MUMa OUTH pa3MaTpaHo y pajiy.

HoBu naeHTHTET je TOTPEeOHO aHAM3UPATH Y KOHTEKCTY HOBOT II00ATHO-/H-
THTaJIHOT OKpPYXCHa KOje YTHUe Ha Kpeupame W OONHMKOBambEe MICHTUTETA, alld U
BUXOBO HIMPEHE MOCPEACTBOM EIEKTPOHCKE I1o0anHe 3ajenHuie. CXomHo caBpe-
MEHHUM TpaHc(opMaIijama 1 HASHTUTETH TONPHUMajy HOBE KapaKTEPUCTHKE jep ,,y
ycJIoBHMa TIo0anu3anuje ¥ HaCTaHKa MOJEPHOT U IMOCTMOJIEPHOT JIPYyIITBA, H/ICH-
THTETH TIOCTAjy TUHAMHUYHH, TOKPETHH, TUTYPATUCTUYKH, ITIO0ATHU U JCLCHTpUpa-
Hu. Kao TakBy, OHU HUCY OTpaHHMYCHU TEPUTOPHUjAITHO, TCOTIOTUTUYKN HIUTH €THOIIO-
JIUTHYKH, Beh Cy Be3aHU 3a MUTamkE KYJITYpe U300pa of] CTpaHe MojeInHala 1 rpymna‘
(Mitrovi¢, 2008, str. 69). [lakie, ynmkeHUIIA j€ 1a HOBH UIACHTUTETH TEKE CTATHUM
IpOMEHaMa W HaJO0TpaJiby MITO MOXKE YTHLATH Ha AecTaOMIN3anujy MICHTUTETa
ycJe KOHCTaHTHOT Kpenparma HOBUX KyJITYpHUX 00pa3ala u JbYJCKe TeKHbe 3a IPH-
narohaBambeM. CaBpeMeHa KyaTypa TPEH/IOBA M CTaHUX WHOBAIUja, KOja Ce KOH-
CTaHTHO TpaHC(OPMHIIEC W MPOMOBHUIIIE MOCPEACTBOM AMIHTAIHUX TIATHOPMH H
JPYIITBEHUX MPEXKa, IPeICTaBJba M03KUB, HAPOUUTO MiIauM MHTepHeT reHeparyja-
Ma, a Oyly €0 JUHAMUYHE 3ajenHuie’. Y IaToM KOHTEKCTY, CYKOO JIMYHOCTH Ce

2V TOM cMHCITy je 3aHUMJBHBO 3amaxame 3urmyHra baymana: ,,Ilomro my je yxac ox ucteka poka
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MOXe 00jacCHHUTH CydeJbaBambeM JBE YHIHCHULIE — Ca jeJHE CTPaHEe YOBEK je paluo-
HaJHO Ouhie Koje TeKHU Ka KUBOTHOM CKIIAJy U YPAaBHOTEIKEHOCTH; JIOK je ca Japyre
cTpaHe y 4oBeka ycalena morpeda o npahemy 1 yBakaBamy CaBPEMEHUX TPEHI0BA
KOjH C€ CMEHhY]Y BEJIMKOM Op3WHOM. Y OBOM pajy j€ OCHOBHU IHJb WIACHTU(DHKAIIHI]A
yIpaBoO CaBPEMEHUX U IOMUHAHTHHUX TPEHI0BA Ha BOACNHM CBETCKUM JPYIITBEHUM
MpekaMa, Ha YHjOoj C€ OCHOBH KPEHPajy BUPTYEITHH UICHTUTETH U TPAJIE jeTUHCTBE-
He KapakTepucTtuke. Pokyc he OMTH 1 Ha aHAJIM3K KapAKTEPUCTHKA KOje Ce HeTaThB-
HO/TIO3UTHBHO OJIpa)KaBajy Ha JUYHOCT.

3Hauaj UCTpaKMBamba TEMATHKE pajia MPOHAIA3UMO Y aKTYeITHOCTH U YHHbe-
HUIM JIa BUPTYEIHN HIEHTUTET TI0CTaje CBE BUIIE YOBEKOBO IPUMApPHO 0beiexK]e.
Ha BakHOCT Kpeuparma 1 ofp)kaBamba BUPTYESITHOT HICHTUTETA yKa3yje BeoMa pac-
MPOCTpamEeHa W CBAKOJHEBHA yroTpeda JpyIITBEHUX MpeXa y pa3He cBpxe. JemHa
0l 3aCHTYPHHUX, Beh YONIITEHNUX, YUHCHUIIA je J]a Ce IPYIITBEHE MPEXKe KOPHCTE y
JIUYHE TIPOMOTHBHE CBpXe, ca BeJIMKOoM mocBeheHomhy y oap)kaBamy MPHUBATHUX
npodira Ha APYIMITBEHUM Mpekama. Y Be3H ca TUM j¢ 3HAYajHO U IMUTAHE TIPOYKH-
Marba, OJHOCHO YTHIIaja BUPTYEIHOT HICHTUTETA Ha XKUBOT Y PEATHOCTH — Ja JIU YO0~
BEK CaBpPEMEHOT J100a 3aMocTaBba CONCTBO Y PEATTHOM MPOCTOPY U BPEMEHY YCIIE/
TEXKIE Y KpeUpamy HIICATHOT ,,ja‘ Ha JPYIITBEHUM Mpekama?

3Hayaj 1J100aJJHUX TPEHI0Ba Y KPeHpamy BUPTYEJHOT HIEHTHTETA

JenHo on kpyuujanHuX NHUTamka y CaBPEMEHOM IVI00aJIM30BAaHOM CBETY OlI-
HOCH C€ Ha OPKHBOCT PAa3IUUYUTOCTH, OAHOCHO JEAMHCTBEHOCTH KapaKTEPHCTHKA
pasHUX JIpyLITaBa W IMOjeMHAIA. YKOJIMKO CE OCBPHEMO Ha MPETXOTHO HAaBEICHY
neUHUIM]Y WaeHTHTeTa ipeMa MuTpoBuhy, KOju y cpenuinTy oapehema uieHTH-
TeTa HaBOAM MOTpeOy 3a OATOBOPOM Ha MHUTAFhE ,,KO CMO MU, a KO IPyTH?*, jacHO je
Jla YIIPaBo pazIMauTOCT OMOTYhyje crio3Hajy u oapeheme unenturera. Mehytum, y
YMPEKEHOM CBETY KOjU CBE BHILIC HHTETPHUIIE PUIIaJHUKE Pa3HUX HaLlKja, KyITypa
U Tpaaulyja, yIUTHA je MOTyhHOCT OroBopa Ha MUTame MpeMa HaBeAeHo] aedu-
HUIMjU. ,, ) KuBHMO y 100a riobanu3airje CBeTa, HacTajama MOCTHAIIMOHAHUX KOH-
crenaryja (J. Xabepmac), peHOMEHA TpaHCMYTAllM]€ HAIM]e M [COMOJUTHYKE TPaH-
sunuje bamkana. CBu 0BH ITPOIIECH OTBOPHITH CY KpH3y U MeTaMop(}o3y KyATypHHUX
UACHTHUTETA, KOjUMa Ce JISTUTHMHUILY JIPYIITBEHE IPpyIle, I1a ¥ Halije Kao miodaHe
npywmrseHe rpyne (Mitrovic, 2008, str. 63).

Jakie, cBe je pealHije TOBOPUTH O TIIOOATHOM JIPYIITBY 3aCHOBAaHOM Ha HC-
TOBETHHM BPEIHOCHUM oOpacuuma. ,.I1pe cera, Oynyhu na je yMpekeHO APYIITBO
10 TIPUPOJIN TI00ATHO, OHO (DYHKITHOHUIIIE Y OKBUPHUMA M MHTETPHUIIIE BETUKH OpOj
KyATypa Koje Cy TIOBe3aHe ca UCTOPHUjOM M TeorpadujoM CBake TEPUTOpHje Ha CBe-
Ty (Castells, 2014, str. 61). Unmennua je Aa y JaTuM mpolecruma Tpanchopmaiuje

Tpajarba CTAJIHO 3a [eTaMa, )KUBOT y (UIyHIHOM MOJEPHOM JAPYIITBY BHUIE HE MOpa OUTH ByUeH Harpes
3aMHIBEHUM YyAeCHMa Ha CaMOM Kpajy rocjoBa Ha moaepHuzauuju. OBze ce pagu o norpedu jaa
ce M3 CBE CHAre jypu camo Jia O ce 0CTajo Ha HCTOM MECTy M Jajieko of Kopre 3a cMehe Ha kojy cy
ocyhenu onu Ha 3auespy” (Bauman, 2009, str. 11).
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HACTajy ¥ HECTaOMJIHM WICHTUTETH, jep je CTaOMIIHOCT, ycie CTaTHUX IMpoMeHa
u TpaHnchopmanuja, orexxano moryhe nmocruhu. Hajzan, ananusupame WaeHTHTE-
Ta, IPYIITBEHUX OJIHOCA U BPEJHOCTH, HEOIIXO/HO j€ Y aKTyEeITHOM KOHTEKCTY HOBE
JUTUTAIIHE KyIType. YIIPaBo ce€ y OKBHPY AWUTUTAJIHE KyAType KpPeupajy U CTalIHO
CMEBY]y TPEHJOBH, LITO 32 MOCJIEAULY UMa MOTpeOy CTAIHUX TpaHcopMaluja u
npuiarohaBama HOBE IUTUTAIHE TeHEpaLHje.

VY cpeaumity MonepHUX, OOATHUX TPEH0BA Halla3W ce U TOTpoIIadKa KyJl-
Typa Koja MOJCTHYE YIPaBO MEHTAJIUTET Op3UHE Kao 3Ha4YajHE BPEAHOCTH. Y CKIIa-
Iy ca THM, M3/IBajaMo 3amakame 3UrMyHTa baymana, Koju THIIe o ,,TOTPOIIadKOM
cuHapomy : ..V HacielheHoj XHjepapXHju MPEro3HATUX BPEIHOCTH MOTPOIIAYKH
CHUHIPOM je Jerpaaupao TPajHOCT U y3BHCHO NMPOIAa3HOCT. BpenHoct HoBUTETA T1O-
CTaBHO je U3HaJl BpeAHOCTHU Tpajama’ (Bauman, 2009, str. 103).

['moGannu TpeH0BY HA APYIITBEHUM MpPEKaMa MOTY C€ 3aCHI'YPHO OIPEAUTH
Kao (hakTop yTHIaja Ha KpeHpame KapaKTepUCTUKA BUPTYETHOT UACHTHTETA. Hhu-
xoBa MOh je IPBEHCTBEHO y HAUMHY yCMEpaBama yIoTpede AUTUTATHUX TU1aThop-
MU U APYLITBEHUX Mpexa. [lakiie, HOmyT Boguya, MHTEPHET TPEHIOBU YCMEPaBajy
ynorpeOy Ka Hau3IeA MCIPaBHOM M JIOMHHAHTHOM NpaBlly, Mojaeiyjyhu HaunHe
MOHAIIaka Y OKBUPY MHTEPHET 3ajeAHule. Pey je yrimaBHOM 0 CBETCKUM TPEHOBU-
Ma KOJU C€ HajIIpe KPUCTAIHIIY Ha ofipel)eHOM MecTy, a OHJIa, 3axBasbyjyhu MOTeH-
L{jaly AUTUTAIHAX TEXHOJIOTH]a, TPEHA0BU 100M]jajy Moh I1aHeTapHe yrnoTpede u
nejcTBa. Yrorpebda je YMmeHINYHA TTOCIEIUIa TIPOMOIIHje KOHKPETHIX HAauWHA T10-
HaIllama, Koju 100ujy oberexje TpeHaa Kaja MOCTaHy Y4ecTalld i PacloCTPambeH .
Ho, noceOHO naxma Mopa OMTH ycMepeHa Ka n3ydaBary /1ejCTBa, OMHOCHO edekara
o7l ynmorpede TpeH10Ba.

Moryha nurama y okBHpY OBOT jeiia OM Omila — Koje KapaKTepUCTHUKE BHUP-
TYEJTHOT WJCHTUTETa KPeupajy TPEHIOBH Ha JpymTBeHUM Mmpexama? Koju cy To
TperaoBu? Ca kojuM muibeM ce kpenpajy? Koje edexre mpousBome? a mu yTudy
[MO3UTUBHO/HETaTHBHO Ha UICHTUTET?

I'mo6annu UHTEpHET TPEH10BH

Wnentuduxanmjy TpeHI0Ba MOKEMO OJJPEIUTH Kao MOJIa3Hy TauKy pa3Marparba
npeaMeTHe npooiemaruke. Hajnpe je morpeOHO ykas3aTu Ja Toj TPEHIOM IOApasy-
MEBaMO YCTaJbeHE HAUYMHE YNoTpeOe APYIITBEHUX MpEeXa IFI00aNIHOT APYIITBA, 0K
jadameM MHTeH3HuTeTa KopHuihema oxpeheHu TpeHn noduja cBe Behy cHary macos-
Hoctu. O HacTaHKa JAPYIITBEHUX MpeXKa JI0 JlaHac, CMEbYje e BEeJIMKH OpOj TPEeH-
JIOBa, UTIAK, TEMATHKa paJia U3NCKyje POKyCcHpame, OAHOCHO KOHKPETH3AIN]Y Y UICH-
TUPHUKANNJU TPEHIOBA KOJU MOJIENY]y BUPTYEITHH MUISHTUTET U YTHUY Ha Kpenpame
KapaktepucTuka. [Ipema Tome, GOKyC je HCKJbYUHBO Ha TPEHIIOBE KOjH YTUUY Ha CTBa-
pame, ofpiKaBamke U OOJIMKOBAE KAPAaKTEPUCTUKA BUPTYEITHOT HACHTUTETA.

Aytopu JleBak n Bapuh llenmuh HaBoze kako cy mpunanHuny miahe rexe-
palyje CTaIHO y MOTpa3u 3a HOBUM BUPTYECIHUM W3a30BHMA U PA3IMUUTHM KOMY-
HUKAIIMOHUM U MEIHjCKUM TutaropMama, TOCPEICTBOM KOjuX OU Ja Jere campikaj.
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AyTopu UCTHYY H Ja c€ MJIaJu YIIIaBHOM OKpehy IpyITBeHNM Mpekama Koje Hy/e
IpeBary ciuKe HaJl TEeKCTOM, Te Jla CpK KOMyHHKanuje naHac unHe Qotorpaduje,
cenduju ¥ BUJICO-CHUMITH. Y CKJIJy Ca TOM YHEHCHUIIOM, HACTYITHIIO je MPETEKHO
BHU3yeTHO 100a, anu u 100a WHCTAHT BPEIHOCTH (jemHa O KapaKTepPUCTHKA TeHepa-
umje ,,Z%, kako ayTopu 3aKibyuyjy) (Levak & Bari¢ Selmi¢, 2018, str. 37-50).

Cenghu TpeHa je OCTBapHO BEIHMKH IPYIITBEHU YTHUIA] Y PA3HUM CETMEHTH-
Ma JbyAcKor nenama. Ha ocHoBy cnpoBenene crynuje, Kjy (Qiu) u capagHunu cy
3aKJbYUYHWIIN J1a cenghu TPEH Kpeupa Hapyucouone xapakrepuctuke (Lamba et al.,
2016). Moh cenghu Tpenma, mopen Kpeupama JTUYHUX KapaKTePHCTHKA, IMOKa3aHa
j€ ¥ CHaXHUM JiejcTBOM cenghu poTorpaduje y mponaraHaHe U TMOIUTHYKE CBpXE.
[Ipema ayropku Crojanosuh Ilpenesuh, ynmorpeda cendu dotorpaduje 6mna je 3a-
CTyIUbEHA 3a BpeMe npeaceannuke kammname 2012. roqune y CA/l-y, kana je bapak
Oobama kopucTHo cengu 'y camornpomorusHe cepxe (Crojanosuh Ilpenesuh, 2019).
[ToTpeOHO je HAOMEHYTH /4 je celighu TPEHI jOIT YBEK BEeOMa 3aCTYIIJbEH U KOPUCTH
ce y pasHe CBpXe.

Kako je ymorpeba npymTBeHHWX Mpeka IMOCTajla CBaKOIHEBHA TOTpeda y
JPYIITBY, HAPOYHUTO KOJ MIIaJINX, MOXKE ce pehn a Kpenpamy U 00JIMKOBabY Kapak-
TEPUCTHKA BUPTYEIHOT ACHTUTETA JOIPUHOCE YIIPABO CBAKOJHEBHO NPEIIeIaBaHH
cajpKaju KOjU CY Y BE3H Ca nodice/bHuUM HAYMHOM kuBOoTa. OBlIe OMCMO W3/IBOjHUIH
U mmpe geGuHICcaI mpeHo 0ojasbusarsa Jcueomuoz cmuaa. Kpeatopu HaBelieHOT
TPeH/Ia U KapaKTepPHCTHKA BUPTYEIHOT MICHTUTETa y JaTOM JIOMEHY Cy HIOIH Ha
JPYIITBEHUM MpekaMa HIIH JIJIepH MHILBeha. Ped je o claBHUM JIMYHOCTHMA W3
pa3nuIUTUX 00JIaCTH, alld U CBE PACHPOCTPambEeHUjUM HH(ITyeHCeprMa U MHOBaTHB-
HOM OHJIajH (SHIVI. online) 3aHMMamy TOI Ha3UBOM ,,Life coaching . )Y caBpeme-
HOM JpywmTBYy npeontepehenom nHdopManrjama U3 MHOTOOPOJHUX MEMja, 3BE3/e
MHOTO BHIIIE HETO OCTAJIM aKTepH Ha JAPYUITBEHO] CIICHH YCIIOCTaBJbhajy TPEHIIOBE Y
OpojuuM obnacTuma xkuBoTa U onpelyyjy Bmagajyhe ykyce, mponarupajy >KMBOTHE
CTWJIOBE W MOXKEJbHE BPEIHOCTH M NMOHamama. (...) Kao HoBa enwra, ycremHu u
CIIaBHU JBYJH KOjJH CY HENPEKHUIHO MEINjCKH CKCIIOHUPAHH MPEACTaBIbajy KIbydHe
Mmoene 3a uaentudukamyjy (Vukadinovié, 2013, str. 137).

Jlakie, KOpHCHUIIM KOjH cJIeie HaBeCHHU TPEHI Cy HajTpe M3JI0KEHH MPOIeCy
MIPUCBajamba Oipel)eHOr JKUBOTHOT CTUJIA, 3aTHM U OHH [TOCTA]y jeIHU O] IIPOMOTepa
Tperaa. Hajsan, a3y mpomorje MOkeMO 03HAYUTH Ka0 KPYHHCAhE MTPUCBOjCHUX
KapaKTepUCTHKa M MOJIENa TOHAIIamka, Koja NMa 3a IUJb J1a YTHYE Jajbe Ha HOBE
KOPHUCHUKE U OMacCOBJBECH-E TPEH/IA.

Harnacumu cMo n1a je mpeno objasmusarsa scugomuoe cmuna mmpe oapehex
13 pazJiora ITO Ce MOXKE MMOJEIUTH y BHIIE MTOTKATEropuja. YjenHo je OH U Haj3Ha-
YajHUjU 32 BUPTYEIIHU WJICHTHUTET jep ce HBHME MOJEeyje OATOBOp Ha MHUTAmE KO
CMO MH, KOjUM IIHJbEBHMA TEKNUMO, KOj€ paiihe IpeIy3uMaMo U IITa CBE YHHUMO Yy

* Crojanosuh u [lanuh HaBoze KaKo y pa3BHjeHHM 3eMIbaMa cBe Behu Opoj Jbyau miaha ycnyry “Life
coaching”, Kao M TO la MHOTH ,,TPEHEPH"* KaXKy Jla KOPHCHUIIN BUXOBUX YCIyra MHOTO 4elhe Tpaxe
HAXHbY, HETO ILITO OYEKYjy CaBeTe Kako Ja ypesie CBOj KMBOT. AyTOpH Jlajbe HaBOJE Jla O pa3Mepama
oryheHoctu Mel)y JbyauMa roBopu nogatak, aa 'y nocnemux aecer ronuaa y CAJl oBo 3aHUMambe UMa
HajOpXKHU pacT oJ] CBUX caMOCTalIHUX AenarHocTH (Stojanovi¢ & Pani¢, 2019).
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KOPHCT KpeHpama naeajHe BUPTYEIHE CIMKE O CONCTBY. JenHo on oapehema HaBe-
JICHOT TPEH/Ia y YKEM CMHUCITy O OHO U CaBPEMEHH MpeHO CLA6/bEeHUYKO2 KapaKme-
pa KOjH je MacoBHO NMPOMOBHCAH Ha JIPYIITBEHUM Mpekama. [lutame manudecra-
[HAje aToT TPEHIa CIOXKCHH]E je CTPYKTYpEe U OZIBHja CE€ YOpyIiceHo, a 3aCHUBAHO je
MIPETEeKHO Ha MPOMOIMjU TIOCPEICTBOM JpyIuTBeHe Mpexe Mucrarpam. Ilox cio-
KEHHjOM CTPYKTYPOM C€ TMOIpa3yMeBa MHOILITBO MPEAY3ETHX pajiibu pa3HUX cydje-
KaTa y KOpUCT ycahjiBama CIaBJbeHHYKOT MEHTAJIMTETa KoJ KopucHuKa. HaBenenu
TPEH[I, ca jelHe CTpaHe, MPOUCTUYE U3 Hadela MOTPOIIadKe KyIType! n Texme Ka
MaKCHMAJIHO] €(MKaCHOCTH Y €KOHOMCKOM CMUILY, jep je OCHOBHH MOTHB (DUpPMH
KOje TIpy’kajy yciyre octBaputu podut. Otyna u ongpel)eme 1a je oBaj TUI TpeHIa
yopysicen. HamMe, mpoMoITijy cripoBojie pa3He Gpupme Koje TpykKajy pa3induTe yc-
Jyre y Be3H ca OpraHu3alijoM pociiaBa — y pacloHy ofl pecTopaHa/mpocTopa mpo-
claBe, 10 My3HUYKHUX, JEKOPATUBHUX, aHUMAINjCKHX, IUIECHUX U KETEPUHT YCIyTa.
[Ipomormja MpeTXoHO OMUCAHOT THUTIA BOeHa je KaluTaTHUM HHTEPEeCOM, JIOK je ca
JpyTre CTpaHe YAPYKEHOCTH Y MPOMOIIHMjU IpyIa Koja KOH3yMHpa OMMCaHe YCIyTe.
Mehytum, 111ss IPOMOITHje ce 3HATHO pa3iuKyje. Jlok je kom opraHu3aropa mpomo-
1I1ja Bo)eHa MOTHBOM €KOHOMCKOT HHTepeca, IpyIia 3a KOjy ce OpraHu3yje mpociasa
MIPOMOIIM]Y BPIIHU Y CBPXY MPECTHKA U JOCTH3aka BUCOKOT APYLITBEHOT CTaTyca.

Tpeno objasmwusarsa sicueomuoe cmuia 4ectTo je oapelheH moTpOIIaYKuM Ha-
YeliMa, jep je y CpiKU MPOMOIIHje )KUBOTHHUX 00pasaiia MoTpolilkha Koja e OIHOCH
Ha KYTOBUHY TPOM3BOJA WM yCIIyra. Y CKJIaxy ca THM, OAPEAUIN OUCMO H nom-
pouiauku mpero Kao notkareropujy. CylmtuHa nompouwauxkoe mperod je Kpeupame
MMUIJa U TPECTIKHUX KapaKTePUCTHKA BUPTYETHOT HACHTUTETa HAa OCHOBY KOH-
3yMHpamba KOHKPETHUX MPOM3BO/A M yCIIyra, Koje ce OIHOCE Ha KMBOTHY PyTHHY
U CBaKOJHEBHE aKTUBHOCTH. Jlakie, moTpeban je onpeheHr BpeMEHCKH MHTEpBaj
[IOHABJbAa M MIPOMOBHCaa ofipel)eHnx paamy (TUME U MOTPOIIE) Aa OU ce To-
CTUTA0 XeJheHU e(ekar, OMHOCHO 1ma Om ocoba Omira CBpCTaHA Y ped axkmyenHux/
nonyrapuux KOPUCHHUKA JPYIITBEHUX Mpexa. Kako 6rmcMo Omrke mpecTaBiiv ak-
TUBHOCTH Y OKBHPY HOMPOULAYKO2 MpeHOd, OCBPT OM Morao OUTH Ha KOHKpETHE
pecropane nin kagpuhe xoju ce yecto nocehyjy, Kao U IeCTUHALH]jE, TOTOM Ipede-
pHUpaHy XpaHy, MapKy rapiaepobe/nakura u ci. HaBeaena Bpcra mpomolyje Beoma je
pacrpocTpameHa Ha JPYIITBEHUM Mpeama U yIpaBo ce OMUCAHUM aKTHBHOCTHMA
TEXH Ka Kperpamy BUCOKOPAHTHPAHOT, HACATHOT BUPTYEITHOT HACHTUTETA.

BaxHo je HarlOMeHyTH | J1a c€ Ha JPYIITBEHUM Mpekama JJaHaC TIPOMOBHIIIE
KUBOTHHU Uieal U nepeKIHMOHU3aM KOjU C€ HABOTHO MOKE JOCTHNM jeJHOCTABHO.
Y okBUpy NpeTXOAHO ojpeleHe MpoMoIlrje CBPCTad OUCMO OHJIAJH aKTHMBHOCTH
Koje ce OjIHOCe, ITpUMepa pajiy, Ha MOKpeTame OU3HICa, 3aTUM U OP30T TTOCIOBHOT
ycIiexa, OCHTypama MEHTAITHOT U TEJIECHOT 3/IpaBJba 1 Ap. HaBeneHe oHajH akTHB-
HOCTH CTIpoBO/ie WH(ITyeHCepH, OHJIajH (UTHEC TPEHEepH, OHJIAjH TICHXOJIO3U, OH-

¢ Jlurame Koje HaMm ce Hy)KHO Hamehe jecT — Kako je Hacrajga MOTPOIIAYKa KylITypa M IMOTPOLIAYKO
apyurBo? Jlok Hekn aytopu (McKendrik, Brewer & Plumb, 1982.; Corrigan, 2005) morporadky
peBonyiujy Hanase y 18. crospehy, Braudel (1992) cmarpa na cy ce omqHOCH pa3MeHe pa3BUIIN H TIpe
MHJIyCTpHjau3alyje, Iph YeMy Cy CajMOBH M KapHeBann Guu sxapumra norpomme™ (Colié, 2008,
str. 954).

32



Kapaxmepucmuxe supmyennoe uoenmumema y KOHMeKcny OOMUHAHMHUX OPYUINBEHUX Mpexca

JIajH EKOHOMHCTH WM JbYIH KOjU Cy oApeleHrn mpema HOBOM 3aHHUMamy Kao ,,Life
coaching*‘. ®yHKUMOHAIHOCT UACHTU(PHUKOBAHUX aKTUBHOCTH OJIBHja C€ UCKJbY4H-
BO TIOCPEJICTBOM OHJIAjH Be3e. Jlakiie, y MPeTX0HO HATIOMEHYTE pajlHe KaTeropuje
(ca mpeuKkcoM OHJIAjH) CBPCTAIN OMCMO 3aHUMarba JbYIU KOjU HyE, IPOMOBHIITY
U TIPOJIajy YCIyTe OHJIajH — YATAB MIPOLIEC 3all0YNIbE U 3aBpIIaBa ce Ha Mpexu. Pey
je o mpodecnoHaNHUM M jaBHUM NpoQuiInMa IpYIUITBEHUX MpeXxa KOju UMajy Be-
JIUKHM OpOoj MpaTuiiana U BUCOKY MOMYJIapHOCT. Y OKBHPY JaTHX Mpoduiia BPIIN ce
poMoIHja 00jaB/bHBAKEM ITOCTUTHYTHX PE3yTara y CBpXy MOJCTUIA]a U JIeamba,
OTHOCHO Y KOPHCT NMPUA00Hjarka HOBUX KiIHjeHaTa. Bemro ymnpasibame mpodecro-
HaJHUM npoduimma naHac je Beh pacmpocTpameHa YHbeHnIa, Te ce J00pruM Map-
KeTHHIIKUM CTpaTerdjamMa yTuue Ha npupoOujame KopucHuka. C 003MpoM Ha TO
na ce GyHKIHOHATHOCT 00aBJba Ha OCHOBY NPOAaje/KyNoBHHE oapeleHnX oHajH
KypceBa, HaBe/IeHe akTHBHOCTH C€ OTPaBJaHO MOTY CBPCTATH Y MOTPOIIAYKA TPECH/.

YTHnaj naeHTH(HUKOBAHUX TPEHAOBA HA KPEUPAhEe KapaKTEPUCTHKA BUPTYEII-
HOT UJICHTUTETa pa3Marpahe ce y HapeaHOM IOTTIaBJbY.

I'mo6annu UHTEpHET TPeHI0BH Y (PYHKIHUjH MOAETOBAHA
KapaKTePHCTHKA BUPTYEJTHOT HAEHTHTETA

OCHOBHU IIWJb Y OBOM TIOTJIaBJbY j€ aHATU3UPaTH HICHTH(OHUKOBAHE TPCHIOBE
Y YTBPJUTH HAYMH HA KOjU OHH YTUYY HA BUPTYEITHH WACHTUTET. 3HAYAJHO je moMe-
HYTH J]a CBAKOJHEBHO MPOBEICHO BPEME Ha MPEXKHU U MPEAYy3UMarhe OHJIAjH aKTHB-
HOCTH, O] YeTa Ce CaCTOju BUPTYEITHU HACHTHUTET, BeOMa IONPUHOCE HaunHy ocehaja
Y J)KUBOTHE opraHusanuje y ouaju (eHr. offline) nmpocropy. M3 tor pasnora mnpo-
W3WIIa3H U PEJICBAaHTHOCT MPOyYaBamba BUPTYETHE chepe W aKTyeIHHX JIelIaBarmba
KOja Cy YMHHOIIM BUPTYEITHOT HIEHTHUTETA. PacmipocTpamena ynorpeda rio0amHmx
HHTEPHET TPEHIOBA MPOU3BOIN MOCTCHIIE KOjuMa ce U Ie(HUHHIIY KapaKTepUCTH-
K€ BUPTYEITHOT WICHTHUTETA.

HamomenTyo je Beh y paay Ha OCHOBY MPETXOMHUX HCTPAKHBAA J1a cengu
TPeH ] Kpeupa HapHCOHTHE KapaKTePUCTHUKE, IITO OMCMO OZIpEIUIIN Kao HeraTuBaH
YTHIIa] OBOT TPEH/Ia Ha BUPTYEIIHU HICHTHUTET.

HeomxofHO je ykaszaTw W Ha MapaJOKCalHy YWHCHHUIYY y BE3H ca MPOMO-
[UjOM MHIUBHIyaln3Ma Ha JIPYIITBEHUM Mpekama, Koju je camo npuBuaaH. Ha-
HuMe, y OKBHPY 3ajeHUIIC APYIITBEHHX MPEKA OaBHO CE MHCHCTUPA HA CIIOOOM
H3pakaBama 1 ynorpeou Mpexa (Ori1o mocpeaCcTBOM TEKCTa ITH MYITUMEIH]aTHOT
caapxkaja nmonyt (ororpaduje win Buaea). YumweHUUHO ciiodo/a jecte omoryheHa,
MehyTum, yrorpeba Mpeka, y KOHTEKCTY TpeiMeTa pajia, MHCTpyUcaHa je rodarl-
HUM MHTEPHET TpeHaoBuMa. [Ipema ToMe, pajme jecy npeay3ere ciao00IHO, UIakK,
MOCTaBJba CE MUTAKE JECY JIH JIOHETE CBOjEBOJHHO, OJHOCHO MOTIYHO CBECHO, HJIH
j€ Y3pOK yTHIlaja ¥ HaMeTame Ha OCHOBY TpeHoBa? [T0YeBIIH O OMTUCAHOT mpen-
0a objasmusarba HCUBOMHO2 CMuJid, OATOBOP OM MOrao OuTH y adupMaiyju Tese
Jla TPEHJIOBH yTHYYy Ha MOJIEIIOBamk-e YIoTpeOde ApyITBEeHUX Mpexa. CXonHO ToMe
1 ONMCaHO] (PYHKIIMOHATHOCTH MpeHoa 00jas/busarsd JHCUBOMHO2 CIMULA, MOXKE Ce
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pehu n1a BUpTyenHU UACHTHTET, HACYNPOT jEAMHCTBEHUM KapaKTepHCTUKaMa, YHHU
jeononuuno nonawarse MWTO ce Takohe MOXKe OAPETUTH Ko HeraTuBHa KapaKTepHc-
tuka. Jlakie, y TeXbH Jla ce UcTpare TPEHIOBH U MPEy3My UCTOBETHE Pa/Ibe Koje
Cy pacrpocTpameHe Ha JPYIITBEHUM MpekKaMa, HacTajy uabionu308aHu eupniyei-
Hu udenmumemu. CBe U3paKEHM]O] MAOIOHU3ANUU AePUHUTHBHO JOIPUHOCH U
cHara robanu3anyje Koja JoOHuja Ha 3Hauajy moceOHO y 100a TEXHOJOMLIKE PEeBO-
nyuuje. Y CKkllaay ca HaBeIeHHM, Y HACTaBKy heMo M3/BOjUTH 3aKJbydyKe ayTopa Ha
OCHOBY CITPOBEJICHOT UcTpakuBama. Hanme, JleBak u bapuh lenmuh nctudy kaxko
j€ aHaJIM3a OIroBOpa MoKa3aja Ja HeMa 3HauajHuX pa3iuka y nmpedepeHijama mel)y
MIpHUITaTHUIIMA TeHepanyje ,,3° y BehuM ypOdaHuM cpeiiHaMa U y MalbuM ypOaHUM
nozipy4juMa. AyTopH Jlajbe MUIIY J1a HaC OBO HABOAM HA 3aKJbyYaK Ja je riodain3a-
LMja 3aBiajaia, Te Aa ce TPeHIOBU U aoralaju BUILE He pasiuKyjy y Behum ypoOa-
HUM U n30n0BaHKjuM cpenuaama (Levak & Bari¢ Selmié, 2018, str. 50).

Y koHTEeKCTY oipel)eHoT mabI0HI30Baba H3/[BajaMO M OITUCAH MpPeHo Clas/be-
HUYKo2 Kapakmepa. Y OKBHPY OBE ITOTKATETOPHUje mpeHod 00jasbuearsa H#HueomHo2
cmunia IpUCyTaH je eHOMeH ycalhiBarma CBECTH KOJI KOPHCHHKA O CTAJTHOM CIIaBJbY,
1 TO HA OCHOBY YAPY’KEHOTI' MApKETHHI'a KOjH j€ MOApPXKaH, ca jeqHe CTpaHe, Ol JbYIH
KOjU TIpy’kajy mpodecHoHallHe YCIIyTe, U ca IpyTe, Of JbYAH 3a KOje ce OpraHusyje
npocinasa. Jlok je KoJ pBe rpyIrie MpoMoTepa MOTUB MPO(HEeCHOHAITHU HHTEPEC, KOJL
Jpyre TpyIe je OCHOBHHM IHJb CaMOIIPOMOIIHja. YIIPaBo je apyra rpyra u MeTa TpeH-
713, a 'y CKJIaJly ca THM M KapaKTePUCTUKE uabIOHU308AHO2 UPNTYETHOR UOeHmume-
ma ce TMPUITHACY]y APYToj TPYIIH.

Baxno je HanomeHyTH Aa mpod)eCHOHalHEe CTPAaHUIIE Ha APYIITBEHUM Mpe-
Kama, y BE3u ca MpyKambeM YCiIyra 3a npociiaBe, MOICTHYY JKeJbY KOJ KOPHCHHUKA
BUJICO-CHUMIIMMA ¥ BUCOKOTEXHOJIOIIKNM e(eKTUMa, KOjU TIPEACTaBbajy oapeheHy
BpPCTY MamIia. 3aTHM, KOPUCHHIIA TPEHA KOjU KYITy]y HaBeIeHE yCIyTre HEN30CTaB-
HO JIeJie cajiprkaj ca MPHUBATHHUX MpoQuiIa IPpyIITBEHHX MpekKa Yy CaMOIIPOMOTHBHY
cBpxy. Tako /JBojak yTHIAj OCTBapyje JKyImbY KOJ OCTAINX KOPUCHUKA KOja YeCTO
pe3yiiTHpa KylmoBHHOM HAESHTHYHMX yciyra. Ha taj nauumn Tpena noOuja cBe Behy
MOMYJIAPHOCT U OMACOBJbYje c€ OpOj KOPUCHHKA TPEH]IA KOjU YTEMEJbYjy U HCTOBET-
HE KapaKTepPUCTHKE BUPTYEIHOT HJCHTUTETA.

Kana je ped o oHnajH KypceBHMa pa3IMUUTHX THIIOBA, HAIIOMEHYTA j€ TIPET-
XOTHO PacrpoCTPameHOCT TOHYAE HH(IyeHcepa U JbYIN KOju Cy mpodecrHoHaIHOo
OIIPe/IeIbEHE YCMEPUIIN NCKJbYUMBO Ha KOHTAKTUPAE Ca KIMjEHTUMA OCPEACTBOM
Mpexa. Kako y oBoM moraBiby pazMarpaMo yTHLAj TPEHJI0BAa Ha KpeHpame KOH-
KPETHUX KapaKTepPHCTHKA, HU y OBOM CIy4Yajy HE MOKEMO H3/IBOjUTH MO3UTHBHE
nocnenuiie. HarMe, He onoBpraBamMo y MOTIYHOCTH €(DEKTHOCT U yCIieX y HaBe-
JIEHOM TIpOIIeCy TpYyXKama/moOujama yciyra, HIlak, MOpaMoO CKPCHYTH MaKiby Ha
Beh mcTpakeHy HeraTHBHY IOCIEIHILy KOMITjyTE€pU3alHje — OJCYCTBO KOHTaKTa
JIUIIEM Y JIUIE U pOOOTH30BahE JbYICKe KOMYHHUKAIM]jE®, KOja je JIUIIeHa eMOITHO-
HAaJTHE CII03HAje Ha OCHOBY HEBEPOAIHUX M IPYTHX CHTHAJIA. YKOJIMKO KOHCTATYjeMO

* Manyen Kactenc, y oxBupy nomasiba ,,KoMyHHKanuja y AMrutanHo no6a“, McTuye 1a mpouec
KOMYHHUKalje, u3mely ocraior, nepunuie u TexHonoruja komynukanuje (Castells, 2014, str. 81).
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YHILEHUILY JIa BELITa4Ka HHTEIUTeHIMja 3ajeIHO Ca BUPTYEITHUM MEXaHU3MOM IIpY-
XKama MPo(HeCHOHATHUX YCIIyra 1ocTaje JTOMUHAHTHA MpaKca, 3aCHTYPHO MOYKEMO
n3pazutu 0ojazan na he wIeHTUTETH OMTHU jOII KOMIUIEKCHH]H W HECTAOMIHHjU Y
oynyhnoctu. Carnemano y KOHTEKCTY BEIITAYKe WHTCIUTCHITHjE, TIpUMepa pajH,
,Chat GPT*“® mpezcraBiba ,,yHHBep3aIHOT MpodecHoHaIma“ y cBUM 00JacThMa.
[locraBspameM nuTama Moryhe je 100MTH OATOBOpE y BUAY CaBETa MM CTPYYHOT
MUIIIbeHa. MelyTum, Beoma 3Ha4ajHO MUTAE je Y KOjOj MEpH HHTEPHET ajiaT MOKe
3aMEHHTH JbY/ICKY CTPYKY, HICKYCTBO U Melysbyacky nnrepakuujy? Ca acrnekra edu-
KacHOCTH MOTY c€ WICHTHU(HKOBATH MMO3UTHBHE KapakTeprcTuke. Mnak, carienano
W3 yIiia COIMjajHe WHTEPAKITHje, yIoTpeda M pa3Boj CIAMYHHUX ajara MpeacTaBiba
030MJbHY NPETHY APYLITBEHUM OJHOCUMA U UICHTHUTETY.

Ja 6rcMO MACHTU(HUKOBAIN KapaKTEPUCTHKE KAO MOCICOUILY HOMPOULAUKOS
mpenda, ToIA3UMO O]l UMLCHUIIE Ja je y KOHTEKCTY TPeH[a MOTPOILLE MPUCYTHA
TEXIba Ka KOHCMAHMHO] KYyTIOBHHU MPOU3BOAA/YCIyra Y CBPXY MOCTH3ama 3a70-
BoJbCcTaBa. Mehytum, Gokyc HHMje Ha 3370BOJHEHY OCHOBHUX XHBOTHHUX MOTpeOa,
Beh Ha Kpeupame MEeHTAINTeTa KOju yIryhyje aa ce CBaKOAHEBHOM M OOMMHOM KY-
MIOBUHOM ITOCTHXKE CTamb€ 3a10BOJbEHA JINYHOCTH, KOj€ je, UIMaK, CaMO MPUBUIHO.
,»CB0jeno6Ho je u Lasch mpuMeTHo aa 4ak u camo peKiiaMHUpame HE CIIYKH TOIHUKO
oramaBamy MPOU3BOJA KOJIMKO MPOMHULAY MOTPOIIHE Kao HadyiHa KUBOTa. OHO
,»IIpeojraja“ Mace, creapajyhu IM HEyTaXKUBY MOXKYIY HE caMO 32 pOOOM HETo W 3a
HOBHM HCKyCTBHMA 1 0coOHIM ncnymemem” (Lasch prema Colié, 2008, str. 957).

C 003upoM Ha TO J1a je MOTPOLIAYKa KyJITypa JAaHac TeMeJb IIHpe APYIITBCHE
CBECTH M KpeHpama MOTPOLIAYKOT WACHTHTETa, HApEAHO MoriaBibe he OutHu moc-
BehieHo ozapel)eHUM MOTPOIIAYKUM HadeIuMa M HBHXOBOM YTHIA]y Ha CaBPEMEHH
WJCHTHUTET.

IMoTpomayka KyJ1Typa Kao CMepHHIIA YMPe:KeHOT IPyLITBa

,» ] T00aJTHO YMPEKEHO IPYIITBO MPEICTaBba AUHAMHYHY CTPYKTYpy Koja ce
y BEIIMKO] MEPH MEHba TOJ1 yTUIajeM JPYIITBEHUX CUIIA, KYJITYype, TIOJIUTHKE U KO-
HoMmckux crpareruja‘ (Castells, 2014, str. 49). Pazmarpajyhu ympeskeHo apymTBo’ y
KOHTEKCTY Ipo0ieMaTHKe paja, Moxe ce pehu 1a ce mpouecu ympeskaBamba OfiBUjajy
CBE BHUIIIE HA HUBOY IIOTPOIIAUKE KyIAType. ,,[loTpomayka KyiaTypa ycMepeHa je npe-
Ma pa3IMYUTUM Ipylama [oTpoliadya HacTojehn Aa Kox BHUX M3a3UBa Pa3HOBPCHE

¢ Ilpema aytopuma, ,,Chat GPT* n3a3zuBa He3anamhieH HUBO HHTEpPECOBaba U KOHTPOBEP3H Y OBOM
TPEHYTKY. AJIaT je 3aCHOBaH Ha KOMITjyTepckuM MexaHunsmMuma Generative Pre-trained Transformer
(oryma u Ha3uB GPT) xoju reHepumny oaroBope Ha ymure, ca moryhaomrhy oopane (Chat GPT ommcyje
0BO Kao CIIOCOOHOCT pazyMeBama) pasHux Tema (Welsby & Cheung, 2023, p. 1047).

7, HajBaxxHMja CTPYKTypHa IMOCJIEAMIA HOBUX MH(POPMALMOHMX TEXHOJIOTHja HA €KOHOMHU]Y U CBE
JpyTe JeNaTHOCTU U 00JIACTH — jecTe YMPEKEHO APYIITBO. Mpexa je OCHOBHA jeINHULIA EKOHOMCKE U
colMjaiHe OpraHu3alyje IpyITBa, a He HOpoAuIla, nojeanHan win npexysehe. M. Kacrenc pa3marpa
CTPYKTYpY M IUHAMHKY HWH(OpPMAIMOHOT KalMTaiu3Ma y yClIoBUMa miobanm3anuje u Hacrajyher
ymMmpexeror apymrsa” (Mitrovic, 2008, str. 28).
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notpebde” (Krivokapi¢, 2008, str. 68). Tako 101a3UMO 10 KOHIICTITA CBECTPAHE MOT-
POLIBE KOjU UMa CBE BHILE HHTETPAI[OHO JICjCTBO Ha YMPEKEHO APYIITBO.

»YMPEKEHO JIPYIITBO je IPYIITBO YHja je CTPyKTypa u3rpaljeHa oko Mpexa Koje
ce aKTUBHpajy nH(pOopMaIijamMma Koje Cy 3aCHOBaHE Ha MUKPOCIEKTPOHUITH U KOj€ CY
oOpaljeHe TUTUTATHUM ITyTeM, Ka0 U Ha KOMyHHKaITMOHUM TexHosorrjama‘ (Castells,
2014, str. 47). lakne, 3Ha4ajHO je TOMEHYTH A2 Ce [10jaM YMPEKEHOT IPYLITBA, y CMHC-
Ty yxer ozapehema, 00nukyje u TpaHc(HOpPMHILIE Y CKIIay ca CTaTHUM TEXHOJIOMIKAM
WHOBalMjaMa. Y MmoverymMa yMpekaBama, IPyImTBO je OUII0 TEXHOIOUIKH OIPAaHUYSHO
Ha MOHYNy aynara JIPYyIITBEHUX Mpexa y MameM odumy. Tume cy  JiejcTBa OTpO-
IavKe KyJlIType Ha Mpekd Omjia orpaHndeHa. 3aThM, pa3BojeM HOBHX Mperka M ajara
napasiesiHo ¢y ce oTBapajie MOryhHOCTH 3a cripoBoleme npoleca Koju OCHaXYy]jy MoT-
porrauky Kyatypy Ha Mpexxu. Ca jeqHe crpaHe, OHJIajH TproBuHa je omoryhuna au-
PEKTHY MOTPOILLY MOCPEICTBOM MPEXKa, JOK Cy ca Apyre CTpaHe 3acTyIJbeHE BEIITe
MAapKETHHIIIKE CTPATEruje U MPOMOIIHje TIOTPOIIIauKe KyJIType Ha HHTEpHETY® — OmIIo
ca acrieKTa npoh)eCHOHATHOT MapKETHHTa MM TPEHIOBCKe KynType. Carlieiano y ax-
TYEJIHOM IIEpHOLY, AUTUTATIHA KYJITypa je OTBOPHJA IIYT IIUPEHY U yTEMEJbUBABY
nompouiauxoe uoenmumema. CXOQHO ToMe, ayTopka Yeko cacBUM ONpaBaaHO MO-
CTaBJba MHUTamE — ,,J{a JIn je MOTPOIIauKy UAESHTUTET jeJaH O HajAOMHHAHTHHjUX KO
caBpemenror uoseka?” (Ceko, 2018, str. 106). Moske ce H3HETH TBP/IHba 12 j€ y KauTa-
JIMCTUYKOM J100Y jeJIaH 01 OCHOBHHUX KPUTEPHjyMa BPEIHOCTH MaTepHjaIHe IPUPOJIC.
»lIpema Jlebopy, caBpeMeHO, KalmUTaIUCTHYKO APYIITBO MOCTANO j& APYIITBO CIIEKTa-
KJIa KOjFIM JIOMHHHPA]y cIHKe. (...) Kynrypa criekTakia cacTaBHH je 10 IHPE KyIType
Y MOJIEPHOT JIPYIITBA y KOME je IMOTPOIIka IeHTpaitHa npeokynanuja“ (Vukadinovic,
2013, str. 72). Y TakBOM OKpYXEHY C€ MCTHYE M 3Ha4aj MOTPOIIAYKOr WACHTUTETA.
Melyrum, Hamehe ce unmbeHUNA A2 je JOMUHALM]Y TOTPOIIAYKOT UICHTUTETa BEJU-
KHMM JIeJIOM OMOTYhHITO cCaBpeMeHO JUTUTaIHO 100a.

»VIMajyhn y By /1a je moTpoIavyky HASHTHTET (KOjH je ¥ IICHTpaIHa TeMa OBOT pajia)
jenaH ox obnuka (IIyHAHOT HICHTUTETa BaXKHO j€ HAIIaCUTH J1a (QIyUIHH UACHTHTET
1 IEroBe 00JIMKEe MOKEMO 03HAYMTH Kao MPOM3BOJL CaBpeMeHOT pymTsa. Kama roso-
PUMO O OBOj BPCTH HJICHTUTETAa KIMaMO Y BHITY, IPBCHCTBCHO, IOTPOIIAYKY UICHTUTET.
3aTUM UICHTUTET MEIHU]CKOT KOH3yMeHTa, online/offline mim AuruTamHu WACHTHUTET,
WJICHTUTET MHUIPAHTa, MJCHTHTET HE3aIlOCICHOT, HUJCHTHUTET ,internet influencera®
UT]. YMHOXaBame (IIyHJAHUX MJICHTUTETa KapaKTepHCTHYHO je 3a HOBO Bpeme, Op3
HAYMH XKMBOTA U Mpuiaroh)aBame CaBPEMCHUM JIPYINTBECHUM TpeHaoBuMa. OHO MITO
je moceOHO 3aHMMJBMBO KOJ| OBE BPCTE MJICHTHTETA j€ IITO OHH HUCY TEPUTOPH]ai-
HO YCIIOBJbCHH, Beh IBUXOB HAaCTaHAK ¥ Pa3Boj, 3aXBajbyjyhu yMpPEKEHOM II00ATHOM
JpYIITBY, 3aXBaTa LeH cBeT BemmkoM Gp3uaom™ (Ceko, 2018, str. 108—109).

Haj3an, ocBpHYBIIHM ce Ha MPETXOJHO HABEICHE YHUEHCHUIIC Y OBOM IOTJIABIBY,
TyMadere Ou OMJI0 Ia je oTpomadka KyaTypa 3HadajHa OITHKA YMPEKESHOT JPYIIT-

8 EnexTpoHUUKH MapKeTHHT (SHIL. e-marketing) neuHUCaH je Kao MOCTUTHYhe MapKEeTHHILIKUX [IJbeBa
Kpo3 ynorpeOy MH(pOPMaTHYKOKOMYHHUKAIMjCke TexHonoruje. PazBuja ce Beoma 0p30, 3axBasbyjyhn
NPBEHCTBEHO BEIIMKO] Op3WHM ILIMpeHha HHTEpHETa W pas3Bojy HHPOPMATHYKOKOMYHHUKAIH]CKE
TexHonoruje (Stanojevic, 2011, str. 167).
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Ba. ,,JloTpomma je Tako BUPTyaliHa TOTATHOCT CBUX MpeaMeTa U mopyka Beh KoH-
CTHTYUPAaHUX Ka0 Mambe WM BHUILE KOXEPEHTaH TUCKYPC. AKO YOTIITE HMa 3HAUCHC,
MOTPOIIIHA 3HAYM AKTUBHOCT KOja CE€ CaCTOjU OJ] CyCTaBHE MaHWIYJAIMje 3HAKOBH-
Mma (...) [la 6 mocTanma 06jeKTOM MOTPOIIHE, CTBAP HAjIIPHje MOpa IMOCTaTH 3HaK™
(Maslov, 2009, str. 102).

KommuiekcHr mpolecH MOTpOIIAayKuX Hadeda KOju ce OIBHjajy Ha MPEKH
MpeAcTaBibajy crmep KpeTamba YMPEKEHOT ApymTBa. KoMIIeKCHOCT Mpou3uiiasy 13
YHIbEHHIIE Ja jeé MHOTO (pakTopa KojuMa ce yTW4e Ha yTeMeJbHUBame MOTPOIIauKe
CBECTH KOJI YMPEKEHOT JIpymTBa. TeMeJb IOTPOIIaYKOT MEHTAIUTETA j& TPOMOITH]ja
MaTepHjaTHAX BPETHOCTH U MIOBE3aHOCT MaTEPHjaTHOT OOTaTCTBA Ca yCIIEXOM, a OHa
ce O7IBMja BEIMKHM JeJIOM YIIPABO Y YMPEXKEHO] BUPTYEIHO] 3ajequuim. CecTpa-
Ha ¥ arpecuBHa IIPOMOLMja pa3HUX OpeHaoBa (0[] cTpaHe Jujepa MULbEHA H I.)
MpeacTaBiba MO3UB, Al U MOXKEJbHU MOJIEN )KUBJbEHAa KOH3yMUPAHhEeM KOHKPETHUX
MPOM3BO/Ia WK yciyra. Jlakie, mpoMoIiHja je KOHCTpyUcaHa rpemMa MOJIENy KOju,
KYITIOBUHOM onpeheHnx mpom3Boma/yciayra, 06e30ehyje mpunaaHocT BUCOKOpaHTH-
paHUX YIAHOBA APYIITBA. ,,3Ha4ajHa KApPEKTEPHUCTHKA MOTPOILIAYKOT APYIITBA je U
rojaBa >KMBOTHOT ctuna (lifestyle), xoju myTemM cuMOOa M KOJIOBA ,,yITUCAHUX " Y
KyJATypHE KapaKTEepUCTHKE JPYIITBa, CTBapa o0pasall )KkuBoTa Koju oMmoryhyje ,,exc-
MIPECUBHY MOBE3aHOCT Ca JPYLITBEHUM IIpaKkcama Koje Ipare MopacT MOTpOoIIadKe
KyJAType", Te cTBapa ycjoBe 3a ydemihe NojeinHIla Kao MoTpoliaya y ,,caBpeMeHOM
npojexty camoromroama“ (Ceko, 2018, str. 110).

CBpxa KyImoBUHE Tpow3Boja (HIp. oapelyeHn OpeHn rapaepobe, ayroMmoOunia,
HAaKUTA...) WM yCiyra (HIp. yToBame Ha onpeleHy 1ecTHHALM]Y, Ky[TOBHHA OHJIajH
KypceBa...) 4eCTO je y Be3u ca MoTpeOoM JIMUHE MPOMOLIHje Ha MPEXHU Kako Ou ce
KpeHnpao TMOKeJbHU BUPTYEIIHU MJCHTUTET. Ha Taj HauuH ce Jo5ia3u 10 Kpeupama
MOTPOIIAYKOT IPOMOTHUBHOT Kpyra 4uju ce ooum yBehaBa cBaKMM HOBHM WJIAHOM,
KOjH TIPEICTaBJha jOII jeaH MOTPOIIAYKH MaMaIl. Mel)yTnM, KpyITijaaHo je THTamke,
y KOHTEKCTY pajia, KakBe CYIITHHCKE KapaKTePUCTUKE BUPTYEIHOT UICHTUTETA TIPO-
W3BOJIE OMHMCAHE OKOTHOCTH MOTPOLIAYKE KYATYPE U YMPEKEHOT ApyIITBa?

KapakrepucTuKe BUPTYEJTHOT HAEHTUTETA Y OKBHPY
NMOTPoOIIAYKe KyJType

Amnanusupajyhu nocnenune 1oMUHALKje TOTPOILIAYKe KYJITYpe KOIl caBpeMe-
HOT YMPEKCHOT JpPYILITBa, TyMauyere Ou OMIIO /1a MOTPOIIAuKy UACHTUTET NacuBU-
3WUpa 3Ha4ajHHje WACHTUTETE 10 TNIEMEHUTH 1 BaJbaHU Pa3Boj MOjeIUHIIA U JAPYIIT-
Ba. ,,dopMHUpame MOTPONIAYKOT MIICHTUTETA Y BEIUKO] MEPU YTHUEC Ha HECTajarbe
Ipyrux oOJIMKa WACHTUTETA M BUXOBUX 00eexKja, Kao IMTO Cy HACHTUTET ETHUUKE
3ajeTHHIIe, HAI[MOHAJIHU U BEPCKU WACHTUTET, aJld U TPAJULIUOHATHAX KYJITYPHHX
uaeHTuTera. JJoMMHaHTHA MOCTaje KOH3YMEpUCTHYKA KyATypa Koja He nmo3Haje ¢u-
3WYKE TPaHUIle, HH IpyTa KapakTepuCTHYHA 00eleKja TpauIIMOHaTHUX APYyIITaBa‘
(Ceko, 2018, str. 118). M3 IpeTX0IHO HABEIECHOT, jaCHO je Ja Ce HEe MOTY HICHTH-
(UKOBaTH TIO3UTHBHE KapaKTepHCTHKE. [0THCKMBame MICHTUTETa KOjU YyTHUY Ha
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KpeHpame CaMOCBECTH, 3aTUM BEpCKe, HAI[OHAITHE 1 IpyTe NPUIaHOCTH, yTHUYE Ha
Kpeupame HeCTa0MITHOCTH U UCXO/lyje HECTaOMITHUM HACHTHTETHMA. ,,HecTaOmmHu
JPYIITBEHHU YCIIOBH CaBPEMEHOCTH IMPOU3BOJIC KPU3Y JIMYHOCTH jep oHeMoryhasajy
aZanTanyjy TOjeANHIA Y3 CTAIHO Memajyhe crospammbe okomHocTH (Kréalo &
Dzafi¢, 2017, str. 140). Onricany MOBE3aHOCT TWHAMHUKE W HECTAOMITHOCTH MOXKEMO
npoHahu ynpaBo y caBpeMEHUM OKOJIHOCTHMA MOTPOILIAYKE KYJITYpe M HHTEPHET
Mpexa. ,,OIyHIHI )KUBOT, Y TOCTMOAECPHOM JIPYILITBY, OJIBHja CE€ Y 3HAKy KOH3yMe-
pHU3Ma, TOTPOILIAYKOT CHHAPOMA CTATHOT TOJICTHIIAha HOBHX KeJba 3a TIOTPOIIHOM
1 00MJbEM; 3a TOKpEeTJbUBOIINY, HOMaJCKOM Er3MCTEHIIMjOM, YMECTO 3a CTBapa-
JamTBOM U ciobomom™ (Mutposuh, 2022, cTp. 18).

Haunme, MBUMO y CBETY XUIIEPIIPOAYKILHUj€ Y OKBUPY KOj€ CE CMEbY]y aKTyell-
HU IPOM3BON CTAITHOM ITPOU3BOAKOM HOBHX, UHja C€ MPOMOIIM]ja OJBHja CBECTPAHO
ocpescTBOM Mpeka. HecTaOmitHOCT Kao mocieuia OnucaHor CTama ce MojaBibyje
noJ1 yruiajem uiie gakropa. Ca jesiHe cTpaHe, CTaJlHa HHOBATHBHA ITPOU3BO/IHA U
BEHA MPE’KHA IIPOMOLja UMa MOh ycMepaBama IOTPOLIHBE U HArOMUJIABaha I1PO-
n3Bona 0e3 peanHux norpeda kox norpomada. [lorpommy onucaHor THma Moxe-
MO OJPEIUTH Kao UPALMOHAIIHY, IOK C€ HETaTUBHE MOCIIEIUIIE MOTY HCIIOJBUTH KO
MoTpoIaya Kpo3 PUHAHCH]CKU aclleKT, OTHOCHO OCBEeIINNBambeM J1a Cy Ipery3numMa-
HE MOTPOILIaYKe aKTUBHOCTH y ofipel)eHoM BpeMeHCKOM HHTepBally n3a3Baje Heedu-
KacHO CTame 10 MUTamy (PUHAHCH]jCKE, & TUME H )KHUBOTHE CTaOWIIHOCTH. ,.[aKo, y
[OTPOIIAYKOM APYLITBY YOBEYAHCTBO CIIy>KH EKOHOMH]H, YMECTO 1a EKOHOMM]a CIIy-
XM 4oBedaHCTBY. JKMBOT ce, Kao HHKaJa paHuje, IpeTBapa y Kpyr 3apahuBama u
Tpolema, craaHor Bpahama 3apaleHor y norpommy™ (Trandafilovi¢, Radonji¢ &
Filipovi¢, 2015, str. 83).

Ca apyre cTpaHe, MacoBHA MPOU3BO/IbA AUKTHPA TPXKHUIIHY MOjaBy’ MHOIIT-
Ba MIPOM3BOJIA IITO MOXKE AOBECTH JI0 KOH(PY3HUX CTama KO MOTPOIIada IPUIHKOM
onabupa. [Ipodunm apymrBeHnx Mpexa cy 3axBahenu npomotTuBHOM MehaBom pas-
HUX IIPOM3BOAA U TAKBO CTAE IOACTHYE HECHI'YPHOCT M300pa, OIHOCHO CTaJIHO
[IPEUCTIIUTUBAKE BaJbaHOCTH 0Jadupa 1 HaKOH KynoBuHe. CBecTpaHa poMOLHja Ha
MpEXH je jJeTHAKO YyCMEpeHa 1 Ha yciyre (Koje cy NPeTXOAHO OIMCaHe Y paay), uija
Pa3HONMKOCT M3a3MBa HENAroAHOCT y MOCTYNKY M30opa mnn kacHuje. HeraruBan
HCXOJI ONMCAHOT CTara MPOHAIA3UMO Y 110jaBH KOTHUTHBHE TUCOHAHIIE, KOja N3a3u-
Ba HAINETOCT JINYHOCTH.

,,KOFHI/ITI/IBHa }:[I/ICOHaHI_Iaje YIIIaBHOM IICUXOJIOIIKU KOHUECTIT, aJili UMa BECJINKU yTI/II_[aj
Ha IUIaHMpamke U peanusanujy Oynyhux KyrnoBuHa. Y yClIOBUMa CaBpeMEHOI IOCIIO-
Bamka U MAapKETHHTa, KOje KapaKTepHIlle U3pa3uTa MpoOUPIFUBOCT MOTPOIIAYa yCIIes
BEJIMKE MOHY/IE MPOU3BOa W/WIIK yCIlIyra, TeIIKo je u3doehu cutyanuje KoH(py3HOCTH
KOje JIOBOJIE JI0 HACTaHKa KOTHUTHBHE JIMCOHAHIE Koj notpoiaya [...] Koruurusua
JIICOHAHIIA jaBJba C€ Y MHOTHM IIOJpPYYjUMa )KHUBOTA, HO MOCEOHO je BUIJbHBA Y CH-
TyaldjamMa y KojuMa je MOHAIIame MOTpollada Y KOH(IIMKTY ca yBEpemUMa Koja Cy
cacTtaBHH €0 muxoBor uaenturera’ (Gluhovic, 2019, str. 38—42).

?,,TpXKHUILTE je TaHaC MeUjaTop y HeIIPHjaTHUM aKTHBHOCTHUMA BE31Bakba U Pa3Be3UBamba MelysbyICKHUX
OJIHOCA, OKyIUbaka M pa3/Bajamba JbYAM, WIM HUXOBOI Clajakba U pa3[Bajambad, YNHCHBamba H
ucnucuBama u3 umenuka“ (Bauman, 2009, str. 108).
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KoruutusHy nucoHany Ae(UHUTHBHO NOACTHYY APYILITBEHE MpEXKe, KAKO ca
acriekTa KyJIType TPEH/IOBa, TAKO U ca acleKTa MpoMOIIrje 00uIba IPON3BoIa/yCITy-
ra. Tpebasio Ou HaMOMEHYTH Jla Cy U HABEJCHU TPEH/IOBH Yy BE3U ca HayelmMa IoT-
polavke KyaType, U3 pasiiora ITo OHM MMO3KMBajy Ha MOTpouimky. Jakie, TpeHI0BU
CE OBJIC MOTY OJPEIUTH K0 €JIEMEHTH KOJU OCHAXKY]Y MOTPOIIAUKY KYATYpPY.

Jy0ibe carenano, yKOJIMKO c€ MACHTHU(PHUKOBAHU TPEHAOBU Ha IPYIUITBEHUM
MpexxaMma M IOTPOLIha KOPUCTE Payl yA0BOJbaBaba BUPTYSITHOM WACHTHTETY U TIO-
Ka3uBamba APYruMa Kako ce )KHBU HJICATHH KHBOT, BEOMa 3HAYajHO MUTAE j€ KaKBe
cy nocnenuiie y onaju ctBapHoj chepu?

Haume, y peajHOM MpoCTOpY U BpEeMEHY ce Mpey3uMajy pajibe 1a Ou ce npu-
Kazaje Ha IPYIITBEHUM MpeKama, Kako OU ce THME 33JI0BOJbHO CTATYC BUPTYEITHOT
uaeHTturera. Bol)eHn TpeHI0BUMA, JbYIH CY CIIPEMHH Aa paje CTBApU KOje U3UCKY]Y
MHOTO BpEMEHA M HOBLIA J1a OW MOKa3aJid Ha APYHITBEHUM MpekaMa M THME OfpiKa-
JIU JOMUHAHTHY MO3UIH]Y Y OKBHPY OHJIajH cdepe. Ha Taj HAYMH MOXKEMO U3HETH
YUEGEHUILY JIa TIOTPOIIAYKHA TPEHJIOBH U BUPTYCIHH WJICHTHTET [OCTAjy CBE BHIIE
MPUMapHU BOJAWYH KPO3 )KUBOT. BUPTYEITHU UIEHTUTET TUME KOHTPOJIHIIIE U yCMe-
paBa pajilbe y peaTHOCTH, IIITO YMHH jOII jeiaH o1 pakTopa JOMUHAIIN]E BUPTYEITHOT
UACHTHUTETA.

Y oBOM JieiTy je 3HauajHO MOMEHYTH U YTHIIa] HH(IyeHCepa, jep Cy U OHU jeIHH
0] KpeaTopa KapaKTepUCTHKA BUPTYEITHOT UICHTUTETA IPOMOBHCAHEM TIOTPOIIAYKE
Kyntype. BykoBuh u cap. HaBoie kKako Ha MOTPOIIAYKO ITOHAIIamke TeHeparyje ,,Z
yTHYe TojaBa APYIITBEHUX MPEKa U CBE BaKHUja ynora HHGIIyeHcepa Y MPOMOITH]H
IPOM3BOAA. AyTOpH Jlajbe UCTUUY KaKo je OBa BPCTa MapKeTHHIa BEOMa YTHIIajHa,
OZIHOCHO KaKo MH(IyeHcepH MoMaxxy poOHUM Mapkama jaa mosehajy cBOj Jocer Ha
JPYIITBEHUM MpeKama, Kao U TO Jia OBaj OOJIMK IPOMOIIHje TOCTaje CBE MOIyJap-
muju (Vukovié, Etinger & Plenar, 2022, str. 70). Y30p oMIaquH{ TOCTajy CBE BHIIIC
nH(pIyeHCepH W HUXOBY YIIOTY Bohe y CTHITY KHBJbCHA apUPMHUILNE OMJIAJNHA Y
Bennkoj Mepu. Ha Taj HaunH je nH(IyeHCcepruMa yCTyIbeHa MOh JIPYIITBEHOT yTH-
L[aja MPOMOBHUCAEM JKEJLEHUX KUBOTHUX oOpa3ala, OpeH/I0Ba, HABUKAa U HauMHA
noHamama. Ayropka Bokiian u capaJHULIU Cy CIPOBEIH UCTPAKUBAE Y BE3H Ca
yTunajeM uHQIyeHcepa Ha WHTEPHET MPEy3eTHUILITBO, HA OCHOBY KOT Cy JIOILIH
no cineneher 3axspydka: ,,PesynraTu ncTpaxkiBama Cy Moka3aim Ja y yHarnpehupamy
nocioBaa MCIT" mytem MHTepHET Npey3eTHUIITBA HH(IYSHCEPH MOTY J1a UMajy
BeoMa 3Ha4yajHy yJIOTY, YKOJIHUKO TPETXOAN JOOPO OCMHUIIJBEHA CTpaTEerHja HACTyIIa
Ha MHTepHeTy, n300p aJieKBaTHUX JIMYHOCTH 3a MPOMOIIN]Y MPOU3BO/A HITH YCITyTe
u 1o6pa komyHuKanuja usmely npeaysernuka u uadayeHcepa“™ (Boksan et al, 2020,
str. 121). Jlakne, npema 1001jeHUM pe3ynTaTiMa HaBeIeHOT UCTPaKUBamba, HHAITY-
eHcepH Cy BakaH (hakTop yTHUIlaja Ha MPEXKHY MPOMOIM]jY MOTPOIIAuKe KyAType a
TUME ¥ Ha yTEMEJbHBAIhE KapaKTEPUCTUKA BUPTYEITHOT HJCHTUTETA Y KOHTEKCTY
MOTPOIIIHE.

YumeHuIa je a ¢y JAPYIITBEHe MPEKe OTBOPHIIE TIOOATIHU POCTOP 3a MPo-
MOILIMjy TOTPOIIAYKE KYNTYype, KOjy BEJHKE KOPIOpALHUje BEIITO KOPUCTE y CBPXY

1" MCII — mana u cpeama npenyseha.
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euKacHoOr nociaoBama. Ha ToM ,,kanuTalHoM MyTy* je jeIMHN MOTHB — OCTBapUTH
J00pe eKOHOMCKE pe3yJTare. ,,Kao ToKTpuHa, y K0joj je KIbYUHU IPUHITHI ,,[TPOGUT
W3HAJI JbY/IU, OHA je JIOBeJa JI0 MIPOMOIIHje UpAIlHOHAITHE HHCTPYMEHTAIHE PaIfo-
HaJTHOCTH Y KO0jOj je "4oBeK 00e3Bpel)eH, au U caM KUBOT U BPEIHOCTH JHYICKHUX
mpaBa u cinoboma™ (Mutposuh, 2022, ctp. 17). 13 yria ympexxeHux morpoiiada, a
ca CTaHOBHIITA TPEH0BA, MOTHB je 00e30eAUTH BUCOKH APYLITBEHHU CTATYC KYIIO-
BHMHOM pa3HHX MPOM3BOAA U yciyra. [lpymTBeHe Mpexe npecTaBibajy jeAaH ol oc-
HOBHHX ajara 3a JJOCTH3ambe KeJbEHOT MOoJI0Kaja U CTaTyca, jep je Y akTyelTHOM HH-
TEPHET OKPYKEHY TEXKHIITE HA ITO MIUPY BUIJBUBOCT MPEIy3MMaHUX MOTPOIIay-
KHX pajiiby, Koje he KoprcHuKe U3ABOjUTH Kao aktyenHe. CXOMHO TOMe, 3aCUTYPHO
MokeMo pehn 11a je jenHa o JTOMHHAHTHHX KapaKTePHUCTHKA BUPTYEITHOT WACHTHU-
TeTa — nompouwauxa. Mehytum, yxe cariegaHo, He MOYKEMO HU3IBOJUTH MTO3UTHBHE
KapaKTEepUCTHKE BUPTYEIHOT WACHTUTETA Y OKBUPY MOTpoIIayke Kyntype. Onmika
KOH3yMEPHUCTHYKOT J100a je TI03MB Ha Oe3rpaHudHy, 0eCMHUCIICHY MOTPOIIHY H Y TaK-
BHM OKOJIHOCTHMA j€ 3HAaTHO OTpaHWYCH Pa3BOj HACHTHUTETA Ka cMepy IoOpoouTH
JPYIITBA U YOBEYAHCTBA. ,,Kao MITO je M paHHje peueHo, CyIpPOTHO IeKJIapaTUBHUM
obOchamnMa u3 pekiama (KojuMa ce HaIlUpOKO Bepyje), CYIITHHA KOH3yMepHh3Ma
HUje 3a0080./ba6arbe kKejba, Beh noocmuyarse xejbe 3a ITO BULIE HOBUX KeJba — I10
MoryhcTBy kesba Koje y mpuHIumy Huje Moryhe yromutu‘ (Bauman, 2009, str. 113).

3ak/by4Ha pasMaTpama

Pasmarpajyhu uaeHTUTET CaBpeMEHOT TUTMTATHOT APYLITBA, jJEAHO O] OCHOB-
HUX TyMaucma Ou OWJIO Jla IPYIITBEHE MPEXKE JOMPUHOCE TyOOKUM TpaHcdopma-
nujama ujentutera. Kperame ce oJjBija Ka OTBOPEHOM U JJHHAMUYHOM OKPYXKCHY Y
KOMeE TIOjeTUHIIM TIONPUMAjy HOBE KapaKTEePUCTUKE, K0 CACTABHH JICO WICHTHTETA.
IIpomeHe ce ofBUjajy y BUAY MOCIEIUIIC CBE PACTIPOCTPABEHHjE KYIType mioba-
HUX TPEH/I0BA Ha IPYIITBCHUM MpexaMa, Koja je ToIpyKaHa 1 HaueIuMa MoTpoIiay-
Ke KYJType.

WnentnduroBanu MHTEpHET TPEHAO0BH yKa3yjy Ha IPYIITBEHO CTAmkE KOje He
OJNTUKYj€ OAPKUBU CMEPHH Pa3BOj CaBPEMEHOT I0jeIMHIIA U YOBEYAHCTBA. AHAIH-
30M KOHKPETHHX TPCHJI0BA W3JIBOjCHE Cy HETaTWBHE KapaKTEPHUCTUKE BUPTYEITHOT
uaeHturera. HavMe, mokasaHo je na cenghu TpeHJ Kpeupa HapIUCOUIHE KapakTe-
PHUCTHKE, JIOK CE Y OKBUPY MPEeHOd 00jaA6bUBAA HCUBOMHOZ CIULA KPUCTAIHIIC
JEIHOIMYHO TIOHAIIAKkE KOje UCXOAY]je Ma0lIOHN30BaHUM BUPTYEITHUM HJICHTUTETH-
Ma. Y JJaTUM OKOJTHOCTHMA j€ YITUTHO KOJIMKO WHIMBH/ya MMa MON caMoyTpaBJbarmba
U KpeHpama COTICTBEHHX >XHBOTHHX oOpasama. IIpucBajameM TiiobaHe KylnType
TPEHI0BA KOja yIpaBsba BUPTYSIHUM HJCHTUTETUMA OTBApa CE U MUTAE OJICYCTBA
CaMOCBECTH M MPHIAIHOCTH, IITO MOXE YIPO3UTH HAIMOHATHHU, BEPCKU U JPYre
BpCTE TPaJAWLMOHATHOT UACHTUTETA. Y TOM KOHTEKCTY MOYKEMO KOHCTAaTOBAaTH J1a je
JIPYIITBO JJAHAIILHUIIE ,,[IOPOOJHEHO Y MPEXKY ™ BUPTYEITHE 3ajCHHIIC.

Tompowauxu mpeno je joll jenan o JOMUHAHTHHX y YMPEXKEHOM JIPYIITBY.
VY cpu OBOT TPEHAA je KOHCTAHTHA M WPAIFOHATHA MTOTPOIIHa KOjoM ce neduHm-
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1€ MEHTAJIUTET /1a C€ KYOBUHOM IPOM3BOIA/yCIIyTra MOCTHKE BUCOKU APYIITBEHH
CTaTyC M ycreX. Y TakBOM MOTPOIIAYKOM OKPYXKEHY YHjU CYy YNHHOIM arpecuBHO
IIPOMOBHCAaHN MOCPEACTBOM AJOMUHAHTHUX APYIITBECHUX MPE)Ka, KPUCTAIUIIY CC
JyXOBHO CHPOMAIITHE KapaKTePUCTUKE THYHOCTH, KOj€ TIOTHCKY]y MOpaJTHE U U3BOP-
HE BPEJHOCTH, & OXKHBJHABA]Y MATCPUjATUCTHUYKH TIONIE KOJU MOXXEMO OJPEIUTH
YTOIH]jCKUM.

Jakie, jenHa o OCHOBHUX CMEPHHUIA BUPTYEIHOT HACHTHUTETA je TIOTpOoIIadKa
KyATypa. HaBesenu npasail ycriocTaBibajy, BEIMKHM JIETIOM, ,,3Be3/1¢" HOBE KYJITYype.
Hawnme, caBpeMenun BUPTyelTHU UACHTUTETH Ce TPYyNuUITy yHyTap HTepHeT 3ajennu-
1Ie peMa KpUTEepHjyMruMa Koje AUKTHPAjy HH(IyeHCEpH, JbYIU YHje Ce 3aHNMambe
HasuBa ,,Life coach* v munepu Munbewma. OHU, TIOMYT ,,3BE37I€ BOAUIBE , TUKTUPA]Y
nocpencTBoM MHTepHeTa )KUBOTHU CTHJI, HAYHMH MOTPOLIHE, OHAIIAmha, HABUKE —
YrMe MOJIeITyjy BUpTYyenHu uaeHtureT. [Ipouecu npomonuje u cipoBohema nujbeBa
MOTPOIIAYKE KYIType YyTUYY HETaTUBHO U CTBAPAEM KOH(PY3HHUX CTaba MPHIUKOM
omabmpa Mpon3BoIa/yCiIyra, YCiaea BeJIMKe monyae. Ha Taj HaunH moiasu 10 cTama
,,KOTHUTHBHE AMCOHAHIIE ", KOje TIPOU3BOM HEJAroAHu ocehaj u MOXKe pe3ylITupaTi
KPHU30M HJICHTUTETA.

['moGannu MHTEpHET TPEHAOBH U POMOILIKja MIOTPOLIAYKE KYJITYpe Ha MPEKU
M0CTajy CBE BUINE BOAMJbA CAaBPEMEHOT ApylITBa. IbuxoBa mMoh je y ycMmepaBamy
OHJIaJH U o(JiajH pajmH, Te CE Ha HCHUM TeMeJbHMa, u3Mel)y ocrasior, 3acHHUBa U
JIOMHUHAIIH]a BUPTYEITHOT UACHTUTETA. 3aKJbyUYHO TyMauehe je U 1a ce odUIajH U OH-
JIajH paliibe MPOKUMa]y, OMHOCHO JIa Ce, ca ACTeKTa TPEHIOBA, TIPETy3HUMajy palibe
y peasHOCTH Kako Ou Omiie MPOMOBHCAHE Ha MPEXH. Y CKJIaJly ca THM Ce OTBapa U
MUTakE YTHIIAja BUPTYSITHOT WACHTUTETA HA TPAJUIIMOHAHU UJCHTUTET U )KUBOT Y
peannoctu. Cymupajyhu o0pasiioxkeHy npooiieMaTuKy, 3akJby4ak je Jia CaBpEeMEHO
JPYIITBO TPUCYCTBYj€ 00KA3UBAUKO] KYITYpH KOja ynajbaBa JPYIITBO OJ BPEIHO-
CTH Ha KOjUMa je 3aCHOBaH MPOCIICPUTET TI00aTHE 3ajeTHUIe. Y CKIIaTy ca TUM, Y
pany ¢y HICHTU(UKOBAHN HETATUBHU YTHUIIAJU K0 MOCIEHUIA INOOATHIX TPEH0BA
Y TIOTPOIIAYKe KyATYpe Ha JIPYIITBEHUM Mpexama.

Crora, Ba)KHO je KPUTUKOBaTH U YKa3WBAaTH Ha HETaTUBHE acIleKTe JPYILTBE-
HUX MpeXka, Kako OU UICHTUTETH, Ka0 CTyOOBH JINYHOCTH, OMJIU CTAOUIHU]H Y Oy-
nyhHoctn. Bupryennu uaeHTUTET 3ay3Ma CBE JOMUHAHTHHU]Y TIO3HUIIH]Y U HEOTIXO/I-
Ha Cy U3yYaBama Ca Pa3IMIMTUX acliekara y OKBUPY aurutainHe chepe. Hayunum
HUCTPaXHBambUMa OM Ce MOPAJIO MPEIOYUTH AKTYCITHO CTAmkhe Y CBPXY BHIJBHBOCTH
npodnemMa 1 BbUXOBUX MOTYhuX paszpeniema.
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Abstract

In the modern conditions of the networked global Internet community, virtual identity is
becoming more and more a dominant individual characteristic. The paper firstly focuses
on the study of virtual identity in the context of global Internet trends, promoted on
social networks. The current state of the networked society is reflected in the perfidious
imposition of behavior and lifestyle (by opinion leaders, influencers...), and the challenges
of the digitalized society and significant identity transformations are described. Then, the
trends that direct the way of using social networks are shown and described. Based on
the identified and analyzed trends, the characteristics of the virtual identity, which were
shaped by the strategies of trendy culture, were singled out.

Given that networking processes are increasingly under the influence of consumer
culture, the authors focus in the second part of the paper on the analysis of virtual
identity within consumer principles, creating a thread that connects trade and consumer
culture.

Analyzing specific trends identified narcissistic characteristics and monotonous
behavior resulting from stereotyped identities. In the context of the consumer trend
promoted on social networks, spiritually impoverished personality characteristics are
crystallized, which suppress moral and original values, by reviving a materialistic
view that can be defined as utopian. The authors write a review in the context of the
thematic issues of the work and the factors that influence the identity crisis, as well as
the passivization of traditional cultural identities.
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Sazetak

U savremenoj privredi, digitalna transformacija i primena tehnologija vestacke inte-
ligencije predstavljaju generatore razvoja preduzeca i determinante unapredenja po-
slovnih performansi. Uprkos ¢injenici da su konkurentnost preduzeca na trzistu, kao
i opstanak i razvoj uslovljeni tehnoloskom modernizacijom, u srpskim preduzeé¢ima
je primena tehnologija i alata vestacke inteligencije na pocetku razvoja. Zastoj u mo-
dernizaciji ima opravdanje u nedostatku finansijskih sredstava, zastareloj tehnoloskoj
infrastrukturi preduzeéa i nedostatku kvalifikovane radne snage. Takode, prisutne su
i dileme pravne i eti¢ke prirode poput zabrinutosti zbog zastite podataka i privatnosti
i brige za ouvanjem radnih mesta. Poseban problem je nepostojanje zakonske regu-
lative za oblast primene vestacke inteligencije. Cilj ovog rada je da ukaze na znacaj
uvodenja tehnologija vestacke inteligencije u proces poslovanja preduzeéa, ukaze na
domete koji su u tom pogledu postignuti u Srbiji i analizira ograni¢enja i moguéa rese-
nja za obezbedenje odrzivog rasta u buducnosti.

Kljucne reci, vestacka inteligencija, digitalna transformacija, privreda Srbije, konku-
rentnost.

Uvod

Cetvrta industrijska revolucija promovisala je vestacku inteligenciju kao tehno-
logiju opste namene sa potencijalom za masovnu primenu u gotovo svim oblastima
zivota i rada. Sa aspekta istrazivanja potencijala i efekata koris¢enja vestacke inteli-
gencije posebno je interesantna njena primena u ekonomiji. Poslednjih decenija, pod
uticajem procesa globalizacije, ekonomija je i u teoriji i u praksi pretrpela velike pro-
mene. Primena alata veStacke inteligencije je promenila na¢in na koji se odvijaju proi-
zvodnja, potro$nja, trgovinske i finansijske transakcije. Savremena ekonomija napusta
koncept masovne proizvodnje i tezi industriji sa dodatom vrednoscu, §to znaci da je,
jednako kao proizvodnja vazna i vrednost koju neka industrija stvara za individualnog
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potrosaca (Topleva, 2018, str. 41). Od industrije se danas zahteva da bude automatizo-
vana, odrziva i integrativna, da ima veéu operativnu efikasnost i rezilijentnost. Resursi
kao sto su veliki podaci i vestacka inteligencija to mogu da obezbede. Zahvaljujuci
primeni vestacke inteligencije u privrednim aktivnostima omogucena je automatska
i fleksibilna adaptacija lanaca proizvodnje, kao i pracenje sinhronizacije rada sekto-
ra preduzeca i fazne proizvodnje proizvoda; olaksanje komunikacije izmedu sektora,
proizvoda i masina; primena paradigme interakcije covek-masina (HMI); optimizacija
proizvodnje uz podrsku loT-a i obezbedenje novih vrsta usluga i poslovnih modela
interakcije u lancu vrednosti (Masood & Sonntag, 2020, p. 2).

Intenzivno usvajanje savremenih visokosofisticiranih tehnologija nije automat-
ski proces, ve¢ ono zahteva dinami¢ne kompanije koje imaju kapacitete za njihovo
brzo apsorbovanje i radnu snagu sa veStinama i znanjem koje omogucava njihovu
efikasnu primenu. Primena vestacke inteligencije nudi ogromne mogucnosti za una-
predenje poslovnih procesa, smanjenje troskova i poveéanje produktivnosti, a glavni
izazovi za njenu primenu su u domenu etike, bezbednosti i zakonske regulative (Bro-
ekhuizen et al., 2023, 128). U privredi Srbije, veStacka inteligencija je u pocetnoj fazi
implementacije. Efekti njene primene u ekonomskim aktivnostima vidljivi su u po-
vecanju produktivnosti i efikasnosti proizvodnje, kao i u optimizaciji i automatizaciji
Sirokog spektra poslovnih procesa. Oblasti u kojima je primena vestacke inteligencije
nasla svoje mesto i Siroku primenu su e-trgovina, online realizacija placanja, korisce-
nje cloud servisa, automatizacija proizvodnih procesa, marketing, koris¢enje sistema
poput ERP, CRM i sl. (Stefanovi¢, Pordevi¢, Milosavljevi¢ & Ponovi¢, 2021, 24-25).

Treba napomenuti da Srbija ne poseduje znacajne kapacitete za proizvodnju tehno-
logija vestacke inteligencije, ve¢ primenjuje uvezena resenja i razvija proizvode na bazi
primene vestacke inteligencije. Tome doprinose brojna ogranicenja i izazovi koji stoje
na putu, kako razvoju domacih tehnoloskih resenja, tako i §iroj primeni najsavremeni-
jih svetskih tehnoloskih dostignuca. Ti izazovi su uslovljeni najpre odsustvom zakonske
regulative u oblasti proizvodnje i primene vestacke inteligencije, a zatim 1 finansijskim,
tehnickim 1 infrastrukturnim ogranic¢enjima. Odsustvo zakonske regulative nije izazov
koji je svojstven samo Srbiji ve¢ je prisutan i u vec¢ini ekonomski razvijenih zemalja koje
proizvode tehnologiju vestacke inteligencije. Izuzetak ¢ini Evropska unija koja je donela
zakon o vestackoj inteligenciji i isti je stupio na snagu 01.08.2024. godine (EU, 2024).
U ostalim zemljama, ukljucuju¢i i Srbiju, regulacija se jo§ uvek sprovodi posredstvom
zakona koji reguliSu privatnost i zastitu informacija. Osim pomenutog, postoji jo$ niz
izazova koji prate uvodenje i primenu vestacke inteligencije u Srbiji. Najveci izazov
predstavlja finansiranje, odnosno troskovi implementacije tehnologije koja se zasniva na
vestackoj inteligenciji, zatim, nedostatak znanja i vestina u pogledu koris¢enja mogué-
nosti koje pruza vestacka inteligencija, uskladenost i integracija sa postoje¢im sistemima
i pronalaZenje relevantnih partnera i reSenja (ICT Hub, 2024, str. 27).

Buduc¢i ekonomski razvoj Srbije uslovljen je njenim angazovanjem u prac¢enju
medunarodnih dostignuca i regulativa kao i u¢e$¢em u kreiranju regionalnih strategi-
ja vezanih za primenu vestacke inteligencije. Takode, poZeljan je proaktivan pristup
u pogledu informisanosti i implementacije savremenih tehnoloskih dostignuc¢a. Pro-
aktivan pristup podrazumeva podsticanje inovacija i istrazivackih projekata u oblasti
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vestacke inteligencije, automatizacije i digitalizacije poslovnih procesa, obuku radne
snage 1 ulaganje u infrastrukturu koja podrzava primenu i integraciju novih tehno-
logija u poslovanju (Baptista et al., 2020, p. 4; Duolin, W. 2023, pp. 22-23). Odsu-
stvo proaktivnog pristupa imalo bi za posledicu gubitak sredstava od potencijalnih
investitora — investicije se usmeravaju u ona trzista koja imaju kapacitete da brzo
usvajaju nove tehnologije, zatim, smanjenu efikasnost poslovnih procesa uslovljenu
njihovim zastarevanjem, smanjenje konkurentnosti i isklju¢enje domacih preduzeca
iz globalnih poslovnih mreza kao $to su globalni lanci proizvodnje i snabdevanja
(Nguyen et al., 2022, p. 677).

Znacaj vestacke inteligencije i primena u ekonomiji

Poslednjih godina doslo je do brzog razvoja vestacke inteligencije i njene prime-
ne u Sirokom spektru ekonomskih aktivnosti — od proizvodnih procesa, preko logistike,
finansijskih transakcija, do nacina upravljanja. Vestacka inteligencija je kreirana kao
inteligentni sistem koji se u donosenju odluka, reSavanju problema i/ili razumevanju
pomak u primeni tehnologija vestacke inteligencije i digitalizacije zabelezen je u ma-
loprodaji i realizaciji finansijskih transakcija. Brza tranzicija u tehnologiji izmenila
je mehanizme primena metoda putem kojih se odvijaju finansijske transakcije, kao i
nacine funkcionisanja, izdvojivsi kao vodece one koji su Stedljivi u pogledu vremena
koje je potrebno za obavljanje transakcije i efikasni u pogledu troskova (e-banking
i povezane aplikacije pomocu kojih je moguce trenutno platiti proizvod ili uslugu).
Primena vestacke inteligencije doprinela je brzoj i efikasnoj analizi velikih finansij-
skih podataka, omogucila pracenje prihoda i troskova na nivou preduzeca, efikasno
planiranje proizvodnje i alokaciju resursa. Takode, razvoj industrije 4.0 rezultirao je
tehnologijama kao $to su masinsko ucenje, veliki podaci, automatizacija i robotika koji
su nasli primenu u organizaciji i optimizaciji lanaca snabdevanja i uspostavili nove
obrasce trgovine (Zauskova et al., 2022, p. 257). Tehnologije koje su rezultat industrije
4.0 nasle su primenu i u poljoprivrednoj proizvodnji. Prac¢enje useva u realnom vreme-
nu, prikupljanje, obrada, ¢uvanje i poredenje podataka imaju zna¢ajnu ulogu u dono-
Senju odluka vezanih za koris¢enje obradivog zemljista, setvu, oplemenjivanje biljaka
i predikciju prinosa na godiSnjem nivou, kao i u analizi postupaka koje je potrebno
preduzeti da taj prinos bude ve¢i (Prodanovi¢ et al., 2023, str. 86).

Savremena tehnologija bazirana na vestackoj inteligenciji ima globalni znacaj i
u eri najnovije tehnoloske revolucije tako $to preoblikuje strukture i menja prioritete
ekonomskih politika nacionalnih drzava. Da bi se iskoristio ogroman potencijal vestacke
inteligencije, potrebno je stvoriti uslove za razvoj nacionalnih inovacionih kapaciteta i ja-
canje intelektualnog kapitala. Promene koje upotreba vestacke inteligencije nosi prac¢ene
su brojnim izazovima u vezi nivoa pouzdanosti i bezbednosti funkcionisanja tehnoloski
naprednih sistema. To se moZe posti¢i usvajanjem strategija i novih propisa, koji ¢e pre-
cizno definisati standarde, koje moraju da ispune aplikacije koje koriste vestacku inteli-
genciju. Kako mnoga pitanja vezana za upotrebu vestacke inteligencije do sada nisu bila
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regulisana, neophodno je doneti propise koji ¢e omoguciti kompanijama i pojedincima
bezbedno koris¢enje vestacke inteligencije i pravna sredstva za otklanjanje eventualnih
negativnih posledica upotrebe ove tehnologije (Prlja et al., 2021, str. 7).

Podrazumeva se da implementacija i koriS¢enje alata veStacke inteligencije, za ve-
¢inu zemalja predstavlja veliki izazov, posebno za one koje nemaju sopstvene kapacitete
za njihov razvoj, ve¢ su upucene na uvoz iz razvijenih zemalja. Bilo da su zemlje proi-
zvodaci ili uvoznici, odnosno konzumenti savremenih tehnologija, njihov transfer, im-
plementacija i koriS¢enje mora biti pravno regulisano. Regulatorna tehnologija (RegTe-
ch) definise se kao informaciona tehnologija (IT) koja (a) pomaze firmama u upravljanju
regulatornim zahtevima i obavezama u vezi sa uskladenosc¢u identifikovanjem uticaja
regulatornih odredbi na poslovne modele, proizvode i usluge, funkcionalne aktivnosti,
politike, operativne procedure i kontrole; (b) omogucava uskladene poslovne sisteme i
podatke; (c) pomaze u kontroli i upravljanju regulatornim, finansijskim i nefinansijskim
rizicima i (d) vrsi izveStavanje o regulatornoj uskladenosti (Butler i O’Brien, 2019).

Relevantnost koju primena vestacke inteligencije ima u ekonomiji razlikuje se
izmedu zemalja, a meri se brojem preduzeca koja su prihvatila i u svakodnevnom po-
slovanju koriste alate ove savremene tehnologije, odnosno procentualnim njihovim uce-
$¢em u ukupnom broju preduzeca. Prema podacima Eurostat koji su prikazani na Slici 1,
Danska, Finska i Luksemburg su zemlje u kojima se nalazi najveci broj preduzeca koja
su implementirala vestacku inteligenciju u svoje poslovne aktivnosti. U ovim zemlja-
ma preko 14% preduzeca koristi veStacku inteligenciju u svojim poslovnim procesima.
Slede Holandija, Belgija i Malta sa vise od 12% i Nemacka, Slovenija 1 Austrija sa vise
od 10% tehnoloski modernizovanih preduzeéa. Sto se Srbije ti¢e, 2023. godine je nesto
manje od 2% preduzeca koristilo prednosti vestacke inteligencije i po tome je ona, uz
Ruminiju najnize kotirana zemlja. Poredenja radi, u Crnoj Gori, Bosni i Hercegovini i
Turskoj, uc¢esce preduzeca koja koriste alate vestacke inteligencije je preko 5%.

Slika 1: Preduzeca koja koriste tehnologiju vestacke inteligencije (u %) 2023. godine
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Izvor: EUROSTAT, 2024 https://ec.europa.cu/eurostat/statistics-explained/index.
php?title=Use of artificial intelligence in enterprises
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Ocigledno je da se vestacka inteligencija razvija veoma brzo i postaje klju¢ni
faktor za unapredenje industrijskih procesa Sirom sveta. U poredenju sa razvijenim
zemljama Evrope, u Srbiji se moze re¢i da je veStacka inteligencija u pocetnoj fazi
implementacije i primenjuje se na bazi¢nom nivou sa ciljem automatizacije procesa
koji bi za rezultat imali povecanje efikasnosti i smanjenje troskova proizvodnje.

Regulatorni okvir i strateSke inicijative za digitalnu
transformaciju u Srbiji

0Od ’90-tih godina proslog veka, Srbija je kao zemlja u tranziciji, bila suocena
sa razli¢itim izazovima procesa transformacije privrede. Poslednjih godina, veoma
vazna komponenta tog procesa je digitalna transformacija koja je nastala kao rezultat
globalnog trenda i prepoznavanja Cinjenice da je jacanje proizvodnog i inovacionog
kapaciteta i konkurentnosti privrede uslovljeno dinamikom digitalne transformacije.
Medutim, digitalna transformacija je kompleksan proces koji podrazumeva upotre-
bu digitalnih tehnologija za stvaranje ,,poremecaja‘ koji prisiljavaju organizacije da
naprave strateske promene u nacinu na koji kreiraju vrednost. Medutim, ovaj proces
takode zahteva upravljanje strukturalnim promenama i organizacionim barijerama
koje mogu ili olaksati ili otezati uspeh digitalne transformacije (Vial, 2021, p. 19).
Implementacija procesa digitalne transformacije moze u nekim preduzecima biti
sprovedena delimi¢no, na nivou automatizacije proizvodnih procesa, integracije po-
dataka ili logistike, ali ¢es¢i je slucaj njene vertikalne primene koja osim proizvod-
nih procesa, redefiniSe i nacin rukovodenja i korporativnu kulturu. Pritom, digitalna
transformacija nije jednokratan, ve¢ evolutivan proces, koji zahteva revizije i unap-
redenja, s obzirom da se radi o tehnologijama ¢iji je vek aktuelnosti kratak, odnosno
koje brzo zastarevaju i bivaju zamenjene novim, savremenijim tehnologijama.

Pored ogromnih potencijala i prednosti od digitalne transformacije i primene
vestacke inteligencije u poslovanju, koriS¢enje ovih alata nosi sa sobom i brojne rizi-
ke po prava i slobode gradana. Primenom vestacke inteligencije mogu biti ugrozena
razlicita prava, poput prava na slobodu, prava na zastitu podataka o li¢nosti, prava na
privatnost itd. (Andonovi¢, 2020, str. 118). Dinamika razvoja digitalnih tehnologija,
razudenost alata vestacke inteligencije i njihova sve §ira primena, zahtevaju posto-
vanje etiCkih nacela, odnosno pravno uredenje i jasan stratesko-pravni okvir koji
¢e obezbediti maksimalno iskoriS¢enje benefita koje ove tehnologije nose 1 ujedno
pruziti zastitu prava koja mogu biti ugrozena pri implementaciji i koris¢enju.

Uprkos prepoznavanju znacaja digitalne transformacije za razvoj privrede i
drustva, u Srbiji je prvi pomak ka izradi formalne strategije koja ¢e regulisati tu
oblast nacinjen 2010. godine donoSenjem Zakona o elektronskim komunikacijama
(S1. Glasnik RS 44/2010). Osnovu pomenutog Zakona ¢ini Digitalna agenda EU,
odnosno, regulatorni okvir EU u oblasti elektronske komunikacije iz 2002. godine
jena je 2023. godine (SI. Glasnik RS 35/2023), a obuhvata pitanja vezana za dalji
proces modernizacije informaticko-komunikacione infrastrukture koja ¢e, izmedu
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ostalog, biti i u funkciji efikasnijeg i brzeg razvoja privrede (na primer, stvaranje pre-
duslova za uvodenje i razvoj 5G mreza; jacanje trziSne konkurencije u savremenim
uslovima; jacanje prava krajnjih korisnika, kako bi im se omogucio $to veci izvor
usluga uz konkurentne cene i sl.) (Zakon o elektronskim komunikacijama, Sl. Gla-
snik RS 35/2023). Strateski okvir digitalne transformacije ¢ini i Strategija razvoja
digitalnih vestina u Republici Srbiji za period od 2020. do 2024. godine (SI. Glasnik
RS, 21/2020; 8/2023) i1 Akcioni plan za sprovodenje strategije razvoja digitalnih
vestina u Republici Srbiji za period od 2020. do 2024. godine u periodu od 2023.
do 2024. godine (Sl. Glasnik RS, 8/2023). U pogledu regulisanja primene vestacke
inteligencije u privrednom i drustvenom zivotu, 2019. godine je usvojena prva Stra-
tegija razvoja vestacke inteligencije za period od 2020. do 2025. godine (Sl. Glasnik
RS 73/19). Ovom Strategijom je postavljena osnova razvoja vestacke inteligencije
i definisani su pravci njenog razvoja. Uloga ove Strategije je da kreira stimulativni
ambijent za razvoj nauke i inovacija u oblasti vestacke inteligencije koji ¢e generisati
razvoj ekonomije zasnovane na vestackoj inteligenciji i doprineti tome da Srbija,
u pogledu modernizacije poslovanja, ne zaostaje za razvijenim zemljama Evrope.
Nova Strategija razvoja vestacke inteligencije za period od 2025. do 2030. godine
usvojena je januara 2025. godine (SI. Glasnik RS 5/25). Strategija donosi nove mere
za kontinuirani razvoj vesStacke inteligencije u Srbiji u skladu sa aktuelnim global-
nim trendovima. Pomenute Strategije su okosnica regulisanja vestacke inteligencije
u Srbiji, s obzirom da Zakon o vestackoj inteligenciji jos uvek nije donet. Evropska
unija je jula 2024. godine usvojila Zakon o vestackoj inteligenciji (EU, 2024) i njime
se uspostavlja i reguliSe sistem njenog razvoja, implementacije i koris¢enja. Ovaj
zakon predstavlja okvir za domace zakonodavstvo i model za $to skoriju regulativu u
ovoj oblasti. [zazov sa kojim se mogu susresti donosioci odluka u procesu kreiranja,
usvajanja 1 implementacije zakona, strategija i drugih akata, jeste taj §to je oblast
vestacke inteligencije jako dinami¢na, veoma brzo se razvija i promene koje donosi
su intenzivne i kontinuirane, tako da se postupak usvajanja i revizije jednom donetih
zakona mora odvijati tako da prati dinamiku razvoja vestacke inteligencije i sve no-
vine koje ona donosi u svakoj oblasti gde se primenjuje.

Stilizovane ¢injenice o primeni veStacke inteligencije
u Republici Srbiji

Koris¢enje sistema vestacke inteligencije u poslovanju preduzeca, postalo je
determinanta njihovog opstanka i uslov uspeha na trzistu. Primenu vestacke inte-
ligencije u Sirem opsegu poslovnih aktivnosti u Srbiji prati izvestan oprez i nerav-
nomernost u dinamici implementacije u ¢ijoj su osnovi prepreke objektivne prirode
poput visokih troskova uvodenja i nedostatka visokokvalifikovane radne snage. U
Srbiji je 2021. godine 0,90% preduzeca koristilo vestacku inteligenciju u svojim po-
slovnim aktivnostima, 2023. godine 1,82%, a 2024. godine ¢ak 6,95% preduzeca je
poslovanje zasnivalo na upotrebi najsavremenijih tehnologija (EUROSTAT, 2024).
Sektori u kojima postoji primena sa vidljivim i zna¢ajnim efektima su informisanje i
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komunikacije, finansijske delatnosti, trgovina na veliko i malo, trgovina nekretnina-
ma, snabdevanje elektri¢cnom energijom, gasom, parom i klimatizacija, obrazovanje
i sl. Sektori privrede u kojima je primena vestacke inteligencije jos uvek simboli¢na
su rudarstvo, usluge smestaja i ishrane, preradivacka industrija i dr.

Slika 2: Upotreba vestacke inteligencije u Srbiji po sektorima 2024. godine

Ugostiteljstvo i dostava hrane | 0.2%
Gradevinarstvo I 0.6%
Administrativne i pomocne usluge B 3.3%
Maloprodajai velikoprodaja I 4.3%
Snabdevanje elektricnom energijom,... I 5.8%
Industrija N 6.1%
Transport i skladistenje N 9.5%
Trgovina nekretninama, nauka, finansije Y 10.8%
Informaticke tehnologije I 29%
0% 5% 10% 15% 20% 25% 30% 35%

Izvor: EUROSTAT, 2024 https://ec.europa.eu/eurostat/databrowser/view/isoc_eb_ai/
default/table?lang=en

Potencijal preduzeca za implementaciju vestacke inteligencije u sistem poslovanja
podrazumeva sveobuhvatan pristup internetu kao i visok nivo digitalne pismenosti koji
tu implementaciju omogucava. Srbija je od 2020. godine postigla visok nivo pristupa
internetu medu preduzecima, dostizuci stopu od 100%, ali sa druge strane, samo 45,73%
korisnika interneta je zapravo digitalno pismeno (Bjeli¢, Kastratovi¢, Rajkovi¢, 2024,
str. 31; RZS, 2023). Otvorenost ka novim znanjima i veStinama je preduslov za digitalnu
pismenost odredene zemlje 1 njenu spremnost da prihvati i ovlada najmodernijim teh-
nologijama. Pomenuti stepen spremnosti preduze¢a moguce je izmeriti i kvantitativno
izraziti pomocu indeksa spremnosti za vestacku inteligenciju Oxford Insights, 2025).
Indeks analizira 40 indikatora sistematizovanih kroz tri stuba: Vlada, Tehnoloski sektor 1
Podaci i infrastruktura. Indikatori ukazuju na dostignuti stepen zrelosti privatnog sektora
i drustva za primenu tehnologija koje u osnovi imaju vestacku inteligenciju. Indeks je
kompozitni §to znaci da je multidimenzionalan i predstavlja agregatnu meru kombinacije
slozenih fenomena koji su vezani za posmatranu pojavu i koji definiSu njegovu kona¢nu
kvantitativno izrazenu vrednost (Booysen, 2002, p. 115).

Prema Indeksu spremnosti za vestacku inteligenciju Srbija je, u 2020. godini bila
rangirana na 46. mestu od 172 drzave, pozicionirajuci se ispred Albanije, Bosne i Herce-
govine, Crne Gore, Severne Makedonije, ali i Bugarske, Hrvatske i Rumunije (Krivoka-
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pi¢ & Nikoli¢, 2022, str. 94). Istrazivanje je ve¢ 2024. godine prosireno na 194 zemlje,
pri ¢emu su stubovi istrazivanja, Vlada, Tehnoloski sektor i Podaci i infrastruktura, ostali
nepromenjeni u odnosu na prethodno posmatrani izvestaj. Prema izvestaju iz 2024. go-
dine, Srbija se nalazi na 58. mestu i njena pozicija se, uzevsi u obzir broj zemalja obu-
hvacenih istrazivanjem, nije znacajno promenila. Kao $to je ve¢ pomenuto, istrazivanje
je 2020. godine obuhvatilo 172 zemlje, dok je u 2024. godini prosireno na 194. Ovaj Siri
okvir znaci da je konkurencija postala veéa, jer su u indeks usle nove zemlje, a posto-
ji moguénost da su zemlje koje su ranije bile van fokusa, zahvaljujuci performansama
vezanim za infrastrukturu i politiku koriS¢enja vestacke inteligencije, dospele na vise
pozicije. Redosled zemalja na rang listi koje su losije kotirane od Srbije ostao je nepro-
menjen, sa izuzetkom Bugarske koja sada ima bolji skor od Srbije u pogledu spremnosti
za prihvatanje vestacke inteligencije (Oxford Insights, 2025). Takode, razlog promenjene
pozicije Srbije na listi zemalja prema spremnosti za vestacku inteligenciju delimicno je
i rezultat javnih politika. Ulaganja u digitalnu infrastrukturu, istrazivanja i inovacije u
oblasti vestacke inteligencije nisu dovoljna da Srbiji obezbede konkurentniju poziciju u
odnosu na druge posmatrane zemlje. Srbija ima potencijal u oblasti razvoja obrazovanja
i tehnologije, medutim, razvoj vestacke inteligencije zahteva saradnju sa globalnim teh-
noloskim centrima i kompanijama, kao i adaptaciju savremenih tehnologija.

Napredak u procesu digitalne transformacije i prihvatanju vestacke inteligencije
moze se meriti i analizom indikatora iz Globalnog indeksa konkurentnosti koji je izraden
od strane OECD za zemlje zapadnog Balkana (OECD, 2024). Odabrani indikatori su
Nauka, tehnologija i inovacije, Stvaranje digitalnog drustva, Obrazovna politika i Pristup
finansijskim sredstvima. Skor po svakom indikatoru je prikazan za Srbiju i za zemlje
zapadnog Balkana, tako da su dati uporedni podaci. Vrednost svakog indikatora se krece
u rasponu od 0 do 5, gde 0 znaci najnizi, a 5 najvisi skor po odredenom indikatoru.

Slika 3: Odabrani indikatori iz Indeksa globalne konkurentnosti koji opisuju rezultat posti-
gnut u digitalnoj transformaciji i prihvatanju vestacke inteligencije 2024. godine (uporedni
podaci za Srbiju i zemlje zapadnog Balkana) 1zvor: OECD, 2024.
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Na osnovu prezentovanih podataka, moze se zakljuciti da je Srbija, u odnosu
na druge zemlje zapadnog Balkana, bolje rangirana po gotovo svim sagledanim in-
dikatorima, s izuzetkom obrazovne politike, u kojoj su Albanija i Crna Gora postigle
bolji rezultat. Posebno se isti¢e napredak Srbije u izgradnji digitalnog drustva, pri
¢emu je postignut znacajan napredak u Sirenju infrastrukture Sirokopojasnog inter-
neta, ukljucujuéi proSirenje pristupa optickoj mrezi u ruralnim podrucjima, koji je
porastao sa 74% u 2021. na skoro 80% do 2023. godine (OECD, 2024). Takode,
Srbija se izdvaja medu ekonomijama zapadnog Balkana po tome §to najveci pro-
cenat pojedinaca i preduzeca koristi internet za interakciju sa drzavnom upravom.
Srbija se, medu zemljama zapadnog Balkana prepoznaje i kao pionir u primeni novih
tehnologija, poput vestacke inteligencije, §to potvrduje osnivanje Instituta za istra-
zivanje i razvoj u ovoj oblasti 2021. godine (sl. Glasnik RS, 24/21). U kontekstu
razvoja nauke, tehnologije i inovacija, Srbija ulaze znaCajna sredstva u izgradnju
Naucno-tehnoloskih parkova, ali izdvajanja iz budZeta za razvoj nauke i tehnologije
i dalje ostaju skromna, sa 0,4% BDP-a u 2023. godini i 0,5% BDP-a u 2024. godi-
ni (RZS, 2024). Uprkos tome Sto ovi indikatori ukazuju na napredak u odredenim
aspektima digitalne transformacije, potrebno je dalje raditi na integraciji sistema
vestacke inteligencije u privredu i drustvo. U tom smislu, navedena analiza treba da
pruzi uvid u praznine koje jo$ uvek postoje i da bude korisna donosiocima odluka
koji su angazovani na ovom procesu.

Izazovi i moguénosti implementacije veStacke inteligencije
u preduzeé¢ima Srbije: Kretanje ka modernizaciji kroz tehnoloske
akvizicije i obuke radne snage

Prethodni indikatori pokazuju spremnost zemlje za koriS¢enje vestacke inteli-
gencije i omogucavaju merenje ucinka u procesu digitalne transformacije. Uprkos
¢injenici da je Srbija, po posmatranim parametrima dobro pozicionirana za korisce-
nje vesStacke inteligencije u poslovnim aktivnostima, te mogucnosti nisu u dovolj-
noj meri iskori§¢ene. U primeni tehnologija vestacke inteligencije prednjace velika
preduzecéa, dok mala preduzeca i ona koja se bave tradicionalnim delatnostima tek
simboli¢no koriste prednosti modernih tehnologija. Prilagodavanje poslovnih proce-
sa i sistema preduzeca savremenom poslovnom okruzenju, za veliki broj preduzeca
u Srbiji predstavlja izazov. Taj izazov je veci u slucaju malih i srednjih preduzeca
koja se suo¢avaju sa nedostatkom finansijskih sredstava za nabavku, implementaci-
ju i odrzavanje novih tehnologija, zatim sa nedostatkom kvalifikovane radne snage
1 nedostatkom infrastrukture unutar samih preduzeca koja bi podrzala uvodenje i
koris¢enje tehnologija vestacke inteligencije. Istovremeno, savremeno trziSte i po-
treba za unapredenjem konkurentnosti podrazumevaju kontinuiran tehnoloski razvoj
i pracenje aktuelnih trendova poslovanja §to vec¢ini preduzeca stvara dodatni pri-
tisak i namece promenu strategije razvoja. U privredi Srbije veliki broj preduzeca
nije u stanju da svoju konkurentnost temelji na razvoju inovativnosti (Mitrovi¢ &
Mitrovi¢, 2020, str. 25). Takvo stanje rezultat je dugog trajanja procesa tranzicije i
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odsustva mehanizama koji bi stvorili ambijent za deljenje inovativnih ideja medu
kompanijama i stimulativno uticali na vec¢i nivo saradnje izmedu istrazivackih insti-
tuta i privrede. Takode, u vec¢ini domacih preduzeca je primetno odsustvo motivacije
za ulaganja u istrazivanja i razvoj i to za posledicu ima diskontinuitet koji se ¢esto
ne ogleda samo u razvoju i implementaciji inovacija ve¢ i u indiferentnom odnosu
prema informisanosti o najnovijim trendovima u svetu u odredenoj oblasti poslova-
nja (Bozi¢ Miljkovi¢ & Stanisi¢, 2022, str. 232).

Jedan od klju¢nih nacina za prevazilazenje prepreka u implementaciji tehnolo-
gija vestacke inteligencije moze biti koriS¢enje tehnoloskih akvizicija. Ove akvizici-
je predstavljaju efikasan nacin za brzu integraciju inovativnih tehnologija u poslovne
modele preduzeca, ¢cime se omogucava prevazilazenje tehnoloskih praznina. Naime,
tehnoloske akvizicije podrazumevaju spajanje preduzeca koja poseduju specificne
tehnologije i baze znanja sa onima koji zele da unaprede svoje inovacione kapacitete
i performanse. Kroz ovaj proces, preduze¢a mogu ubrzati implementaciju novih teh-
nologija i stvoriti konkurentne prednosti na trzistu (Dezi, Battisti, Ferraris & Papa,
2018; Cefis & Marsili, 2015).

Medutim, Sira primena vestacke inteligencije, narocito u tradicionalnim in-
dustrijama, suoCava se s ozbiljnim izazovima. Jedan od glavnih problema je racio-
nalizacija radnih mesta, jer uvodenje Al tehnologija ¢esto podrazumeva smanjenje
potrebe za ljudskim radom. Ova zabrinutost moze usporiti proces integracije Al u
preduzeca, jer radnici i menadzeri strahuju od gubitka radnih mesta. Ipak, ovo pi-
tanje se moze resiti kroz edukaciju i obuku radne snage, $to omogucéava radnicima
da se prilagode novim radnim mestima koja ¢e nastati kao rezultat digitalne tran-
sformacije i primene Al tehnologija. Na taj nacin, uvodenje vestacke inteligencije
moze podstaci stvaranje novih poslovnih modela i novih vrednosnih ponuda, ¢ime
se doprinosi konkurentnosti preduzeca na trzistu.

Za srpske firme, koje se tek nalaze na pocetku modernizacije, vazno je razu-
meti da u brzom globalnom okruzenju, tehnoloske promene nisu opcija, ve¢ nuznost.
Ove promene moraju biti strateSki vodene, kako bi preduze¢a mogla da ostanu kon-
kurentna i dugoro¢no uspesna.

Zakljucak

Vestacka inteligencija predstavlja jednu od najbrze rastucih oblasti tehnologije,
koja je sve vise prisutna u svakodnevnom zivotu i poslovnim procesima. Poslednjih
godina, vestacka inteligencija je umnogome promenila nac¢in na koji funkcionisu
mnoge industrije. U ekonomiji, vestacka inteligencija nudi ogromne moguénosti za
unapredenje poslovnih procesa, u pogledu efikasnosti, smanjenja troSkova i pove-
¢anja produktivnosti, ali takode donosi brojne izazove u pogledu etike, sigurnosti i
zakonodavstva. Srpska preduzeca ne koriste u dovoljnoj meri prednosti ovog nacina
modernizacije, iako su potencijali za implementaciju i koriS¢enje znacajni, narocito
u tradicionalnim procesnim industrijama. Da bi se stvorili uslovi da se tehnologija
vestacke inteligencije implementira u punom kapacitetu, potrebno je da se prevazidu
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izazovi poput tehnicke infrastrukture, nedostatka obrazovane radne snage i regu-
latornih prepreka. Jedan od nacina za prevazilazenje ograni¢enja jeste tehnoloska
akvizicija. U narednim godinama, predvida se da ¢e vesStacka inteligencija postati
klju¢na determinanta konkurentnosti srpske industrije, posebno u kontekstu global-
ne digitalizacije i industrijske transformacije.
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APPLICATION OF ARTIFICIAL INTELLIGENCE IN
THE SERBIAN ECONOMY: ACHIEVEMENTS AND LIMITATIONS

Ivana Bozi¢ Miljkovic¢
Metropolitan University, Belgrade, Serbia

Summary

In the modern economy, digital transformation and the application of artificial intelli-
gence technologies serve as key drivers of business development and determinants of
improved business performance. Despite the fact that the competitiveness of compa-
nies in the market, as well as their survival and growth, are conditioned by technolo-
gical modernization, the application of artificial intelligence tools and technologies
in Serbian companies is still in its early stages. The stagnation in modernization is
justified by the lack of financial resources, outdated technological infrastructure, and
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a shortage of skilled labor. Additionally, there are legal and ethical concerns, such as
data protection and privacy issues, as well as worries about job preservation. A parti-
cular challenge is the lack of legislative regulation regarding the application of arti-
ficial intelligence. The aim of this paper is to highlight the importance of introducing
artificial intelligence technologies into business processes, examine the progress made
in this regard in Serbia, and analyze the limitations and potential solutions to ensure
sustainable growth in the future.

Keywords: artificial intelligence, digital transformation, Serbian economy, competiti-

veness
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Sazetak

Ljubavne prevare u onlajn vezama su vrsta prevara zasnovanih na poverenju, u kojima saj-
ber-kriminalci manipuli$u romanti¢nim vezama na internet platformama za upoznavanje.
Zrtve veruju da su u vezi (prijateljskoj ili romantiénoj), ali su zapravo prevarene kako bi
poslale novac kriminalcima koji operiSu na internetu. Ovaj oblik kriminala ne prouzrokuje
samo finansijski gubitak, ve¢ Cesto ostavlja zrtvu sa emocionalnim posledicama.

Rad analizira pojavu ljubavnih prevara u onlajn prostoru krajem prve decenije dvadeset i
prvog veka i ispituje nacine i faze u kojima se ove kriminalne aktivnosti odvijaju. Pokusava
da objasni fenomen i sumira razloge zbog kojih su ove prevare danas veoma uspesne. Rad
isto tako posmatra meduljudske odnose i njihovu dinamiku u kontekstu onlajn komunikacije,
oslanjajuéi se na teoriju hiperpersonalnosti, kao i elemente komunikacije posredstvom kom-
pjutera koje je razvio americki teoreticar Dzozef B. Valter (Joseph B. Walther).

Iako postoji splet razli¢itih kognitivnih i motivacionih razloga zbog kojih zrtve upadaju
u zamku ljubavnog prevaranta, teza ovog rada je da je pojava interneta i novih digital-
nih medija kljuéna za ekspanziju ovog tipa obmana. Samo zahvaljuju¢i komunikaciji
posredstvom kompjutera (KPK), koja omogucava iskljucivanje Citavog spektra gestova,
ekspresija, pokreta i pogleda iz komunikacije, prevarant uspeva da obmane zrtvu kojoj
nedostaju klju¢ne informacije za donosenje promisljenih procena i odluka.

Kljucne reci: Ljubavna prevara u onlajn vezama, internet prevare, komunikacija putem
kompjutera.

Uvod

Prevara je trik, neposteni nacin da se dode do nekakve koristi. Prema Recniku
srpskog jezika, prevare su ,reci ili dela kojima se namerno neko dovodi u zabludu,
obmanjuje i sl. obi¢no zbog koristi, obmana, podvala” (Re¢nik srpskog jezika, 2011,
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str. 987). Prevare i obmane nisu nova pojava, ali ¢injenica je da su internet revolucija
i novi, digitalni mediji, ponudili platformu kriminalcima da veoma lako stignu do
potencijalnih Zrtava i monetizuju svoje kriminalne ideje.

Drustvene mreze, poput Fejsbuka, Tvitera, Instagrama, Tik-Toka, kao i ek-
spanzija sajtova za upoznavanje poput Tindera, omogudili su korisnicima da putuju
bez da uopste moraju spremati kofere. Ta eliminacija putovanja, ili da se stigne neg-
de bez da uopste mora da se polazi, ponudila je teleprisutnost u realnom vremenu,
ali i moguénost upoznavanja, ¢askanja i zaljubljivanja na velikim udaljenostima.
Zaljubljivanja, nazalost, nisu uvek bila iskrena i prava, ili bar ne za sve ucesnike u
ljubavnoj vezi. [zmedu 2007. 1 2008. godine, pojavljuje se tip obmane, koji ¢e kasni-
je u teoriji dobiti naziv — ljubavna prevara u onlajn vezama (online dating romance
scam) (Whitty, 2013).

Ljubavne prevare u onlajn vezama su oblik socijalnog inzenjeringa, u kojima
kriminalci fingiraju pocetak onlajn ljubavne veze, obi¢no putem veb sajtova za upo-
znavanje ili druStvene mreze, ali sa namerom da prevare svoje zrtve i od njih iznude
novac (Bilz, Shepherd & Johnson, 2023). Za zrtvu je sve do kraja veza autenticna,
Sto rezultira ne samo finansijskim gubitkom, nego i prouzrokuje veoma veliku emo-
cionalnu stetu kod zrtava (Cross & Holt 2021, pp. 385-386). Koreni ovih prevara
se mogu naci jo§ u Sesnaestom veku, u Semi ,,Spanski zatvorenik”, koja se, kako i
ime sugerira, bazirala na iznudi novca od Zrtve za oslobodenje ljubavnika iz zatvora
(Cross & Holt 2021, p. 387).

Prema Moniki Viti (Monica Whitty), koja ovaj tip onlajn prevare prati od sa-
mog njegovog pojavljivanja, izvodenje ljubavnih prevara u onlajn vezama se obicno
odvija u vise faza (Whitty, 2013). Ona je razvila Model prevarantskog ubedivanja
koji sadrzi pet faza, ukljuCujuci kreiranje idealnog profila, proces Sarmiranja (kre-
iranje poverenja), ubod (traZzenje novca), seksualno iskori§¢avanje (onlajn seks) i
otkrivanje (Whitty, 2013). Na samom pocetku prevarant postavlja atraktivan profil
na nekoj drustvenoj mrezi ili na sajtu za upoznavanje. Profil je obi¢no replika neke
javne licnosti ili figure autoriteta, ali moze prikazivati i potpuno fiktivni identitet.
Nakon kreiranja profila, prevarant kontaktira potencijalne zrtve i pokusava da ih
namami da stupe u onlajn konverzaciju (Bilz, Shepherd & Johnson, 2023).

Prema Viti, vrlo brzo nakon uspostavljanja komunikacije, prevarant ubeduje
zrtvu da se prebace na drugi kanal, na primer SMS poruke, email ili instant poruke na
nekim od mreza, kako bi se zastitio od kontrole koje su uspostavljene na sajtovima
za upoznavanje i drustvenim mrezama (Whitty, 2013). Sledi faza pridobijanja pove-
renja, tokom koje se uspostavlja jaka, emocionalna veza, pre nego Sto kriminalac od
zrtve zatrazi novac u zajam, koji je obi¢no potreban za prevazilazenje neke tragi¢ne
situacije ili nekog problema (Whitty, 2013). Cesto je ovaj inicijalni zahtev test, da bi
se procenilo koliko je zrtva spremna da odvoji od svog novca i koliki je potencijal
u toj obmani (Whitty, 2013). Na kraju dolazi faza u kojoj se zrtvi konstantno traze
razliCite sume novca sa raznim obrazlozenjima, a prevara obicno zavrsava kada zr-
tve ostanu bez novca ili shvate da su bile zrtve prevare (Bilz, Shepherd & Johnson,
2023). Naravno, ne prolaze sve ljubavne prevare u onlajn vezama kroz svih pet faza.
Kljucna razlika izmedu ove i drugih ljubavnih finansijskih prevara, je to Sto preva-
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ranti u ljubavnim prevarama, nikad ne ostvaruju kontakt sa svojim zrtvama u real-
nom svetu, nego koriste samo percepciju veze u virtuelnom prostoru da bi iskoristili
zrtvu (Whitty, 2013).

Fatalne ljubavi u onlajn okruZenju

»3ve je pocelo jednim ljubaznim pozdravom, a taj pozdrav posle godinu i po,
kostao ju je 40.000 eura“ (Tomasosa, 2020). Ovako pocinje TV prilog o usamljenoj
zeni iz Skoplja, koja je svoju onlajn romansu skupo platila. Samo nakon kratkog
vremena otkako je otvorila svoj prvi nalog na druStvenim mrezama, dobila je poruku
od jednog, kako ona kaze ,,atraktivnog Amerikanca* balkanskog porekla. Njihov
prijateljski odnos se razvijao postepeno, sve do momenta kada ju je on zamolio da
mu posalje pare kako bi dosao u Skoplje. lako je pare za kartu poslala, a Amerikanca
nikad nije docekala, Skopljanka je produzila slati novac za koji je prevarant uvek
imao dobro smisljenu pricu i razloge. Prevarena zena je razvila duboku emocionalnu
vezu sa prevarantom i do samog kraja verovala da prica sa covekom koji ima iskrene
namere, a ne sa onlajn kriminalcem. Ona je upala u dugove da bi zadovoljila apetite
svog ,,voljenog Amerikanca”, ali kada ja shvatila da je prevarena, zbog stida i mo-
guceg osudivanja od strane okoline, porodice i prijatelja, slu¢aj nikad nije prijavila
policiji.

U Izvestaju o internet kriminalu za 2023. godinu, FBI-ev Centar za prijavu
internet kriminala (IC3) primio je 880.418 prijava, sa potencijalnim gubicima ve¢im
od 12,5 milijardi dolara — §to predstavlja povecanje od gotovo 10% u broju prijava i
povecanje od 22% u finansijskim gubicima u odnosu na 2022. godinu (FBI, 2024).
Prevare zasnovane na poverenju i romanti¢énim vezama izazvale su znacajne finan-
sijske gubitke. U 2023. godini, 17.832 zrtve prijavile su ukupne gubitke vece od 650
miliona dolara (FBI, 2024). Medutim, ove brojke su verovatno potcenjene, jer kao
$to je to bio slucaj i sa zrtvom iz Skoplja, mnogi od slucajeva, narocito zbog osude
okoline i porodice, ostaju neprijavljeni.

Najveci deo istrazivanja ljubavnih onlajn prevara, u poslednjih deceniju i po,
bilo je fokusirano na razloge njihove uspesnosti. lako se ne fokusiraju izri¢ito na
ljubavne prevare u onlajn vezama, nego istrazuju razloge za sve tipove onlajn krimi-
nala, Piter FiSer (Peter Fischer), Stiven Li (Stephen Lea) i Ket Evans (Kath Evans)
izdvajaju nekoliko kognitivnih i motivacijskih razloga koji uti¢u na uspesnost preva-
ra. Kao najvazniji razlog, oni izdvajaju poverenje i autoritet. “Ljudi imaju tendenciju
da slusaju autoritete, pa prevaranti koriste znakove koji ¢ine da ponuda izgleda kao
legitimna, koju daje pouzdana zvani¢na institucija ili ugledna firma, i Zrtve nasedaju
na te znakove” (Fischer, Lea & Evans, 2009, p. 6).

Mnoge od ovih ljubavnih prevara u onlajn vezama ukljucuju i neku vrstu po-
slovne prilike, novac, imovinu ili bar nagovestaj boljeg zivota. Zato i posiljaoci po-
ruke Cesto biraju profesiju kao Sto je lekar, advokat ili bogati americki biznismen,
profesije kojima se moze verovati, a zatim grade scenario koje ¢e najvise odgovarati
situaciji i laznom identitetu (Cross & Holt 2021, p. 388). U svom predstavljanju
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prevaranti se koriste takvim znakovnim orudima koje demonstriraju autoritet, ali i
odrazavaju drustvenu klasu, ukljucujuéi tu i simbole koji izrazavaju materijalno bo-
gatstvo (Gofman, 2000). Pa tako, u primeru, jo$ na pocetku, prevarant se predstavio
kao bogati Amerikanac, koriste¢i dobro poznati stereotip o obec¢anoj zemlji u kojoj
su ljudi uspesni i bogati. Usamljena Skopljanka, koja je ovo prijateljstvo stekla samo
Sto je otvorila svoj prvi nalog na Fejsbuku, neiskusna u komunikaciji na drustvenim
mrezama i nesvesna opasnosti koje vrebaju, lako je upala u zamku ,,bogatog Ame-
rikanca®. Drugi najvazniji razlog prema Fiser, Li i Evans (2009) jeste iskoriStavanje
intuitivnih reakcija. Naime, ,,Prevaranti koriste osnovne ljudske afekte i zelje — kao
Sto su pohlepa, strah, izbegavanje fizickog bola ili Zelja da budu voljeni — kako bi
izazvali intuitivne reakcije i smanjili motivaciju ljudi da duboko analiziraju sadrzaj
poruke prevare” (Lea, Fischer & Evans, 2009, p. 6).

Ali to $to je karakteristicno za sve ljubavne prevare u onlajn vezama, jeste
kompletno odsustvo neverbalne komunikacije, Sto zapravo internet komunikacija
omogucava. Jedna od strategija ovih kriminalaca je da komunikaciju vode putem
teksta, izbegavajuci kamere i razgovor u zivo. Izbegavanje video-komunikacije je
ma na internetu. Ova praksa se opravdava raznim izgovorima, u zavisnosti od iden-
titeta koji prevarant preuzima. Na primer, Kros i Holt (prema: Bilz, Shepherd & Jo-
hnson, 2023) isti¢u da se kriminalci koji se predstavljaju kao vojnici ¢esto pozivaju
na bezbednosne razloge, tvrde¢i da im vojna pravila strogo zabranjuju koris¢enje
kamere ili video poziva. Sli¢no tome, u slucaju Zene iz Skoplja, prevarant je tvrdio
da mu je kamera pokvarena i da zbog toga nije u mogucnosti da komunicira putem
video-poziva, vec¢ je insistirao na iskljuéivo tekstualnoj prepisci (Tomanosa, 2020).
Ovakvi izgovori nisu retkost i predstavljaju ¢est obrazac ponasanja u ovakvim ob-
manama, jer omogucéavaju prevarantima da sakriju svoj pravi identitet i sprece zrtvu
da primeti bilo kakve nedoslednosti ili lazi u njihovim pricama. Na taj nac¢in, odsu-
stvo neverbalne komunikacije, pogotovo vizuelnog kontakta, prevarantima olaksava
manipulaciju, dok zrtvu ostavlja uskra¢enom za vazne signale koji bi mogli da ukazu
na prevaru.

Erving Gofman (Erving Goffman) je smatrao da postoje dva tipa komunikaci-
ja: svesno produkovanih ekspresija, koji su deo verbalne komunikacije, i ekspresije
koje odaju, odnosno neverbalne, bez obzira da li su one nenamerne ili iscenirane
(Goffman 2000, p. 19). Totalno zamagljena uloga ekspresija koje nas odaju, pruza
bezbroj mogucénosti jednom subjektu da se predstavi na nacin na koji zeli, ne isklju-
¢ujudi tu 1 lazno predstavljanje.

U jednom od svojih pisama Mileni, Franc Kafka (Franz Kafka) ¢e primetiti
koliko je ljubav nestvarna kada se ostvaruje u pismima. Kako se mogla roditi za-
misao da ¢e pismo ljudima dati sredstvo da opste medu sobom, pita Katka u svom
pismu (Kafka, n. d.): Pisani poljupci ne stizu na svoje odrediSte, sablasti ih usput
ispiju. Zahvaljuju¢i toj obilnoj hrani one se tako ¢udesno razmnozavaju. Coveéan-
stvo to oseca i bori se protiv pogibelji; koliko god je moglo, pokusavalo je da unisti
sablasnost medu ljudima, trudilo se da medu njima uspostavi prirodne odnose, da
vrati mir u duse izmislivsi zeleznicu, auto, avion; ali to vise nicemu ne sluzi (ti izumi
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su nacinjeni kada je pad ve¢ bio zapoceo); protivnik je toliko smireniji, toliko jaci;
posle poste, izmislio je telegraf, telefon, bezi¢nu telegrafiju. Duhovi ne¢e umreti od
gladi, ali mi, mi ¢emo izginuti” (Kaftka, n. d., str. 267).

Duhovi su u meduvremenu izmislili internet, digitalne medije, pametne tele-
fone, i na stotinu razlicitih aplikacija koji nasu komunikaciju iz bilo kog dela sveta
prave mogucom. To $to se nije promenilo nikada jeste da se jo$ hrane nasim poljup-
cima, koji nikad ne pronadu nacin da stignu onome kome su namenjeni. Sli¢no kao
i Kafkina pisma ni danasnja digitalna komunikacija nas ne priblizuje voljenom bicu,
nego udaljava.

Komunikacija posredstvom kompjutera i hiperpersonalne veze

U onlajn okruzenjima, a naroCito u ljubavnim prevarama u onlajn vezama,
pojedinci Cesto razvijaju veze koje su intimnije nego Sto bi inace doziveli u realnoj
vezi licem u lice, Sto Dzozef B. Valter (Joseph B. Walther) naziva hiperpersonalnom
vezom (Walther, 2007). Prema Valterovoj teoriji hiperpersonalnosti, u vezama na
daljinu, primaoci nemaju direktan kontakt sa svojim partnerima, $to ih ne sprecava
da ih idealizuju na osnovu okolnosti ili elemenata poruke koji ukazuju na slicnost ili
pozeljnost. Posiljaoci, sa druge strane, predstavljaju se selektivno, otkrivajuéi stavo-
ve 1 aspekte sebe na kontrolisan i drustveno pozeljan nacin ili kompletno izmisljaju
vlastite karakteristike i modeliraju svoje stavove da bi se dopali primaocu (Walther
2007). To $to im daje veliku slobodu je medijski kanal ili komunikacija posredstvom
kompjutera (KPK) koji im omogucava uredivanje, diskreciju i prakticnost, kao i
sposobnost da se iskljuce okolne distrakcije 1 preusmere kognitivni resursi kako bi
poboljsali svoje poruke (Walther 2007, p. 2539).

Ne iskljucujuéi sve ostale razloge za uspesnost ljubavnih prevara u onlajn veza-
ma koje smo spomenuli prethodno, KPK je jedan od klju¢nih razloga, zasto onlajn pre-
varanti uspevaju da se predstave na pozeljan nacin, bez da izazovu sumnje kod svojih
zrtava. Ako se vodimo Mekluanovom (Marshall McLuhan) teorijom vrucih i hladnih
medija (McLuhan, 2008), digitalni mediji bi definitivno spadali u hladne medije koji
su ,,nisko-definisani”, zato §to pruzaju mnogo toga $to primalac poruke mora dopuniti.
To potice primaoca da sudeluje i dopunjuje sve Sto je ostalo prazno i ostavlja prostor
za interpretaciju, ali istovremeno je i prednost za posiljaoca koji moze kontrolirati
komunikaciju na nacin koji ¢e mu omoguciti ostvarenje zamisljenih ciljeva. Pri tome,
kao §to je ve¢ pomenuto, onlajn kriminalci svesno izbegavaju video-komunikaciju,
koriste¢i razliita obrazloZenja, poput tehnickih problema, bezbednosnih razloga ili
profesionalnih zabrana, kako bi dodatno ucvrstili uverljivost svog nastupa. Ovakvim
izgovorima oni ne samo da odrzavaju iluziju autenti¢nosti, ve¢ i sprecavaju zrtvu da
kroz neverbalne signale prepozna potencijalnu prevaru. Na taj nacin, ogranicenje ko-
munikacije isklju¢ivo na tekst omoguc¢ava prevarantima da zadrze potpunu kontrolu
nad sopstvenim predstavljanjem i dodatno iskoriste sve prednosti ,.hladnog” medija.

Kako objasnjava Valter, jedna od najvaznijih karakteristika KPK je $to omo-
gucuje uredivanje, odnosno korisnici mogu da promene ili ¢ak i obrisu svoje poruke,
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pre nego je isprate, ali i nakon ispracanja, naravno ukoliko je primalac ne vidi (Wal-
ther 2007, p. 2539). Ovo je vrlo vazna karakteristika, luksuz koji nemamo prilikom
direktne komunikacije o¢i u o¢i. Ovakvu moguénost danas ne nude samo tekstualne
poruke kako je tvrdio Valter, nego i glasovne poruke, koje posiljalac moze presnima-
vati nekoliko puta sve dok ne bude zadovoljan rezultatom. Druga karakteristika KPK
je Sto daje puno viSe vremena za sastavljanje poruka, nego $to je to slucaj prilikom
direktne komunikacije. Osim ako se ne radi o onlajn videu ili audio komunikaciji
uzivo, posiljalac moze odvojiti dovoljno vremena da osmisli svoju poruku, a da to
uopste ne izgleda ¢udno primaocu.

Jos jedna karakteristika, ali i prednost KPK je Sto posiljalac sastavlja svoje
poruke u izolaciji, odnosno daleko od ociju primaoca, §to mu daje priliku da maskira
znake koji ga mogu odati ili udaljiti od Zeljenog cilja. Ovo omogucuje posiljaocu
da lakse kontrolise ponasanje drugih, a narocito nacin na koji ga oni dozivljavaju
ili kako kaze Gofman (2000, str. 20), da uti¢e na definiciju situacije koju ¢e drugi
prihvatiti.

I na kraju, KPK se karakteriSe isklju¢enjem neverbalne komunikacije i stavlja
akcenat na poruku (Walther 2007, p. 2540), na onu poruku za koju smo ve¢ utvrdili
da posiljalac moze da promeni, zameni, da je na miru u izolaciji od primaoca pa-
zljivo sklopi i pripremi. Na ovaj nacin posiljalac totalno izbegava ono $to Gofman
naziva su$tinskom asimetrijom komunikativnog procesa (Gofman, 2000, str. 20),
jer izbegavanjem video-komunikacije i oslanjajuci se na tekstualne poruke u svojoj
komunikaciji mo¢i ¢e iskljuciti govor tela i facijalne ekspresije kao elementi koji
ga mogu odati. U slu¢ajevima obmane i laznog predstavljanja, KPK omogucuje da
onlajn prevaranti sakriju svoj lik, predstave se laznim likom i laznim identitetom i
ispracaju lazne slike ili videa drugih ljudi. Isto tako, KPK liSava primaoce poruka
razli¢itih znakova koji mogu da uticu na percepciju i na otkrivanje obmane.

Nedostatak ekspresija i linih znakova presudno za uspeh
ljubavnih prevara u onlajn vezama

Samo je zahvaljuju¢i KPK ili totalnom odsustvu neverbalne komunikacije,
kriminalac koji se predstavlja kao uspesan americ¢ki biznismen, mogao vrlo vesto
sastavljati svoje poruke i graditi svoju komunikacijsku strategiju kako bi dosao do
svog zamisljenog cilja. On je u prvoj fazi kreirao atmosferu i radio na tome da obez-
bedi poverenje i naklonost zrtve. Imajuéi u vidu da usamljena Zena ima potrebe od
nekog ko ¢e pokazati brigu i interesovanje, obmanjivac je gradio upravo takav na-
stup. Svaki dan, kako kaze zrtva, njihov razgovor je tekao na ovaj nacin: ,,Kako si
spavala noc¢as? Ja kazem dobro. Jesi li popila kafu? Ja kazem ne, evo sada ¢u da iza-
dem na balkon. Jesi li doruc¢kovala? Ja kazem ne, ne jedem ujutru, a on kaze, to nije
dobro — moras doruckovati zbog zdravlja“ (Tonanosa, 2020). Kod Zene koja je bila
usamljena, jer je kako kaze zivela sama bez dece koja su se odselila, ovakav pristup
je ukazivao na interes i brigu. Pazljivo sklopljene poruke su imale za cilj da pokazu
da je posiljalac brizan i iskren, zainteresovan za nju i njeno zdravlje.
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Nakon $to je obezbedio naklonost i poverenje, u sledecoj fazi je zatrazio prvi
zajam od 300 eura kako bi je posetio u Skoplju. lako u Skoplje nikad nije stigao,
uspevao je pronaci razlicite izgovore kako bi to opravdao, a i da bi nastavio sa svo-
jim planom iznudivanja. Sume su rasle, a on je pazljivo kreirao svoje poruke da
ne bi izazvao sumnju ili nepoverenje. To §to je njihova Citava komunikacija bila
posredstvom kompjutera, a ne direktna, njemu je omogucilo da stigne do svog cilja,
odnosno da izvuce $to viSe novca sa bankarskog racuna zrtve. On je imao vremena
da zrtvu prouci, i da svoje poruke sastavi na nac¢in koji ¢e biti najprivlaéniji za zrtvu
1 osigurati njenu naklonost.

U ovakvim okolnostima, prepustenim komunikaciji preko ,,hladnog medija”, u
nedostatku vizuelnih znakova, ekspresije govora tela, primaocu su tekstualne poruke
jedino na $ta se moze osloniti. Prema teoriji deindividualizacije socijalnog identiteta
koju su razvili Martin Li (Martin Lea) i Rasel Spirs (Russell Spears), upravo zbog
nedostatka li¢nih znakova koje bi navele na osobine li¢nosti posiljaoca (tj. pojedin-
ca koji pokreée poruke/razgovor), tekstualne poruke prikazane putem KPK postaju
izuzetno vredne za primaoca, do te mere da dolazi do preterane atributivne pristra-
snosti ili snazno oslanjanje na ono §to posiljalac piSe (Lea & Spears 1992). Ono
Sto su one zakljucile iz eksperimenata koje su sproveli, jeste da u sluc¢ajevima kad
audio 1 vizuelni znaci nisu prisutni, primaoci tekstualnih poruka nastoje da pomoc¢u
para-lingvistickih elemenata u poruci (gramaticke greske, stil pisanja, pravopis itd.)
formiraju neku sliku o individualnim karakteristikama posiljaoca. U konkretnom
primeru, ljubazan ton, uctivost, reci koje su bile pazljivo odabrane da zrace uctivo-
$¢u, kod primaoca poruka uspele su da doprinesu stvaranju poverenja i pristrasnosti.
Nepostojanje fizickog kontakta izmedu pojedinaca, kazu Li i Spirs (1992) povecava
deindividualizaciju i umanjuje potrebu za verifikacijom.

U tome je i jedna od najbitnijih karakteristika KPK, na koju Valter ne obraca
narocitu paznju. Pri komunikaciji pomoc¢u kompjutera nemamo samo nedostatak fizic-
kog kontakta, nego kompletno odsustvo taktilnosti, kako kaze Han (Byung-Chul Han),
ono $to ulazi u multidimenzionalnost i multislojevitost covekove komunikacije i uklju-
¢uje ne samo vizuelno polje, nego i sva ostala ¢ula (Han, 2017, p. 22). KPK iskljucuje
lica i tela, pa tako nasi sagovornici postaju sve nejasniji i zamagljeniji. Digitalno, kaze
Han, kompletno restrukturira Lakanovu trijadu realnog, imaginarnog i simboli¢kog,
gde realno potpuno nestaje u totalizaciji imaginarnog (Han, 2017, p. 22).

Za ljubav su veoma vazni pogledi, a poglede je u digitalnoj komunikaciji ne-
moguée razmeniti. Cak i da su imali moguénost da razgovaraju pomoéu nekih od
aplikacija koje omogucuju razmenu slike i zvuka, poput Skajpa na primer, usamlje-
na Zena iz Skoplja i njen uspe$ni ameri¢ki biznismen, ne bi nikako mogli razmeniti
poglede. Kamere koje koristimo da bismo svoje video-poruke ispratili nekome, po-
stavljene su na vrhu ekrana. Pa tako i kad gledamo u naSeg sagovornika, njemu se
¢ini da gledamo dole. Tako i kada bismo proveli sate i sate u razgovoru, mi nikad ne
bismo nase poglede razmenili, nego bismo uvek gledali po strani (Han, 2017, p. 22).
Ali usamljenoj Skopljanki taj pogled nije bio potreban. Provodeci dane ispred kom-
pjuterskog ekrana, ona se kao Narcis zaljubila, ne u ogledalo, nego u svoj imaginarni
lik u ekranu, ili u sliku perfektnog zivota koji je za sebe zamisljala, zivot koji nova
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digitalna kulturna industrija reklamira kao idealan, pored svog voljenog, bogatog i
uspesnog Amerikanca.

Zakljuéak

U ovom radu analizirana je pojava ljubavnih prevara u onlajn vezama, kao i
nacini i faze u kojima se ove aktivnosti odvijaju. Analizirajuci razli¢ite kognitivne i
motivacijske razloge zbog kojih zrtve upadaju u zamku onlajn kriminalaca, fokusi-
rao sam se, na za mene najznacajniji aspekt, a to je pojava interneta i novih digitalnih
medija koji su omogucili platformu prevarantima i ovim obmanama. Zahvaljujuci
platformi koja pruza moguénost da se ekspresije, pokreti i pogledi iskljuce iz komu-
nikacije, prevaranti imaju mogucnost da lako i uspes$no prevare zrtvu.

Zbog nedostatka gestova, govora tela, razli¢itih ekspresija i liénih znakova
koje bi mogle uputiti na namere i osobine li¢nosti posiljaoca poruke, tekstualne po-
ruke prikazane putem komunikacije posredstvom kompjutera postaju veoma znacaj-
ne za primaoca, pa dolazi do preterane atributivne pristrasnosti ili snaznog oslanjanja
na ono $to posiljalac pise. Upravo zbog toga, Zrtve reaguju neracionalno i posuduju
velike sume novca ljudima koje su upoznali samo u onlajn svetu.

Takode, vazno je napomenuti da digitalni mediji ne samo $to omoguéavaju
prevarantima da sakriju svoj pravi identitet, ve¢ i da kreiraju lazne identitete koji su
cesto veoma uverljivi. Ove platforme omogucavaju prevarantima da se predstave na
nacin koji je optimalno dizajniran da izazove emotivnu vezu i poverenje kod Zrtve.
Uz to, brzina i dostupnost komunikacije na internetu omoguc¢avaju prevarantima da
uspostave i odrze kontakt sa velikim brojem potencijalnih Zrtava, povecavajuéi tako
svoje Sanse za uspeh.

Ovaj rad nije ponudio konkretne ideje i strategije kako ove obmane izbe¢i,
lako uociti 1 onemoguciti. Dodatno istrazivanje u ovom pravcu moglo bi ukljuciti
preporuke za korisnike interneta, edukativne programe i tehnicke mere koje bi po-
mogle u identifikaciji i prevenciji ovakvih prevara. To §to buduci rad moze ponuditi
su konkretni koraci ka reSavanju ovog problema.
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Abstract

Online dating romance scam is a type of trust-based fraud in which cybercriminals
manipulate romantic relationships on online dating platforms. Victims believe they are
in a (friendship or romantic) relationship, but in reality, they are deceived into sending
money to criminals operating online. This type of crime results not only in financial
loss but also in lasting emotional consequences for its victims. This paper analyzes the
emergence of online dating romance scams at the end of the first decade of the twen-
ty-first century and examines the methods and stages in which these criminal activities
unfold. It seeks to explain the phenomenon and summarize the reasons why these
scams are highly successful today. Additionally, the paper explores interpersonal re-
lationships and their dynamics in the context of online communication, relying on the
hyperpersonal theory and elements of computer-mediated communication developed
by American theorist Joseph B. Walther.

Although various cognitive and motivational factors contribute to why victims fall into
the trap of romance scammers, the central thesis of this paper is that the advent of the
Internet and new digital media has been crucial to the expansion of this type of de-
ception. Only through computer-mediated communication (CMC), which excludes an
entire spectrum of gestures, expressions, movements, and eye contact from interaction,
can scammers successfully deceive victims, who lack key information necessary for
making well-informed judgments and decisions.
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Abstract

The paper deals with the analysis of the interpretations and “framings” of the Serbian
Orthodox Church in publicly shared comic content.

The Church in contemporary Serbian society is an organization with a considerable
reputation among the citizens, endowed with great trust. It has numerous privileges
and utilizes a fair number of resources provided by the political oligarchy. The Church
enjoys a prominent public presence, both through the formal involvement of clergy and
Church representatives in the work of secular institutions, and through the informal
everyday practices of people. The hegemonic position of the Serbian Orthodox Church,
as a (self-)proclaimed moral and spiritual leader, makes it a particularly suitable target
for mocking and comic treatment using irony, satire and parody.

The undertaken analysis conceptually relies on Gramsci’s deliberations on hegemony
and Peter Berger’s constructivist approach to humor. Using netnography as the
method for data collection and thematic analysis for data interpretation, the study will
demonstrate the delegitimizing potential of ridicule in social struggles. The analysed
and interpreted data is comprised of visual and textual content that was created as a
reaction to various public appearances of the Church. Most often thematized were
“blunders”, “inappropriate” behavior, “problematic” statements and attitudes of Church
dignitaries, as well as the practices of the Church representatives seen as opposed to
the Christian teachings and the moralities preached by the Church (material opulence,
moralizing and interference in the private lives of the people, aggressive outbursts,
supporting disavowed politicians, superstition, sex misconduct and other scandals).
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The jokes were the tip of an iceberg of discontent.
(Davies, 2007, p. 304)

Introduction

The Serbian Orthodox Church (SOC) has increasingly gained political
influence, especially since the late 1980s. It has assumed a central role in the nation-
building process in the 21% century. The widespread social acceptance of Orthodox
symbols, imagery, and religious rituals among the general public, while primarily
representing nominal religious affiliation, also implicitly signal ethnic identity and
collective belonging for the Serbian people (Metreveli, 2021, p. 321). The SOC
benefits from various concessions and financial support that facilitate its activities
in areas such as finance, religious education, media regulation, and participation, as
well as in the privileged restitution of property confiscated after World War II.

The significant government funding directed towards the SOC serves as
clear evidence of the strengthened relationship between the state and the church
(Jovanovi¢, 2022, pp. 52-53). From 2002 to the beginning of 2017, the Serbian state
allocated around €90 million for the needs of all churches and religious communities,
of which the Serbian Orthodox Church received by far the most, with Church not
being obliged to give any account for the use of the donations (Jovanovi¢, 2024).°
A particularly visible indicator of the status that the SOC has in Serbian society
is a ubiquitous ‘“construction boom with more churches, monasteries, parish halls,
bishops’ palaces and houses for priests, built in the last two decades than in the
SOC’s entire history” (Aleksov & Lackenby, 2022, p. 217).

Having a firm grip on hearts and minds (and state budget) of the people, the Serbian
Orthodox Church occupies a hegemonic position in Serbian society. The concept of
hegemony is usually defined as a cultural dynamic by which a group claims and sustains
a leading position in social life by imposing its worldview, i. e., cultural ideal. “It is the
power to establish the ‘common sense’ or ‘doxa’ of a society, the fund of self-evident
descriptions of social reality that normally go without saying” (Fraser, 1992, p. 53).

Hegemony (egemonia culturale) is a term that Antonio Gramsci used for the
“discursive face of power”. It is obtained through struggles for meaning and power
“performed by individuals who elaborate and bring cultural essentials to the fore”, and
through conflicts “in which beliefs, symbolism, and practices are open to antagonistic
interpretations” (Forlenza, 202, p. 39). Predominance or hegemonic rule is obtained
by consent rather than force, and it usually entails implicit or uncritical intellectual
or emotional acceptance of the sociopolitical order (see: Gramsci, 1971, p. 323; 326).

Generally speaking, “humor, as a boundary-challenging phenomenon, is
attracted to rule-bound manifestations of religion and (...), conversely, religious
authorities tend to be wary of the subversive effects of irreverent humor” (Schweizer,

* As we are writing this article, the public is learning that another “51.9 million dinars have been allocated
from the budget reserve for subsidies to the Serbian Orthodox Church dioceses” (Petakovi¢, 2025).
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2024, p. 557). The insight that “comedy and religion are mutually attracting
phenomena” (Schweizer, 2020, p. 162), is even more valid in situations where a
religious institution holds a hegemonic position in society.

Peter Berger, taking cues from Alfred Schiitz’s theory of multiple realities
(Schiitz, 1962), wrote of comic as one possible “intrusion” that poses a threat to the
routines of the taken-for-granted reality:

“Social order, when it functions well, envelops the individual in a web of habits
and meanings that are experienced as self-evidently real. (...) Despite this semblance
of solidity, social order is always vulnerable to disruptions. These disruptions are
caused, among other things, by the intrusions of other realities. The sacred is one
such intrusion. The comic is another.” (Berger, 2014, p. 61)

Although in a constant tension, religion and humor can also be seen as
“emancipating provinces of meaning” (Barber, 2017), providing relief from the
tediousness and anxieties of the everyday life routines — an ever-needed escape from
the firm grip of the social order, upheld by hegemony of the mighty.

Over the past two decades, the Serbian Orthodox Church — a historically
dominant cultural institution — has become a somewhat frequent target of online
humor and satire in Serbia. Social media users, satirists, and commentators have
lampooned the Church’s clergy and practices through memes, cartoons, parody
news, video clips and sketches. These humorous expressions reflect underlying
social tensions and serve as a form of “symbolic struggle” (Bourdieu, 2018) against
the Church’s hegemonic role.

Method and Data

This paper examines the primary forms and themes of humor targeting the
Serbian Orthodox Church (SOC), analyzing the content and rhetoric of these jokes,
as well as their social functions and reception within contemporary Serbian society.
Data collection was carried out using netnography, a qualitative research method
adapted from ethnography that explores social interactions and cultural meanings
within digital communication contexts (Kozinets, 2020; Kozinets & Gambetti, 2021;
Kozinets, Dolbec & Earley, 2014). The data were derived from the digital traces of
public conversations, intense debates, commentaries, columns, news articles, blogs,
and social media posts, tweets, and comments across various communication networks.

The analyzed sample consisted of over 120 publicly accessible items, including
memes, caricatures, photos, comments, and satirical pieces, predominantly sourced from
Facebook, where these materials are commonly shared. The content, both visual and textual,
was created in response to various instances involving the SOC or its representatives,
whether as active participants or subjects of public attention. Interpretation of the data was
carried out through thematic analysis (Braun & Clarke, 2006; 2012; 2022).

In what follows, we will examine: 1) the most common forms of humor used in relation
to SOC (e.g., memes, caricatures, satire, parody, etc.); 2) the dominant themes and recurring
motifs in these humorous expressions; 3) the content of jokes, memes, and satirical pieces and
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their underlying social significance, and 4) the functioning of humor in contemporary Serbian
society as a form of social critique, resistance, or reinforcement of cultural narratives.

Forms of Humor Targeting the SOC

A primary mode of ridiculing the SOC are viral images or short videos with
humorous captions — circulated on Facebook, Twitter, Instagram, and other social
media. A number of Facebook pages and Twitter threads share images that parody
priests, churches, or religious rituals. These often consist of a photo (or iconography
altered in Photoshop) accompanied by a biting caption. For example, one meme
joked that church attendance has “decreased drastically in the last couple of years”
simply because “people just don’t have the money”, implying the Church cares
more about donations than redemption of souls. A large number of analyzed pieces
exhibited contempt for the mutual alliance of religion and moneyed interests.

Figure 1
Former Patriarch’s grim note

ﬁ Irinej Gavrilovié ¥ 2 Follow

Istina je da su se posete crkvama drasti¢no
smanjile u poslednjih par godina, $to i nije
nikakvo ¢udo - ljudi jednostavno nisu pri
parama.

Other viral posts include one-liners and screenshots lampooning church leaders’
statements — for instance, users widely shared and mocked a video of Patriarch
Porfirije disparaging gender-inclusive language, sparking a wave of reactions online
(Reporting Diversity Network, 2023). Such posts spread rapidly and allow everyday
citizens to participate in the humor with comments and shares.

Satirical News and Parody Sites

Serbia’s popular satire news site Njuz.net has featured numerous pieces
ridiculing the SOC. These articles mimic real news but with absurd twists that
highlight perceived church failings. For example, Njuz.net “reported” that the SOC
called on citizens “not to lose faith in Vuci¢” because “our salvation depends on faith
in this man” (Drazi¢, 2019) — a sharp parody of the Church’s closeness to President
Vuci¢. Another piece joked that the Church had ordered 5,000 pilates balls to lure
priests away from the “sin of yoga,” so clergy could “stretch as God commands, and
not as Brahma, Vishnu or Shiva command” (Milosavljevi¢, 2023). These parody
articles, shared on social media, use deadpan reportage and irony to expose the
Church’s political entanglements or dogmatism.
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Caricatures and Digital Art

Political cartoonists and digital artists have also satirized the SOC in newspapers
and online. Caricatures by renowned cartoonists like Predrag Koraksi¢ Corax and
Dusan Petri¢i¢ exaggerate the features and actions of church leaders for comic effect.
Such cartoons often appear in independent media (Danas, NIN, etc.) and get shared
online. One Petri¢i¢ cartoon in 2021, for instance, depicted Patriarch Porfirije seated
at a lavish table among political power-brokers (including the president’s inner
circle) — a visual satire of the Church’s alliance with the ruling elite (Nikoli¢, 2021).

Figure 2
“Change the society in the New Year — Good luck!”

‘. MEIBAYTE
o APYINTRO ¥ i
" YHORY Touupi® -

CPERHO! . .* .+

Another series of Corax cartoons so sharply criticized the SOC that it even
prompted debate on whether they crossed into hate speech (Jovicevi¢, 2023). Digital art
projects have also reimagined Orthodox imagery satirically; artist Aleksandar Todorovi¢
painted “ironic icons” using traditional iconography style but portraying contemporary
figures and vices instead of saints (RFE/RL’s Balkan Service, 2018), blending art and
parody to comment on church and state. These visual mediums — whether simple memes
or detailed illustrations — are a powerful and shareable form of humor.

Comedic Videos and Performances

Video satire has played a role as well. Serbian TV comedians and YouTubers
have created sketches that mock the SOC’s image. In 2013, for example, popular talk-
show host Ivan Ivanovi¢ aired a fake commercial for the Serbian Orthodox Church
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on primetime television (Ivanovi¢, 2013). This skit mimicked advertisement tropes
to humorously “promote” the Church, likely highlighting its opulence or influence
in a tongue-in-cheek way. Similarly, satirical TV shows like 24 minuta sa Zoranom
Kesicem regularly include segments poking fun at church officials’ public statements
and the state’s deference to the clergy (for one example see: 24 minuta sa Zoranom
Kesi¢em, 2024). Amateur comedy videos on YouTube and TikTok — from parody
sermons to comedic songs about church scandals — have also added to the trend. In all
these formats, the SOC'’s stature is playfully subverted through irony and absurdity.

Dominant Themes and Motifs in SOC Satire

Despite the variety of formats, the humor directed at the SOC converges on
a set of recurring themes and motifs. A thematic analysis of over a hundred such
memes, posts, and cartoons finds that they most commonly target the Church on
issues of greed, hypocrisy, and entanglement with power.

Greed, Wealth, and Corruption

A prominent motif'is the avarice of church officials — satire often portrays priests and
bishops as overly fond of money and luxury. Jokes reference bishops riding in expensive
cars, church leaders living in elite neighborhoods (e.g., Belgrade’s upscale Dedinje district),
or the constant seeking of donations from a struggling populace. The subtext is that the
SOC has strayed from its professed ideals of modesty, implying the Church’s pursuit of
wealth drives away believers. Allegations of financial misconduct, like misused funds or tax
evasion, are also fertile ground — a meme retorting to the Patriarch’s moral pronouncements
stated, “Serbian women have no duties; your duty is to pay taxes!”, directly accusing the
Church of not contributing its fair share. These jokes tap into public perceptions of the
Church as a wealthy institution insufficiently accountable to society.

Figure 3
“Serbian women s duty is to procreate and give birth! / Serbian women have no
duties; your duty is to pay taxes!”
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ODGOVOR PATRIJARHU! 4@

Figure 4
“Where is Dedinje* here? I'm looking for Porfirije”

—
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Figure 5
Current Patriarch touched by the hand with money

™~

* Dedinje: high society's favourite place of residence (comparable to /e XVI¢ arrondissement in Paris,
London's Royal Borough of Kensington and Chelsea or Berlin's Charlottenburg).
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Moral Hypocrisy and Scandals

Many humorous jabs highlight the contradiction between the SOC’s
preached morals and the behavior of its clergy. Memes invoke known scandals
— from priests caught in illicit affairs or alleged sexual misconduct, to monks
involved in drug or alcohol incidents — to underscore clerical fallibility. The
humor tends to be biting, as a number of jokes specifically lampoon improper
behavior of the clerics (financial, drug and/or sex scandals), blending dark
humor with public outrage. Satirists also accuse the Church of glorifying
evildoers — a reference to instances where Church officials have officiated
funerals or bestowed blessings on controversial figures (such as convicted
war criminals or corrupt politicians). Cartoonists illustrate this hypocrisy by
drawing smiling bishops handing halos to dubious characters, or by showing
churchmen turning a blind eye to sins when power or money is involved. Such
motifs reinforce the view that the Church fails to practice what it preaches,
providing rich material for satire.

Figure 6
Orthodox porn film festival’

Festival pravoslavnog porno filma

FAPF

Beograd + Bioskop Partizan + 2013.

°* The joke refers to the situation when The Holy Synod watched a pornographic video of Bishop
Kacavenda. For more details see: Trivi¢, 2013.
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Figure 7
“Each (gives) to their own” (“Your Holiness, how about another medal for this reverend
and worthy servant of our God? It would mean a lot to him.”’)° / “How much for this one?””

S VOJ S VOM E KMBMLIOEHCTEP flywan Metpwanh

¢A SVETOST/,
m‘éﬁ! Jgfc,JEDA“

EN
24 Gl PRECASNEC
| PREDOSTA) Y17

RABA NASEG BeZ

Political Entanglement and Power

Another dominant theme is the SOC’s close alignment with nationalist politics
and the ruling elite. Humorists frequently portray Church leaders as extensions
of the government or ruling party, rather than independent moral authorities. The
satirical news cited above — with the Church instructing people to have “faith in
Vuci¢” for salvation — is a direct parody of this entanglement. In the spoof, Patriarch
Irinej (then head of SOC) supposedly extols President Aleksandar Vuci¢’s “daily
sacrifices” and even lists “Vuci¢’s miracles” (such as not using the toilet for 15 hours
during a parliamentary session, or feeding the multitudes with one pot of squid) — a
tongue-in-cheek comparison of Vuci¢ to a saintly figure performing miracles. This
kind of hyperbolic parody, mixing religious language with political commentary,
highlights how closely satire links the Church to state power. In one of the memes,
the word patrijarh (patriarch) was altered to “party-arch”, implying the Church
serves the party line.® The overarching motif is that the SOC, instead of acting as an

¢ The caricature refers to Dragan J. Vucicevi¢, the editor in chief of the notorious /nformer tabloid.
7 Minister of Finance SiniSa Mali is asking for the price of the medal at the church store.

8 At the end of November 2021, a protest took place in Serbia against the Rio Tinto company, which
intended to mine lithium in the Jadar Valley (with an agreement with the Government of Serbia). Citizens
repeatedly asked Patriarch Porfirije for support — to use his position and influence President Vuci¢ to
repeal the Law on Referendum and the Law on Expropriation (and thus prevent the exploitation of lithium
in the area of Podrinje). However, the support was not given, since, according to the patriarch, “it is not
the primary job of the Serbian Orthodox Church to deal with social, economic and political issues”, and
that “the reaction of the Church is sought by those who have not even entered it”. The patriarch's statement
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independent spiritual guide, has overstepped its domain by involving itself in secular
governance (especially in education) and nationalist agendas. This theme resonates
strongly in a society where Church and state are officially separate (Article 11 of the
Constitution), and the humor serves to call out that blurred boundary.

Figure 8
Parodying the Patriarch (hammer instead of “T”; “PARTYARCH”)

[NATPUJAPX?

]

NMAPTUJAPX

Figure 9
Patriarch being payed to keep quiet about Rio Tinto in Serbia

equated citizens who peacefully protested with thugs who attacked them with excavators, batons and
rubber mallets with the intention of “breaking up” the protest. Hence the hammer replacing the “T”".
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Dogmatism, Backwardness, and Fanaticism

Many satirical pieces poke fun at what they see as the SOC’s rigidity and
outdated attitudes. This includes the Church’s stance on social issues, education,
science, and other spiritual practices. For example, when a high-ranking bishop
condemned the popular practice of yoga as satanic, Njuz.net ran the parody about
issuing pilates balls to keep priests away from “the hell of meditation”. The absurd
image of clergy bouncing on pilates balls “as God commands” instead of stretching on
yoga mats lampoons the Church’s perceived paranoia toward anything non-Christian.
Similarly, during the COVID-19 pandemic, as the Church insisted on traditional
communion with a shared spoon despite public health concerns (Jovanovi¢, 2022),
satirists responded with dark humor. One widely shared meme created a fictional
new saint — “Saint Asepsolius the Sterile” — depicted as urging people to “wash
your hands for goodness’ sake”. The caption “God protects you, don’t be afraid —
take it!” was mockingly attributed to clergy encouraging communion, highlighting
the perceived denial of science. Other jokes target the Church’s views on women’s
and LGBT rights as antiquated. The “backwardness” motif thus comes through in
caricatures of priests as dark anti-englighteners. Such humor underscores a clash
between a progressive, secular outlook and the traditionalist, dogmatic positions
associated with the Church.

Figure 10
“School. Who turned off the light?”” / “Won 't be needing that”

LLIOH'T Be

HHHOM tieedng THAT
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Figure 11
“Saint Asepsolius the Sterile, the Blessed” / ““God protects you, don t be afraid — take it!””

Bos te éuva,
uzmi slobodno!

Figure 12
“OrthoPilates®. With the blessing of the SOC. Exclaicercise® with love!”

nPABONMUNATEC’ (&,
Y3 BJTIAroCcnoB cnuy

BO3MMEHUMO C JbYBABIbLY!

° “Bosrnbuumo” — word pun, combinaiton of the archaic “Bockmuxanmo” (exclaim) and “rubame”
(movement, exercise). Also, a reference to the first line of the Hymn to St. Sava: “BockinkHuMo ¢
Jby0aBIby cBeTuTe/Y CaBn”.
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Moral Contradictions and Dogma vs. Reality

A unifying motif across these themes is moral contradiction — the Church is
ridiculed for failing to live up to its own teachings. Satire often uses the Church’s
own rhetoric and symbols to expose these contradictions. For instance, a clever
meme declared, “Serbia is secular because the church is completely separated from
religion!” — a jibe that the SOC has become so politicized and materialistic that it is
effectively divorced from genuine spirituality (hence “separated from religion”). In
essence, the humor holds up a mirror: the very values the Church preaches (humility,
charity, faith, piety) are inverted by the Church’s actions (opulence, political
lobbying, intolerance), and the jokes latch onto that irony.

Figure 13
“Serbia is secular because the church is completely separated from religion!”

/l/ Srbija je
sekularna
Jer je crkva

u J)otpunosti
odvojena
od religje!

These recurring themes — corruption, hypocrisy, political collusion, intolerance
— form the core of the satirical narrative about the SOC. In satiric content, “clerics
are portrayed as failed professionals who concentrate on fund raising instead of
spirituality, and are more interested in political power than in ... modesty, morality
and charity” (Tsakona, 2011, p. 257). Through exaggeration and mockery, the humor
continuously reinforces this critical image of the Church.

Content, Structure and Rhetorical Strategies of the Jokes
The content and style of jokes and memes about the SOC reveal several
rhetorical strategies: irony, parody, satire, and absurd exaggeration are the most

prevalent. Creators of these jokes skillfully use the language and symbols of both
Orthodoxy and pop culture to maximize comedic effect and social commentary.
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Irony and Role Reversal

Much of the humor is highly ironic, saying the opposite of what is expected
to highlight a point. For example, the satirical claim that “our salvation depends on
faith in (President) Vuci¢” (Drazi¢, 2019) puts a politician in the role of a savior
— a clear reversal of the Church’s teaching that salvation comes only through
Christ. By having an SOC statement idolize a living politician with quasi-religious
devotion, the satire underlines the irony of a supposedly pious institution seemingly
worshipping worldly power. Likewise, the line “Serbia is secular because the church
is completely separated from religion” is pure irony — it uses a literal truth (a secular
state separates church from governance) to deliver a sarcastic punch: the Church,
by its behavior, appears separated from genuine religion. Such ironic twists force
readers to reevaluate the reality behind official narratives.

Parody of Religious Forms

Satirists often mimic religious language, rituals, or iconography in a parodying
way. This rhetorical strategy both pokes fun and signals the target clearly. In the Njuz.net
piece on “losing faith in Vuci¢,” the author structured it like a church communiqué or
sermon, complete with a list of “miracles” and even referencing apocryphal “gospels”
— “the Gospel according to Sarapa... Vuciéevi¢... Mari¢” (naming pro-government
media figures as evangelists). This parody of biblical style casts the regime as a kind
of cult and the Church as its mouthpiece, a satirical analogy that is immediately
recognizable. During the COVID controversy, the creation of “Saint Asepsolius” with
a mock icon image and saintly title is a parody of the Orthodox tradition of saints
and relics, used here to humorously sanctify public health guidelines. Through such
parodic techniques, the humor appropriates sacred symbols (saints, gospels, liturgical
pronouncements) and flips them into tools of critique.

Hyperbole and Absurdity

Exaggeration to absurd levels is another hallmark of SOC-related jokes.
By taking a real issue and stretching it to a ludicrous extreme, satirists expose its
underlying folly. The Njuz.net story attributing fantastical feats to Vuci¢ — not using
the bathroom for 15 hours, feeding crowds with a single pot — mimics biblical miracles
to absurd effect, signaling that the veneration of political leaders by some church
officials is absurd in itself. Memes describing bishops with luxury cars or priests
conducting “Orthodox Porn Film Festival” (an outlandishly juxtaposed concept) use
shock and the ridiculous to provoke laughter and make a point about alleged clerical
indulgence or hypocrisy. This form of grotesque inversion — turning the accepted
norms upside down — is a classic satirical method. It underlines Peter Berger’s
observation on the comic, in the form of biting satire, representing a destructive
intrusion into social reality that can invert norms. By making church figures do or
say outrageous things in jokes, creators momentarily invert the social order (priests
become fools, patriarchs spout nonsense), thereby demystifying their authority.
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Wordplay and Puns

A subtler strategy in some SOC humor is wordplay. Serbian language allows
puns that replace one or two letters to alter meaning — for instance, calling the
Patriarch “Partijarh” (playing on ,patrijarh”, inserting ‘“partija/party”) to imply
he serves a political party, or referring to certain bishops with nicknames that riff
on their titles (like turning “His Holiness” into “His Wealthiness”), or referring to
Patriarch Porfirije as “Profitije” (pointing to his focus on money and profits). Such
puns often appear in Twitter jokes or cartoon captions. They rely on shared linguistic
context for the audience to catch the double meaning.

Satirical Framing and Juxtaposition

Many jokes set up a scenario that contrasts ideal vs. reality. A common
structure is to cite a lofty Christian principle or biblical quote, then append a
contrasting punchline about the Church’s behavior. For instance: “Love thy neighbor
as thyself — unless he’s different, says an SOC spokesperson” — a fictitious quote that
frames the Church as failing its own teachings on love and tolerance. Another meme
showed two panels: one of Jesus driving merchants out of the temple, and another
of a modern bishop welcoming politicians into church — a visual juxtaposition that
wordlessly comments on hypocrisy. This frame-switching technique is effective on
social media where images speak quickly.

In terms of content structure, many satirical pieces begin by mirroring official
discourse then gradually descend into satire. The reader or viewer initially might
think it is real (for a few seconds) until the exaggeration becomes apparent. This
structure heightens the humor by playing on the fine line between reality and farce
—which in Serbia’s tumultuous context can sometimes be thin. As veteran cartoonist
Corax noted: “our political scene is itself a caricature... everything is so absurd,
you can hardly make it more absurd” (Sejdinovi¢, 2020). Satirists leverage that
by crafting content that is not too far from the truth, until it veers into comedic
exaggeration.

Crucially, even as these jokes employ ridicule, they rarely attack faith or
Orthodoxy as a religion per se. The satire is almost always aimed at the people,
policies, and institutional behavior of the SOC, not at the core tenets of Orthodox
Christianity. Orthodox Christianity as such is never contested or ridiculed — mocking
the Church officials and their policies is often based on the very values they
emphatically employ in their rhetoric. In other words, the humor holds church leaders
to the standards they profess (Christian charity, humility, etc.), rather than mocking
the beliefs themselves. This distinction in content keeps much of the satire in the
realm of social and political critique, rather than religious blasphemy — although
devout traditionalists might not see a difference, the intent of the humorists is to
lampoon human failings and institutional power, not the sacred beliefs.
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Social Functions of SOC Humor in Serbia

Humor targeting the SOC serves several social functions in contemporary
Serbian society. It operates as a form of social critique and resistance, a means of
community-building among like-minded secularists, and a symbolic release valve
for tensions — all while reinforcing certain cultural narratives about the Church.

A Tool of Social Critique and Accountability

In a society where the Church holds significant influence, humor has emerged
as a popular tool to question and “talk back” to authority. Jokes reveal prevalent
social, cultural and political attitudes and moods and satire can spotlight issues that
official discourse may ignore or gloss over. As Berger puts it, “a good cartoon or
joke can be more revealing of a particular social reality than any number of social-
scientific treatises” (Berger, 2014, p. 65), effectively serving as a sort of popular
sociology. Humor and the comic, thus, operate as auxiliary sociological tools,
with comedians being “allies of the sociologist because they ask questions that our
everyday routines lead us to forget” (Bourdieu, 2018, p. 10) or implicitly “forbid”
such questions to be posed. Humor, “after and besides making us laugh, could incite
or even force us to see things from a different perspective” (Tsakona & Popa, 2013,
p- 7). There are social scientists who contend that “sociologists without a sense of
humor will never be able to understand the workings of the social world, for humor
separates its seemingly seamless joints, making them visible” (Davis, 1979, p. 109).

Jokes about the SOC often carry implicit criticism — whether it is exposing
corruption, pointing out misogyny, or condemning political meddling. This comedic
critique aligns with the classic notion of humor as a “social corrective”. By laughing
at the Church’s foibles, society reinforces the idea of how the Church ought to behave.
For instance, widespread ridicule of the Church’s tax-exempt wealth or its opulent
lifestyle implicitly calls for reform towards greater modesty and accountability.
In this way, humor performs a watchdog function, “punching up” at a powerful
institution in a manner accessible to ordinary people. While one joke alone will not
change church policy, the cumulative effect of being regularly lampooned signals
public disapproval, potentially nudging the SOC to be more cautious or publicly
responsive on certain issues (at least to avoid ridicule).

Counter-Hegemonic Resistance (The “Weapon of the Weak”)

From a sociological perspective, mocking the SOC can be seen as a form
of resistance by less powerful groups against a hegemonic authority. The SOC
occupies a hegemonic position in Serbian cultural life — it often asserts what is
“moral” or “traditionally Serbian.” Humor provides a way to subvert that dominance
symbolically. Referring to anthropologist Mary Douglas’s theory, official religious
rites convey that social patterns are fixed and sacred, whereas “the message of a
joke is that they are escapable” (Douglas, 2002, p. 155). In other words, jokes are
by nature “anti-rites” that symbolically overturn hierarchy and dogma, suggesting
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that the established order (the Church’s authority, in this case) is not invincible or
beyond question. By caricaturing a bishop or making the Patriarch the butt of a joke,
the humor momentarily “melts away the harsh contours of social reality”, allowing
people to imagine an alternative social order where the mighty are humbled. This is
akin to what anthropologist James C. Scott called the “weapons of the weak” — subtle,
everyday forms of resistance that the powerless use to cope with domination. Humor,
when counter-hegemonic, is the symbolic weapon of the weak — it enables citizens
who feel the Church is too influential (or aligned with an unaccountable government)
to push back through satire since direct confrontation might be ineffective or risky.

In post-socialist Serbia, where formal censorship is lower than it was in
“communism”, words and jokes can fly freely — yet systemic change is slow, leading
some to wryly note that nowadays you can think, say or write whatever you want,
without any effect. In that light, the humor serves as a safe outlet for dissent: it
will not topple the Church’s power, but it allows dissident voices to be heard and
shared widely in society. This function is evident during events like celebrating St.
Sava as the “first Serbian enlightener” — satirical drawings parodying him often
appear, signaling resistance to Church’s authority in the matters of education. While
the immediate political impact is limited, such humor keeps an undercurrent of
skepticism alive in the public sphere.

Figure 14

Fake children's drawings of Saint Sava (“playing poker with his Serbs”’; “investing in
crypto currency’’; “handing over the decision to dismiss the principal of the elementary
school Aleksa Santi¢ in Secanj”™"°)

CBETU CABA YPYYYJE
PELLEHSE O OTKA3Y
JAUPEKTOPKU OLL AJIEKCA
LWWAHTUR Y CEYHY

10 Reference to the elementary school principal who in January 2023 imposed a ban on performing
a religious ritual in a state school as a part of the celebration of St. Sava. The Minister of Education,
against the principle of secularism, supported the clerical glorification of a church saint as a part of the
presumably lay honoring of an educator and the first Serbian enlightener. For more details see: Radio
Slobodna Evropa, 2023.
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Community Building and Solidarity

Sharing a laugh at the SOC’s expense can also foster a sense of camaraderie
among secular or “liberal” segments of Serbian society. In a country where attitudes
toward the Church vary from deeply devout to strongly critical, these jokes act as a
social filter — those who “get it” and find it funny are often those who share similar
views and criticisms of the Church. By circulating memes that rely on shared values
(like valuing democracy, pluralism, or modern lifestyle) and shared background
knowledge (awareness of Church scandals or political ties), individuals create an
in-group of like-minded peers. Sociologists note that humor often demarcates group
symbolic boundaries (Lamont & Molnar, 2002; Lamont, Pendergrass & Pachucki,
2015). Laughing at the same jokes implies a common perspective and group
belonging: “a successful joke marks social boundaries. The ones who are laughing
are visibly ‘in on the joke’, those who do not join in are exposed as outsiders: they do
not belong” (Kuipers, 2022, p. 4). Allusions in SOC satire — for example, referencing
a known corrupt tycoon who got a church accolade — appeal to shared values and
beliefs, thus contributing to in-group cohesion and reinforcement of symbolic
boundaries: “Through laughter and humor the group is united together against the
target of the mockery” (Mascha, 2008, p. 83). Within social media comment threads,
one can see users bonding over these jabs, often building on each other’s jokes in a
show of collective creativity. This solidarity has a reinforcing effect: it bolsters the
collective narrative that “we are the ones who see through the hypocrisy,” unlike
the out-group (perceived as blindly religious or nationalist followers). Essentially,
humor becomes a way for secular-oriented Serbs to assert their identity. It says, in
effect, “we share a modern, irreverent outlook that questions authority,” and that
message strengthens the group’s cultural confidence and solidarity.

Reinforcing Cultural Narratives and Stereotypes

While humor can challenge authority, it can simultaneously reinforce certain
existing cultural narratives. Many jokes about the SOC draw on longstanding
stereotypes — the “fat priest” obsessed with money, the “fire-and-brimstone bishop”
who hates progress, etc. By invoking them, today’s memes tap into a collective
memory and “confirm” what people already suspect about the Church. Humorous
discourse is often based on stereotypes which are already part of the background
knowledge of the community. For example, depicting clergy as bumbling or
avaricious aligns with a traditional irreverence in Serbian culture (Serbs historically
have a rich tradition of aphorisms and jokes that spare no institution). The effect is
that these jokes do not necessarily change minds; rather, they amplify pre-existing
cynicism or distrust toward the SOC among the population predisposed to view it
skeptically. In that sense, humor serves to normalize critique of the Church — making
it acceptable, even routine, to laugh at the “untouchable clergy”. This can gradually
erode the aura of unquestionable respect that surrounded the Church, replacing it
with a more skeptical cultural narrative. However, it can also deepen the rift between
different segments of society: those who are amused may double down on seeing
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the Church as corrupt and backwards, while those offended might feel the Church is
under unfair attack. Thus, humor bolsters each side’s narrative — the secular critique
and the traditionalist counter-critique — contributing to the ongoing cultural struggle.

Emotional Relief and Coping

On a psychological level, satire provides ordinary citizens a cathartic release.
Faced with frustration over issues like church interference in politics or scandals,
people can feel powerless. Making jokes about it offers a form of relief — it is a way
to vent and reduce the frustration through laughter. The SOC is a serious authority,
but humor strips it of some seriousness, which can be comforting. As Berger,
following Douglas, describes the joker as a “kind of minor magician” who “waves
his magic wand and, at least for a moment, the harsh contours of social reality melt
away and imagination can fill the resulting empty space” (Berger, 2014, p. 68). In
those moments of laughter, the strictures of social life — the need to publicly respect
religious authority — are loosened. This helps individuals cope with any sense of
oppression or disagreement. Particularly during crises (like the pandemic or political
turmoil), humorous takes on the Church’s stance (e.g., memes about the “holy
spoon” during COVID) helped people deal with fear and anger by laughing instead
of despairing. It is a form of “gallows humor” in some cases, allowing critique of
dangerous decisions (like refusing to modify communion) in a digestible way.

Reception and Broader Social Context

Humor about the SOC does not occur in a vacuum —its impact and permissibility
are shaped by how different social groups and institutions receive it. Reactions to this
satire vary widely in Serbia, reflecting the country’s cultural and ideological divides.

Secular-oriented Serbians, including a large portion of urban youth, activists, and
intellectuals, generally receive SOC humor enthusiastically. They view it as a healthy
critique of an institution they feel wields too much conservative influence. For them,
sharing a cutting SOC meme or laughing at a Kesi¢ monologue about the Patriarch’s
latest political statement is almost an act of affirmation — it signals alignment with
values of free expression, modernity, and holding power to account. Many in this group
argue that the Church, by engaging in public affairs, earns scrutiny and satire like any
political body. Thus, they defend such humor as legitimate. In liberal media outlets and
online forums, one finds support for cartoonists and comedians when their religious
satire sparks controversy. For example, when a bold caricature or a provocative skit
draws ire from conservatives, secular commentators typically uphold the joker’s right
to criticize, framing the humor as part of free speech and necessary social critique. In
short, among secularists, this humor is seen as speaking truth to power and reflecting
popular sentiment, thus largely positive and even important.

In contrast, more conservative and religious segments of society often react
negatively to ridiculing the SOC. Devout Orthodox believers may feel that mocking
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church leaders or rituals is offensive and blasphemous, even if the jokes stop short
of heresy. For them, the SOC is intertwined with Serbian national identity and
tradition, so an attack on the Church can feel like an attack on “Serbdom” itself. It
is not uncommon to see pro-church individuals denounce satirists as “haters of the
Church” or morally lost “westernized” elements. Some go so far as to label sharp
caricatures of bishops as anti-Serbian propaganda or hate speech against Orthodox
Christians. Church officials occasionally respond defensively to ridicule. While
the SOC as an institution does not sue comedians or ban cartoons (since, legally,
Serbia does not have anti-blasphemy laws)!!, they do issue statements when they
feel lines are crossed (PT bankan, 2025; JleBpma, 2025). These reactions show that
the SOC’s establishment and its supporters are sensitive to satire, often viewing it
not as constructive criticism but as part of a broader anti-traditional trend. In the
eyes of traditionalists, such humor can reinforce their perception that faith is under
siege in a secularizing world, sometimes prompting a rally-around-the-church effect.
Nonetheless, outright attempts to censor this humor have been limited — instead, the
common strategy is public condemnation and social pressure. In sum, the reception
among church loyalists is largely negative and characterized by efforts to discredit
the humor as disrespectful or beyond the pale.

Within Political Circles

Political entities in Serbia have mixed responses to SOC-focused humor,
often depending on their alignment with the Church. The ruling government (led
by President Vuci¢ and the SNS party in recent years) tends to ally with the SOC,
so its members are quick to defend the Church or condemn extreme satire, as
noted above. They may accuse satirists of sowing division or insulting the nation’s
heritage. However, the government also treads carefully — outright censorship of
religious satire could backfire internationally and domestically. Thus, officials
sometimes join the rhetorical pushback but stop short of legal measures. On the
other hand, opposition politicians and independent media often amplify the satire.
They share cartoons or jokes that align with their criticism of the regime-SOC nexus.
For example, when Njuz.net published the parody about the Church urging faith in

1 “Legally, the prohibition of blasphemy in any form has not existed at any time in the recent history
of Serbia — or even in the older one, given that even Dusan’s Code only mentions offences such as
cursing the bishop (but not God), destroying the church (but not showing disrespect), and ‘heresies’
such as “Latin” and “Bogomil” (but unquestionably primarily in the sense of a potential danger to the
government). It would be difficult to list offences that would resemble sacrilege in the sense of an impure
mixture that could be legally sanctioned. The first Constitution of modern Serbia, adopted on Sretenje
(Feast of the Holy Encounter) in 1835, since it was written according to the model of the French and
Belgian ones, did not have any similar provisions at all. Blasphemy and sacrilege in a symbolic sense
were not criminal offences even at a time when the Kingdom of Serbia, and later Yugoslavia, had an
official, or privileged, church. Article 317 of the current Criminal Code, in this aspect inherited from the
socialist era, prohibits incitement to national, racial and religious hatred and intolerance, and this refers
to the real possibility of provoking the anger of the majority against members of one group, which could
lead to violence. In short, there is no experience or tradition, ancient or recent, of criminal liability for
sacrilege on the territory of Serbia” (Igrutinovic, 2023: 45-46; author’s translation).
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Vuci¢, opposition-leaning social media loudly spread it, implicitly using humor to
underscore their argument that the regime exploits the Church’s authority. In this
way, humor becomes a proxy battleground for politics. It is noteworthy that satirists
themselves (such as Kesi¢ or the Njuz.net team) often insist on political independence
— they skewer all sides — but their SOC jokes are certainly used by various actors
to bolster political narratives. Another institution to consider is the media: liberal
outlets give space to this humor, while pro-government tabloids occasionally attack
the comedians. Overall, in the political sphere, SOC humor is both a barometer of
sentiment (if jokes gain traction, it signals popular discontent on an issue) and a tool
wielded in discourse by different factions.

Conclusion

In summary, the reception of humor about the SOC mirrors Serbia’s cultural
fault lines. What is satire and fair critique to some is sacrilege and hate to others. This
dynamic means the humor itself becomes a topic of discussion, raising questions
about the role of the Church and the boundaries of free expression.

Society has largely agreed that satirizing the Church is within the realm of free
expression (no serious calls for blasphemy laws or censorship have advanced), but
society is also aware that the Church’s real influence remains intact despite the jokes.
In talk shows and online debates, one often hears a note of cynicism: humor is the
only recourse left when formal institutions fail to address an issue. Public reception
of the humor can sometimes be meta-analytical: people joke about how they have to
joke to be heard.

Through memes, satirical news, cartoons, and comedy sketches, Serbians
have voiced critiques of the SOC’s perceived greed, hypocrisy, political ties, and
dogmatism in a form both accessible and entertaining. The thematic patterns — from
poking fun at bishops’ wealth to parodying the Church’s nationalist zeal — underscore
an ongoing negotiation of the Church’s authority. Rhetorically, this humor leverages
irony, parody, and exaggeration to cleverly turn the Church’s own symbolism against
itself, stripping away its aura of trustworthiness.

Socially, the act of mocking the SOC serves as a safety valve and a mirror: a
safety valve for citizens to vent discontent with an influential institution, and a mirror
reflecting society’s expectations (and disappointments) of that institution. It operates
as a form of soft resistance, chipping at an ideological hegemony with the tools of
laughter. In doing so, it fosters solidarity among those who share the skepticism and
contributes to an irreverent counter-narrative in Serbian culture — one that says no
authority, however sacrosanct, is above question or satire.

However, the power of this humor has its limits. The humor’s immediate effect is
more cultural or symbolic than concrete: it democratizes criticism and reminds leaders
that their legitimacy can be punctured by a punchline. “Jokes are a thermometer, not
a thermostat; they provide an indication of what is happening in a society, but they do
not feed back into and change or reinforce the social processes that generated them in

91



Milos Jovanovic

any important way” (Davies, 2011, p. 248). Nevertheless, over time joking can slowly
shift the Overton window of what is expected from the Church. Yet, it is also true that
humor can let off pressure that might otherwise build into direct action — a double-
edged sword wherein jokes substitute for more tangible demands.
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HUMOR PROTIV HEGEMONIJE: IRONIJA, SATIRA I PARODIJA
USMERENE NA SRPSKU PRAVOSLAVNU CRKVU

Milos Jovanovi¢
Departman za sociologiju, Filozofski fakultet, Univerzitet u Nisu, Srbija

Sazetak

Rad se bavi analizom tumacenja i ,,uokvirivanja” Srpske pravoslavne crkve u javno
dostupnim humoristi¢kim sadrzajima.

Crkva u savremenom srpskom drustvu je organizacija sa znacajnim ugledom medu
gradanima, koji u nju imaju veliko poverenje. Ona uziva brojne privilegije i koristi
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prili¢nu koli¢inu resursa koje joj obezbeduje politicka oligarhija. Crkva zauzima
istaknuto mesto u javnom Zzivotu savremene Srbije, kako kroz formalno ukljuéivanje
svestenstva i crkvenih predstavnika u rad svetovnih institucija, tako i kroz neformalnu
svakodnevnu praksu gradana. Hegemoni polozaj Srpske pravoslavne crkve, kao
(samo)proglasene vodeée moralne i duhovne organizacije, ¢ini je posebno pogodnom
metom za komicno tretiranje kroz upotrebu ironije, satire i parodije.

Analiza gorepomenutih humoristi¢kih sadrzaja konceptualno se oslanja na Gramsijeva
razmatranja hegemonije i konstruktivisticki pristup humoru Pitera Bergera. Koriste¢i
netnografiju kao metod za prikupljanje podataka i tematsku analizu za njihovu
interpretaciju, studija ukazuje na delegitimiSu¢i potencijal humora u drustvenim
borbama. Analizirani i interpretirani podaci se sastoje od vizuelnih i tekstualnih
humoristickih sadrzaja koji su se pojavljivali kao reakcija na istupe Crkve u javnosti.
Najcéesce su tematizovani: ,,ispadi”, ,,neprimereno” ponasanje, ,,problemati¢ne® izjave
i stavovi crkvenih velikodostojnika, kao i prakse predstavnika Crkve koje su videne
kao suprotstavljene hris¢anskom ucéenju i moralu koje Crkva propoveda (materijalna
rasko§, moralizovanje i meSanje u privatni zZivot ljudi, agresivni ispadi, podrska
dezavuisanim politi¢arima, sujeverje, seksualno zlostavljanje i drugi skandali).

Kljucne reci: Srpska pravoslavna crkva, hegemonija, humor, simboli¢ka borba,
netnografija, tematska analiza.
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AmncCTpakT

V pany ce 6aBUMO (PeHOMEHOM 3aHEMapHBamba JICIE Y HAIIIEM JIPYIITBCHOM KOHTEKCTY.
OH ce, ¢ jemHe cTpaHe, cariienaBa Kpo3 ycBojeHa W ommrenpuxBaheHa ompehema
caap)kaja mojMa u, ¢ Apyre CTpaHe, Kpo3 aHaJHu3y JOCTYIHHX MOJaTaka O PeaTHOM
OJIFOBOPY HAller JPYLITBA U OJroBapajyhux jaBHUX MOJMTHKA Ha 0Baj rmpodiem. On
METO/IONOIKKX TIPHUCTYTIA IPHMEHCHA je aHaN3a CaipKaja aKTyellHe HaydHe U CTPy-
YHE JIMTeparype, Kao U 3aKOHOIABHOT OKBUpA KOjU ce OaBM OBOM ITPpOOJIEMAaTHKOM U
JICCKPUTITHBHA aHAJIN3a PEJICBAHTHUX CTATHCTUYKUX mojaraka. [{usb oBor paja je mo-
KyIIIaj la ce cariieqiajy CBU aCleKTH M yTBPJAE pa3Mepe 3aHeMapHBarba JICIe y HallleM
JPYLITBY, KA0 ¥ OATOBOPHOCT KJbYYHUX APYIITBEHUX aKTEPaA 3a IIPEIO3HABALE, [EI0-
Bame U CIpeyaBame oBe mojase. [loceGHO ce GaBUMO JCIOM MPHITATHUKA POMCKE Ha-
[UOHAJIHOCTH, jep j¢ OBa HAIIMOHAJHA 3ajeIHHUIIA Y HAIlIEM APYIITBY MPEMO3HATa Kao
€THO-KJIaca, CUPOMAIITHK]a O] HajCHPOMAIITHUjUX. 3aKJbY4yjeMO Ja BEJIHKH JICO OJro-
BOPHOCTH 32 3aHEMapHBambe JICIe Y HAIIEM JPYIITBY CHOCH yIPaBo JApKaBa U EeHa
HeajIeKBaTHA COIMjaiHa TTOJHMTHKA, KOja ce y pajy carieiaBa Kpo3 Mepe Koje apxa-
Ba Tpeay3nMa mpema HajcupomamHujuma. Takole, Mepe MmomynanioHe MOJTUTHKE Cy
CENeKTHBHE M HUCY yCKial)eHe ca peajHUM COLUjaHUM moTpebaMa CTaHOBHHUINTBA.
W3mely nmexmapaTvBHE TOMYNAIMOHE MOIHTHKE, 3aKOHOIABHOT OKBHPA, COLMjajHEe
MOJIMTUKE, ICJIOBaba JAPYIITBEHUX HHCTUTYI[H]a U MPAKCE [TOCTOJH BEIMKA HETOCIIC/-
HOCT M MHOTO KOH(Yy3uje. Y Je30pUjeHTHCAHOM U BPEIHOCHO yHa3al)eHOM JIPYIITBY,
KOje MPUTOM WHTEH3WBHO CTApH, HeaIeKBaTaH OIrOBOP JIPXKABE Kaja je y MHUTamby OCT-
BapHBambe JeUjux npasa uMahe HecarieMBe HeraTUBHE MOCIEAUIIC TT0 PA3BOj YKYIIHE
HomnyJsanuje.

Kmwyune peuu: 3anemapuBarmbe Jielie, Jiedja npasa, ColMjaiHa MOJIUTHKA, IOy IallioHa
MOJIUTUKA
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Crasuya Komamuna

YBog

3aneMapuBame Aene jenHa je on Hajuenthux opmu HecaBecHor u omtehyjyher
omHoca npema nenu. OBaj eHOMEH y pany ce rmocMarpa Kpo3 omnmrenpuxsahen
KOHIIETIT JICYjUX MPaBa H HETOBY MPUCYTHOCT Y HAjBAKHIJUM HOPMAaTUBHUM aKTUMa
Koju ce OaBe oBoM mpoOiemarukoM. Hajuenrhe ce 3aneMapuBame jeie orpaHrnyaBa
Ha MOCMaTpame OBE I0jaBe Y MOPOJANYHOM KOHTEKCTY, OJIHOCHO KPO3 POJUTEIHCKH
TIPOITYCT Aa ce 3a0BOJbE fedje moTpede. Y paay ce (PoKyc MHpH Ha YUTABY APYIITBE-
Hy 3ajeIHHIly, KpO3 aHAJIN3y MHCTHTYIHOHAIHUX OATOBOPA Ha OBAj APYIITBEHH
mpodneM. AHanM3a peNeBaHTHUX aKTyeJTHHX CTAaTHCTHUKUX IOJaTaka WIIyCcTpyje
OZIrOBOp JAprKaBe Ha er3ucTeHIHjalHe mpolieMe HajCUpOoMaIlHUjuX, Mehy Kojuma
Cy 3Ha4ajHO 3aCTYIJbCHE TIOPOJIUIIE Ca JICIIOM U jeTHOPOAUTEIbCKE TIOPOJIHIIE, KA0
BEJIMKH JICO POMCKE TIoTyJalnuje. 3aHeMapuBame Jelle y IpKaBH [ocMarpa ce Kpo3
HeaJeKBaTHEe Mepe COIMjaiHe TOJINTUKE Y OOJIAaCTH COITHjaTHE 3aIlTUTE HajCHPO-
MalIH{jeT CTAHOBHHIITBA ¥ IIOPOAUIIA Ca AELIOM, KOje Ce Carie/iaBajy KoMIlaparujomM
HOMHUHAJTHUX U3HOCA HOBYAaHE COLIMjaIHE IOMONM M CTAaTUCTHYKHU yTBP)ECHUX TpaHu-
1a cupomaintsa. [Topea Mmepa conujanHe MOIUTHKE, aHATU3UPAjJy Ce U Mepe MoMyIia-
LIMOHE TIOJIUTUKE, KOj€ Ka0 jeTHOKPATHE WIIN KPAaTKOPOUHE, HE MTPYKajy POAUTEIbUMA
KOHTHHYHpaHy ¥ TPpajHy TMOAPIIKY U CUTYPHOCT; HE IIUJbajy HajCHPOMAIIHH]jE TIOPO-
JUIIE ca JCTIOM W HUCY TIO/[jeTHAKO MpaBeIHe U monapskaBajyhe ca cey nmerry.

IlITa mogpasymMeBaMo MoJ 3aHeMapuBameM jaene?

3aHemMapuBame ACIe MPEACTaBIba YHUBEP3AIHY IPYIITBEHY T0jaBy, cycpehe-
MO je Y CBUM JIPDYIITBEHUM 3aj€JHUIIAMa, TOKOM YUTaBE JIOCAJIAIIHE JbYICKE HCTO-
puje. Melhytum, cBeOOyXBaTHY M jelIMHCTBEHY NehUHUIM]Y OBOT (heHOMEHa HUje
Moryhe oapenuTn 300T pa3nUYUTUX MPEACTaBa O JCTETY U JETUILCTBY M Pa3/Inyu-
THX OIHOCA ITpeMa JIeIH TOKOM JPYIITBEHOT pa3Boja.

OnHoc apymTeBa mpema HajMmiaahyuM U HajpalbUBUjUM YJAHOBHMA 3aBUCH Y
HajBehoj Mepu o ocoOmMHA caMOT TOT APYINTBA, HAMME KapaKTEPUCTHUKE KYITYpO-
JIOIIKKX 00pasaria oJJHOCa OAPACIHX MTpeMa JIelin y Hajeehoj Mepu cy JeTepMHUHHCca-
HE JIPYIITBEHO-UCTOPH]CKHM M SKOHOMCKHM OKOJIHOCTUMA Y KOjHMa C€ KOHKPETHO
OpymTBo Hanasu. Of TUX OKOJHOCTH 3aBMCH M Ha4MH Ha Koju heMo mocmarpaTtu
(eHOMEH JeTUILCTBA U TTOJI0XKA] JIeTeTa Y APYLITRY. Y TpaJuIMOHATHUM MaTpHjap-
XallHUM JIPYIITBUMa WH(PEPUOPAH IOJIOXKa] JIele TMOJ[pa3yMeBao ce Kao Jeo MpH-
POIHOT TIOpETKA 3ajeTHUIE Y KOME TOMHHHPA]y CTapHju Ham Mitaljima, OMHOCHO y
MOPOUIU POAUTEIHH HAJT JICIIOM.

VY He3a00MIa3HOj caru o JACTHILCTBY, ,,BexoBu netumcTBa™ @uinna Apujeca
(1989), ayTrop HaMm jo4apaBa CBET y KOME je JIeTe CAaCTaBHU, aJId HEBU/IJbUBU U WH-
(hepropHHU 4JIaH 3ajeIHHIIC, 32 KOIa C€ Mojpa3yMeBa Jia je Ty, ajld Ce PEeTEePaHo He
obpaha nmaxkma Ha Wmera, Koju je ,,90BeK Yy MaJloM*’, KaJa joIll YBeK ,,Hhje MOoCcTojana
CBECT 0 TOMeE J1a eTe Beh caapku y ceOM TUIHOCT OIpaciiorT YOBEKa, KOjy MH JaHAC
nmamo (Arijes, 1989: 65). I3 nmepcniekTrBe cCaBpeMEHOT APYIITBA, MOIJIH OMCMO Ja
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Ka)XeMO Jla Ce paJuiIo O MOTIYHOM 3aHEeMapHBamy JeUjuX KeJba U MmoTpeda, anu je
MUTakE KOJIMKO OMCMO OWJIH y TIpaBy.

Ca pasBojeM JpyIITBEHUX HayKa JeTe ce Jyro rmocMarpalo Kao ,,00jexar co-
nujanu3anyje’, OJHOCHO JCTUICTBO CE MPOyYaBajo U3 MEPCHEKTHBE OJHOCA PO-
JUTeha TpeMa JICHH ¥ aHalu3e PasIMYUTUX BACIUTHUX TpakcH. /laHac yBEIHKO
TOBOPHMO O HOBOj MapaJurMu JIE€THI-CTBA, OXHOCHO O ACTHUECTBY Kao IPYIITBEHO
koHcTpyucaHoj npakcu (Mili¢, 2007, str. 160—163), o neTeTy kKao akrepy coiuja-
TU3alrje, aad U O U3PaKEHO] MHCTUTYIMOHAIM3AWjU U (paMHUIIM3allju caBpeMe-
HOT JICTHEGCTBA Y KOME CE MPOCTOPU CI000JIE Y OJpacTamy JIPACTHUHO CYXKaBajy
(Tomanovi¢, 2015).

VY caBpeMeHO] MOPOAUIH JeTEe je IIABHU aKTep W IIEHTAp CBHUX MOPOIMYHHX
AKTMBHOCTH M HHMKaJa TI0JIOXKa] JAETeTa Y MOPOAMLIM HUje OMO TOJMKO JOMHUHAHTaH
Kao y caBpeMeHOM JpymTBy. OH je YCIOB/bEH POMEHaMa y APYLITBY KOje Cy TpaH-
chopmucane CTpykTypy U QyHKIHje caBpeMeHe MOPOAHUIIE, JIOBEJIE JI0 IEMOKPATH-
3aItje omMHoca Kako m3Mely OpagyHux mapTHepa, OMHOCHO POAMTEIhA, TAKO M POIH-
Tesba IpeMa JIeld. 3aTo KaJla MPHYaMo O 3aHeMapHUBamy JIele 1aHac, IMaMo Y BHIY
aKTyeJTHe KyJITypOJIOIIKE U IUBUIU3AIMjCKe cTanaapae. Tu cranaapau cy Ha mMehy-
HapOJHOM HUBOY YCIIOCTaBJbeHH U y BehrHHU 3eMalba cBeTa npuxBahieHu ycBajambeM
Konpennuje o npasuma jgerera YH (1989), koja je u ko Hac, kaja CMO jOII OWIN
neo ousiie COPJ, norBphena Beh HapeqHe TOIUHE O/ HBEHOT' YCBajakba 3aKOHOM O
paTuduKanuju KOHBEHIIHje YjeIUb-eHUX Halija o paBumMa jaerera (1990). Y oBom
JIOKyMEHTY C€ HOPMATHBHO yOOIHUaBa ¥ TMOJpKaBa HJeja o JeTeTy Kao camocTall-
HOM IIPaBHOM CYOjeKTy U rapaHryjy My ce OpojHa rpal)aHcka, IOJTUTHYKA, EKOHOM-
CKa U KynTypHa npasa (Stevanovic, 2014, str. 37-44).

Oga u oBakBa IpaBa Tpebasio OM Jia rapaHTyjy BUCOKH CTEIICH 3allTUTE JIeLe
OJ1 pa3ITMUNTUX 00NHKA HeaJeKBaTHOT U omrehyjyher mocrymnama, Koja ce Mory Jie-
(buHHCATH Ha PA3TUYUTE HAYHHE.

[Ipema nedununmju CBeTcke 37ApaBCTBEHE OpTraHU3aIje, KOja je OIIITeIPH-
xBaheHa, 310ynorpeba MM 370CTaBIbamke AeTeTa 00yXBaTajy cBe 00NHKe (hU3HIKOT
W/WIIM eMOLIMOHATHOT 3JI0CTaBJbaba, CEKCYyallHy 3JI0yNnoTpely, 3aHeMapUBabe HIIH
HEMapaH MOCTyNaK, Ka0 ¥ KOMEPIHjajHy U JIPyTy eKCIIoaTalyjy, ITo AOBOAH JI0
CTBApHOT HJIM TIOTCHIIUJATHOT HAapyIllaBama 37paBiba JIETETa, BEroBOT TPEKUBIba-
Bama, pa3Boja M JOCTOjaHCTBA, Y OKBUPY OAHOCA KOjH YKJbY4yje OATOBOPHOCT, TIO-
Bepeme nin Moh (World Health Organization [WHO], 1999).

Oy nedununujy cycpehemo u y nomahoj nureparypu koja ce 6aBu OBOM IPO-
6nemarnkom (Zegarac, 2004; Ispanovié-Radojkovié, 2011; ITetkosuh, 2015).

Jakiie, 3aHeMapHBame JIETeTa cMaTpa ce jelIHUM 0] 00JIHKa 3JI0yoTpede Hith
37I0CTaBJbakba JIeTeTa U 00yXBaTa YUTAB HU3 MPOIYCTA J]a ce IETETy MPYXKH OJ[roBa-
pajyha Hera u 3amTHTa Kako y aJIeKBaTHOj MCXpaHHU, CMEIITajy u 0e30eTHOM OKpy-
KEHY, TAKO U Y JPYIITBEHOM, EMOI[HOHATHOM U HHTEJICKTYAITHOM Pa3Bojy.

3aHemMapuBam-€ MpecTaB/ba HeMap WK MPOIYCT Mpyskaola Here 1a 00e30eau
pa3Boj JieTeTa y CBUM OOJiacTUMa: 3JipaBiba, 00pa30Bama, CMOIMOHAIHOT Pa3Boja,
HCXpaHe, CMeITaja U 0e30eTHUX KUBOTHHUX YCJIOBA, a Y OKBUPY Pa3syMHO pacIio-
JIOXKUBUX CpPEJICTaBa MOPOJMIE WM TPYXkKaolla Here, MITO HapyliaBa MM MOXE ca
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BEJIMKOM BEpOBAaTHONOM HapyILIMTH 3/IPaBJbe JIETETa U HEeroB (GU3NUKU, MEHTAJIHHU,
JIYXOBHHU, MOPaJIHU WM JIPYIITBEHH pa3Boj. OHO 00yxBara U MPOMYCT Y 00aBJbamby
MPaBUITHOT HAI30pa W 3aIITHTE JIENe O MOBpehuBama y OHOj MEPH Yy KOjoj je TO
mBoysprBo (WHO, 1999).

Wako ce pamu o Haj3acTyIUbeHUjeM OOMUKY HeasZiekBaTHOT U omrtehyjyher ox-
HOCa IpemMa Jelid, Koje nMa OpojHe HeraTUBHE ITOCIIEANLIE IO KUBOT, 3PaBJbe U CBE-
YKyIaH pa3Boj, y IIUPO]j jaBHOCTH, 11a ¥ HAYYHO] U CTPYUHO], OBOj TI0jaBH CE HE MPH-
naje onroapajyhu 3nauaj. UnmeHua je aa je TEUIKO ONepalnoHalIn30BaTh Mojam
W OJIpENTUTH MIPELU3HY I'PaHHMIly 32]I0BOJbaBamha CBUX OCHOBHHUX moTpeda merera. Y
CBAaKOJIHEBHOM JKMBOTY KOZ BehuHe sierie BepoBaTHO MOCTOje OACTYIAma y HEKUM
acIeKTUMa 33JI0BOJbaBaba ONTHUMAIHUX Pa3BOJHUX MOTpeda M HA TO yTHYE ITyHO
coLyjamHux (Gaxkropa, a Ipe cBera eKOHOMCKH CTaTyc MOpoAnLEe, 00pa3oBHH CTaTyc
poAnTEIba M KBAINTET MHCTHTYLMOHAIHE MOAPIIKE LIMpE APYLITBEHE 3ajeTHHIIC.
3aHemMapuBame JIeTeTa MOKe OUTH HAMEPHO U HEHAMEPHO, CBECHO WJIM HECBECHO H
y BEJIMKOj MEPH j& AeTePMUHNCAHO [IMBIIIN3AIN]CKIM CTaHIAPINMA U KYJITYPOJIOLI-
KHM 0COOCHOCTHMAa KOHKPETHOT JPYIITBA. Pamu ce 0 Beoma CIIOKeHOj TI0jaBU Koja
“Ma MyHO Pa3IMYUTHX AVNMEH3Hja (€r3UCTEHIIMjaHy, 3ApaBCTBEHY, 00pa3oBHY) U
CBaKa MOJKE J1a UMa IITEeTHE MOCIEANLE, alli je HajoIacCHU]e BUXOBO MYJITHILTHKO-
Bame, KaJla Cy OKOJIHOCTH JPYIITBEHOT pa3Boja JIeTeTa TakBe Ja je OHo ocyjeheno y
BEJIMKOM OpOjy WIIM Y CBHM acleKTHMa )KUBOTA.

JKeraparr (2004) ce y cBeoOyXBaTHOj CTyIHjH O N3a30BUMAa U TPESHIOBUMA IIPO-
(ecroHaTHE TIpaKce Y 3alITUTH JEIe O 370CTaBbarba M 3aHeMapHBamba OaBU OBOM
po0IeMaTHKOM M3 MEPCIEKTHBE COLMjalTHOT pajia v colujasiHe nonuruke. Kao oc-
HOBHE (popMme 3aHeMapHBama jaele AepuHuine Gu3niko, 00pazoBHO, 3IPABCTBEHO,
€MOIOHAITHO, BaCIIMTHO 3aHEMapuBambe, SKCILIOATalujy Jele, HeaJeKBaTaH Hajl-
30p W HaNyIlITamkbe Jelle, KOjH MOTy OUTH MPENOo3HaTH Ha OCHOBY crieruuaaux $u-
3MUKHX, OUXE]BHOPATHIX U TIOPOAMYHNX HHaHKaTopa (Zegarac, 2004, str. 45-47).

3amTuTa Aene o1 3J10CTaB/bakba U 3aHEMapHBamba
y Peny0aunu Cpouju — HopMaTUBHU HHBO

CBa 3BaHMYHA JpKaBHA JOKyMEHTA KOja C€ OIHOCE Ha 3aIITUTY JeTIe O Pa3iIH-
YUTHX OOJIMKA 3JI0CTaBJbarha U 3aHeMaprBama y CpOuju 6a3upajy ce Ha OCHOBHUM
MPUHOUIKMA 3alITUTE JIelle TapaHTOBaHUM 3akOHOM O moTBphuBamy KoHBeHuuje
VYH o npaBuma aerera (1990) u YcraBom PenyOnnke Cpouje (2006). Y oBuM 10Ky-
MEHTHMa, TIOJ] IETETOM c€ Moapa3ymMeBa ocola /0 HaBpiieHe 18. roauHe *KUBOTA.
Oga neduHuIMja, OMHOCHO CTapOCHA IPAHMIIA, HABOJIM CE€ M Y MHOTHM JomahnM 3a-
KOHHMMa KOj! PEryIUITy 00JacTH KOje Cy Ha HEKHM HAauWH y BE3H ca JIe4juM IpaBuMa.

Harnmonanuu man akiyje 3a ey (2004) mpBu je cTpareniku JoKyMeHT Braye
Peny6nuke CpOuje koju aerHHUIIE ONMIITY MOJUTHKY 3eMJbe ipema Jerm 10 2015.
rogue. Y OBOM JOKYMEHTY HHCHUCTHpPA C€ Ha HEOIXOIHOCTH YCIIOCTaBJbama Mehy-
CEKTOpCKE capajmhe y 00JacTH 3aIliTHTE JAele O 37I0CTaB/bamkba U 3aHEMapHBarba
Mely cTpydmanyma u3 pesieBaHTHUX 00JIaCTH, a TIPe CBEra 3al0CICHHUX Y 3PaBCTBY,
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00pazoBamy, COLMjaIHO]j 3aIUTUTH, TpaBocyhy u monunmju. IlpenBuha ce u u3pana
MMOCEOHUX MPOTOKOJIA, KOjU Tpeda Ja ypesie UHTEPHE MOCTYIKE YHyTap TMOjeAMHUX
ycraHoBa u cucrema. OBaj JJOKyMEHT IpeACTaBba HAMOp Ap)KaBe Jia yHece pell
YCITOCTaBH CHCTEM y 00JIaCT COIMjaTHE 3alITUTE JIeTIe.

VY cxilagy ca mpeTXOAHUM JIOKyMeHToM, cienehe ronune Binana nonocu Onutu
IIPOTOKOJI O 3aILUTHUTH ACLE O] 3110CTaBbamba U 3aHeMapuBama (2005), koju nmpeasuba
Pa3Boj M WHpEHE Mpeka MyITHIUCIUIUIMHAPHUX TUMOBA 32 3alITUTY Jele y Jo-
KaJIHO]j 3ajeJHULIU ¥ lUXOBO 00jeIMbaBambe Ha JIOKAJTHOM HUBOY Y YHTABO] 3eMJbH.
VY cximamy ca OmmTuM MIPOTOKOIOM U pajyl yCIocTaBihama edukacHe MelycekTop-
CKe capaame u3Mehy HaajIeKHUX MUHHCTapcTaBa (IPOCBeTe, 3ApaBcTBa, paja, 3a-
MOLIUbABAKA U COLMjaJIHE MOJMUTHUKE, NPaBIe U YHYTPAIIbUX [1OCIOBA), peasula
ce yBoheme moceOHNX MPOTOKOJIAa YHYTap CBAKOT 01l OBUX cucreMa. CBe mpujaBe Ha
37I0CTaBJbabe ¥ 3aHEMaPHBaILE JIelle YCMepaBajy ce mpeMa IeHTprUMa 3a COLH]jalTHH
pan koju Tpeda jia pa3BHjy CIIyKO0y 3a TPUjaKy M XUTHE HHTEPBEHIHjE. Y JJOKyMEHTY
Cy TIpey3eTe MOMEHYTE U OMNITenpruxBahene AepUHUIM]E 3T0CTaBhamba U 3aHeMa-
puBama CBEeTCKe 31paBCTBEHE OpraHU3aLyje.

HajHoBuju noKyMeHT Be3aH 3a OBy npobiemaTuky Biana PemmyOnuke CpOuje
ycBojuna je 2022. roquae — OMIITH MPOTOKOJI 32 3aIITUTY JELe Ol HACUIba. Y HheMy
ce MCTHYE JIa je MPaBo Ha 3alITUTY O CBUX OOJIMKA HACKIba OCHOBHO MPABO CBAKOT
JieTeTa, a Mojl ,,HacuJbeM™ ce nojapa3ymeBajy cBu ooy omrehyjyher ognoca npe-
Ma Jen, ykipydyjyhu u 3anemapuBame. [lopen cucremcke KOHTUHYUpaHe NIPEBEH-
yje cBux o0JIMKa HaCHJba HaJl ACLIOM M OCUT'ypama e(hpUKaCHUX Mepa 3alITHTE, Kao
noceOHM MJbEBU M3/1Bajajy ce yHanpeheme KoMIeTeHInja CTpydmbaKka Koju paje ca
JenoM 1 MH(popMHUcama MHUpe jaBHOCTH, YKJbYUyjyhu u eny, 0 HaYMHUMa TOCTY-
Nama y CllyuajeBuMa Kajia ce CyMiba Jia je JIeTe XKPTBa HAaCHJba WJIH je Y PU3UKY Ja
To Oyne; nasbe yHanpeheme onepaTHBHUX NpOIEAypa U OCTBApUBame ePUKACHU]E
MelhycekTopcke capanmbe.

[Tocne yBohema nemoxparckux npomeHa, Biana PC je nonena u nBe ctpare-
rHje 0 MPeBEHLMjU M 3alITUTH Jele Of Hacuiba: HammoHamHy cTparerujy 3a mpe-
BEHIIMjy W 3alITUTY Jele Ol Hacuiba, 3a nepuo o1 2009. o 2015. ronune (2008)
u Crparerujy 3a NpeBeHIN]y U 3aIUTUTY Jete of Hacuiba ox 2020. no 2023. roxguHe
(2020). 3anemapuBame nere y 00a MoMeHyTa CTparenika JOKyMEHTa cMarpa ce jel-
HUM 0]1 00JIFKa HAaCHJba HaJl IETIOM. Y APYTOj CTpaTertju HaBoau ce 9ak 14 nomahnx
3aKOHA KOjU MPEMNO3Hajy U CAaHKIMOHMIIY Pa3IUuuTe 0ONMKe Hacuiba HaJ ACLOM, a
[IOMUIbY CE€ W Halla3u MCTPaXKMBama KOJH yKa3yjy Ha IIMPOKY 3aCTyIJbEHOCT pas-
JIMYUTUX BUJ0BA Hacuiba HaJ JerioM y Cpouju (Crpareruja, 2020, ctp. 7). [lopen
OCHOBHHX, y CTpareruju ce IOMHIbE BEIMKH OpOj KOHKPETHHX OOJHMKa Hacuiba H
rpylia Haj KOjuMa ce BpPLIM Hacujbe, Ia ce, u3Mely octaiux, oMUY U ,,pOMCKa
Jera’ ¥ ’UXOBH ,,He0e30e/THN M HeTIOBOJHHH YKMBOTHH YCJIOBH ™, aJlil C€ Y ONIEJbKY
4 — Jle¢punucane sxncemene npomere He HABOIU KOje KOHKPETHE TIPOMEHE C€ OYEKY]y
y ’KHBOTY POMCKE JIelle 1 POMCKHUX MOPOJHIIA, CaMO C€ MOMUBY ,,IOIUTHKE OopOe
IIPOTUB CHPOMAIIITBA U COIUjaiHe UCKbyueHocTu  (Ctpareruja, 2020, ctp. 21).

KoHkpeTun3zaiyjy 0CHOBHUX PUHIIMIIA 3aIITUTE JIEIE O]l 37I0CTaBJbarbha 1 3aHe-
MapuBama anamsupahemo y [TopogudHom 3akoHy, 3aKOHY O COITHjaTHO]j 3alITUTH U
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3aKkoHy 0 OCHOBaMa crcTeMa 00pa3oBama M BaCIUTAbA.

[Moponuunu 3akoH (2015) jenan je on HajBaKHUjUX 3aKOHA KOjU ce OaBH T0O-
POAMYHOTIPABHOM 3aIITUTOM JIelie ¥ ypelyje MUpoK aujarna3on Aedjux npasa, Mmehy
KOjHMa je | TIPaBO Ha )KUBOT JIETEeTa ca POJMTEIbIMA H JIa CE POJTUTEIHHU O FheMY CTa-
pajy mipe cBux npyrux (wi. 60), kao 1 mpaBo Ha 00e30eheme HajOOJbUX KUBOTHUX U
37paBCTBEHUX YCJIOBA 33 MPaBHJIAH M MOTIYH pa3Boj (Wi. 62).

3aKkoH Mpenu3Ho ypehyje caapKuHy pOAUTEIHCKHX IMpaBa, ajl yCTaHOBJbaBa
u o0aBe3y JpskaBe Jia Mpeay3uMa CBe HEONXOAHE Mepe y LUJbY 3allITUTE Jele Of
3aHEeMapHBamba, CKCIIOATAIM]e U PA3IMUYUTHX OOJTUKA 370CTaBIbamkha, YKIbYUyjyhu u
TTOTIIYHO JINIIABAE POAUTEIHCKOT mpaBa (wi. 81).

[Ipema 3akony o conmjanHoj 3amTuTH (2022), MaloneTHO JUIle (IeTe) U ITy-
HOJICTHO JIUIIE JI0 3aBPUICHUX 26 TOMHA KMBOTA MOXKE OUTH KOPHCHHK TIpaBa WU
ycIyra colMjajiHe 3allTUTe Kaja My je, yciel MOPOAWYHUX M JPYTUX KHUBOTHUX
OKOJIHOCTH, YIPOXKEHO 3/[paBibe, 0€30eTHOCT U Pa3BOj, OJJHOCHO aKO je M3BECHO Ja
0e3 MmoJpIIKe CUCTEMA COIMjaTHE 3allITUTE HE MOXKE JIa JIOCTHI'HE ONITUMAITHH HUBO
pasBoja.

VY 3akoHy ce mpenu3upajy u CUTyaluje, OIHOCHO pa3pal)yjy y3pouu Koju MOTy
Jla TOBEAY /0 TOT CTama: 1) ako je 6e3 poIuTeIbCKOT cTapama WiIH Y PU3HUKY Off TY-
OWTKa POJAMTEILCKOT CTapara; 2) ako HEroB POAMTEIb, CTapaTesb WIH JIPYro JIUIC
KOje Ce 0 FeMYy HEIOCPEIHO CTapa HHje y CTamy Jia Ce O lheMy cTapa 0e3 TOJIpIIKe
crcTeMa COIMjaiHe 3allTHTE, YCIIe ] 3APABCTBEHUX Pa3liora, MEHTATHOT 000Jberha,
WHTEJICKTyaTHUX Telkona WM HEMOBOJHHUX COIIMOCKOHOMCKHX OKOIHOCTH; 3)
aKo MMa CMETIbE Y Pa3Bojy (TellecHe, MHTEJIEKTyalHe, MEHTAIHE, CEH30pHE, TOBOP-
HO-je3WYKe, COLIMOEMOLIMOHAIHE, BUILIECTPYKE), @ lberoBe MoTpede 3a HeroM U Mare-
pujanHoM curypHolhy npesasuiase moryhHocTu noposuiie; 4) ako je y cykoOy ca
ponuTesbMa, CTapaTeshbeM U 3ajSTHUIIOM U aKO CBOjUM ITOHAIIAKEM yTpoXKaBa cede
1 OKOJIMHY; 5) aKo ce cyodaBa ¢ Tenrkohama 300T 3710ymoTpede amKoxosia, Ipora W
JPYTHX OTOJHUX CPECTaBa; 6) ako MOCTOjU OMACHOCT Jia hie MOCTaTH )KPTBA UITH aKO
jecTte KpTBa 370CTaBJbamba, 3aHEMapUBamka, HACUIbA U EKCILIOATAIINje, OTHOCHO aKo
Cy My (PM3UYKO, TICHXUYKO WJIM €MOI[MOHAIHO 0JIArOCTamke U Pa3Boj yIPOXKEHU Jie-
JIOBaK-EM WJIM TIPOITYCTUMA POJINTEIhA, CTapaTesba UM JIpyre 0cole Koja ce 0 IheMy
HETIOCPEIHO CTapa; 7) ako je KpTBa TPTOBUHE JbYANMA; 8) aKO je CTpaHHu JApKaBJba-
HHUH OTHOCHO JuIle 0e3 Ip)kaBjbaHCTBA, 0e3 MpaTmke; 9) ako ce HErOBU POIUTEIHH
CTIOpe OKO HAYMHA BPIICHA POTUTEILCKOT MpaBa; 10) ako uMa apyre notpede 3a Ko-
punrhemem counjanne 3amtute (Wi. 41).

3aKoH 0 OCHOBaMa CUCTeMa 00pa3oBama U BaciuTama goHeT 2009. ronuHe Be-
OMa je 3HayajaH 3a MPEro3HaBamke U MPEBEHIIN]y 00pa30BHOT 3aHEMapHBamba JICIIe.
OBaj KpOBHHM 3aKOH YBOJIM MHKITY3MBHH MIPUHIIMIT Y [IEJIOKYTIAH CUCTEM MPeayHUBEP-
3UTETCKOT 00pa3oBama; YHOCH HOBUHE y YIHCHY MOJHUTHUKY, YBOJM HOBE CHUCTEME
00pa3oBHE MOJPIIKE ACTETY U YUCHUKY U JICTaJbHO ce 0aBH 3a0paHOM JMCKPUMUHA-
Lyje, HacuJba, 37I0CTaBJbamba 1 3aHeMapHBamba y 00pa3o0BHO] yCTaHOBH.

3akoH y wi. 97, cT. 2 00e30ehyje paBHOMPABHOCT CBE JICIe TPUIIUKOM YITUCa —
HY jEHOM JIETETy Ce HE MOXKE OCIIOPHTH YIIUC Y MPEANIKOICKY YCTaHOBY, OJJHOCHO
OCHOBHY IITKOJTY, HUTH C€ TIPUCWIIMTH POAUTEIHH Jia Ta YIHINY Y CHeHjalHy IIKOIY
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(Komaruna, 2017, ctp. 75). Ha Taj HaunH ce npexuga npakca HeyImuCcHBama Jele 13
COIMjAJTHO JIETIPUBUPAHKX CPEIMHA M POMCKE JieTie 300T a/IMUHUCTPATHBHUX Mpernpe-
Ka (HerocTarka HEKOI JIOKYMEHTa), KyJITYPOJIOIIKUX Pa3IMKa WM HEJOBOJHHOI IO-
3HaBama CPIICKOT je3MKa U ’bUXOBO MACOBHO YIIHCHBAE ACLE Y CIICLHjaJIHE IIKOJIE.

[open jeqHaKOCTH NIPH YIHCY, OBUM 3aKOHOM JIe(hMHUCAHU Cy U HOCTYILH KOj!
OTKJIambajy MpernpeKe y MIKOJIOBaby Koje MMajy HojeJHa Aela, npuiarohasajyhu mpo-
rpaM ¥ Ha4MH pajia pa3BojHUM MoTpedaMa u MOTYHOCTHUMa CBaKOT JIETETa.

Unanom 45 3axoHa 3a0pamyje ce HACHJbe, 3J0CTaB/balkbeé U 3aHEMapHBabE
Jene, a y CTaBy 3 OBOI WiaHa Kake Ce: ,,3aHEMapHUBambe U HEMAPHO IHOCTYIAHE
IIpeAcTaBba NPOIYILTakhEe YCTAHOBE MIIM 3alI0CICHOT Ja 00e30ean yclloBe 3a mpa-
BHJIaH pa3Boj JIeTeTa U yUSHHUKA .

IIIupu APYIITBEHH KOHTEKCT 3aHEMAapPUBama jele

Pa3zmepe cupoManITBa U KOHKpPEeTHE Mepe COllMjajTHe MOJTUTHKE

Bynyhu na ce MHOTH acrieKTH 3aHeMapHBama Jele MOTy IIOCMaTpaT Kao JH-
PEKTHa MOCIeIUIIa CHPOMAIITBA, IOTHYHO j€ IPETIOCTAaBUTH Ja IEMOKPATCKE AprKa-
BE UMajy aJIeKBaTaH OJIrOBOP Ha OBaj MPo0JieM, OIHOCHO J1a Ha Hhera JICyjy PEeBeH-
TUBHO aJICKBaTHUM Mepama COLIUjaIHE TTOJTUTHKE.

YuHM ce a CMO y CTPYYHHUM W 3BAaHHYHHUM JP)KaBHUM JIOKYMEHTHMa TOCTHT -
JIM BUCOK CTEMEH CaryIaCHOCTH OKO TOTa IITa MOAPAa3yMeBaMO IO 3aHEMapHUBambeM
JIelie, y KOjiM CBE BHIOBUMa OBa I10jaBa MOYKE J1a CE IMPENo3Ha M KaKo Jla ce yTUIe Ha
BEHO cMamee. OBaj 00JIMK HEKOPEKTHOT O/IHOCA IpeMa el Hajuenthe ce Besyje
3a MOPOJIUILY U MPOIYCT POUTEIba Ja 00e30e/e ONTUMAIHE YCIIOBE 3a pa3Boj Jele.
Camo HHje jacHO 1ITa ce 3arpaBo MoJl THM yCIOBUMA MOJpa3yMeBa, Ja JIH Cy OHU y
penanuju ca HOpOJUIHNM MOTYhHOCTHMA 1, aKO HHUCY, KaKO C€ NMPAKTHYHO TO TIpe-
Basmnasn? Kommko mMa fere Koja cy 3aHeMapeHa HeOpHIoM poIuTesha/cTaparelba,
a KOJIMKO MMa Jielie Koja cy ocyheHa Ha ocyjehuBambe OCHOBUX pa3BOjHHUX HOTpeda
300r HemoryhHocTr 1 HeMohu poanTesba Aa UM ux npysxke? Kako mupa apymrseHa
3ajeIHUIA, OIHOCHO Ap)KaBa pelaBa MpoOsieM HealeKBaTHUX YCJIOBA Y KOjuMa Jiera
0IpacTajy U KOJUKO UMa TaKBe JIe1e Koj Hac?

YV Caommremy Pemyomuakor 3aBoma 3a cratuctuky [P3C] om 15. okToOpa
2024. romqune (P3C, 2024), npukazaHu cy HajHOBHjH MOJAIM O CUPOMAIITBY H CO-
uujanHoj HejeaHakoctu y Penmyomuun CpOuju, xoju ce ogHoce Ha 2023. ronuny.

Cmona puszuxa 00 cupomawmea uny coyujante UCK/by4eHocmi, Koja Imokasyje
IpOIICHAT JIMIA KOja Cy Y PU3UKY OJI CHPOMAILITBA, MU Cy U3PA3UTO MaTepHjalHO
U colujanHo yckpaheHna, min xuBe y JoMaliMHCTBMMA BeOMa HUCKOT MHTCH3HUTETA
paza 3a ykynHy nomynanujy y Cp6uju je ouna yak 27,2%.

Te ronune cmona pusuxa 00 cupomawmea d6una je 19,9%, mro 3naun ga je 1/5
cranoBHHKa CpOuje Ouna cupomarrta. OBa CToNa NpeCTaBiba YACO JIULA Y YKYITHO]
MOMYJTallUj 1 YWjH je TPUXOA HUXKH O]l IIpara pu3uKa oj cupomamrtsa. [par pusuka
o]l cupoMaliTea jaeduHucan je kao npuxon oa 29.100 guHapa MPOCEYHO MECEUHO
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3a jeHOYIaHOo JToMahuHCTBO; 3a JOMahUHCTBO C JIBOje OIpaciiuX U jeIHUM JIETETOM
miahum on 14 roquna (Tpounano) 52.380 nqunapa (17.460 o wiany nomahrHCTBA);
3a 4YeTBOPOUIaHO JOMaliMHCTBO ca JIBOje ofpaciuX u jaBoje aete miahe on 14 roau-
Ha 61.110 qurapa (15.277,5 nuHapa 1Mo WiaHy). YMECTO Jia ce Ipar pu3uKa oj CHpO-
MarTBa rnoBehasa ca nmosehamem Opoja nere, oH ce cMamyje. Tako HajBehy cmony
pu3uKa o0 cupomauimea ipeMa TUIy A1oManHCTBa UMajy OHA Y KOjHUMa >KUBH JIBOjE
poauTesba ca TPOje WK BHIIE H3JpiKaBaHe nene — 34,7%.

Tunu koeguyujenm, Koju TpecTaBba MEPy HEjEHAKOCTU IpUXojaa OHO je
31,7 u oH je Bumm Hero y Behnnu 3emasba EBporicke ynuje. Ilpema momammma Ey-
pocrara (Eurostat Data Browser, 2025), mpocedHa BpeTHOCT OBOT KOe(HUIHjeHTa Y
3emsbama EY 2023. roguae uzHocuina je 29,6.

3HavajaH MoKasaTesb EKOHOMCKOT pa3Boja je u bJII1 mo rmaBu ctaHOBHHKA KOjU
jey 27 zemarpa EY 2024. ronune 6uo y npoceky 33.530, a y CpOuju 3,7 nyta MamHu,
omuocHo camo 8.900 eBpa (Eurostat Data Browser, 2025a).

OcBpHyheMo ce Ha BUCHHE U3HOCA HOBUAHE COIlMjaimHe momohu, dnja ce oc-
HOBHIIA, TIpeMa 3aKoHy 0 conrjairaoj 3amtuTh (2022, uin. §7-90), ycknalyje aBamyT
rogumimke, 1. anpuna U 1. okToOpa, ca WHAEKCOM TOTPOIIAYKHX IeHa Y MPEeTXO/-
Hux 6 Mecenu. Tako HoB4YaHa couujanna momoh 1. okroOpa 2024. roauHe U3HOCH
11.919 nunapa 3a nojenuHIa, OJHOCHO HOCHOIIA MpaBa y nmopoauiy; 5.960 quHapa
(mOIOBMHY OCHOBE 3a HOCHOIIA) 3a CBaKy HapeaHy oapaciy ocoly u 3.576 nunapa
3a CBako JieTe cTapocTu 10 18 romqmHa. AKo mpeMa OBOMe, U3padyHaMo MPHUXOJ YeT-
BOpOUJIaHE TOpoanIie (POAUTEIFN U JIBOjE JIeTle) KOja KUBU O]l HOBYAHE COIIH]jalTHe
riomohu, oH u3Hocu 25.031 aunap (6.258 nmuHapa mo wiaHy gomMahWHCTBA) U HHXKHU
je 3a 36.079 munapa on yrBphenor npara cupomamTsa (61.110 aunapa) (Pememe o
HOMMHAJHUM W3HOCUMAa HOBUYAHE colujasiHe momohu, 2024).

VY 2022. romunn® 9,3% mynonerHor cranoHumTBa PC, omHocHOo 707.188
JbyU OWJIO je Ha €BHJICHIMJU IICHTapa 3a COLMjaliHu paji, a o Tor opoja 56,3%
OCTBapyje MpaBo Ha HOBYAHY conujanny rmomoh (PemyOmudkuy 3aBox 3a cOmujaiHy
samruty [P3C3] 2024).

Ha eBuaeHumju neHrapa 3a couujaimHu paj y Toky 2022. Owiio je YKyIHO
179.802 neue, onnocHo 15% on yxymHor 6poja aete y 3emibr. Mehy muma je 7,11%
JIelle Koja Cy CBpCTaHa y Kareropujy ,, KpTBe 3aHeMapuBama U Hacuiba™ (P3C3,
2024a).

Mepe nonysanuoHe moJUTHKE

OnuTy ApyIITBEHH KOHCEH3YC MTOCTOjH OKO TOTa Jla HaM Tpeda aJeKBaTHa TOITy-
JIAIIMOHA TIOJIUTHKA, Oyyhu J1a ¢y crone HaranureTa U epTHINTETa HUCKE U Jia Opoj
YMPJIIHX JTAJIEKO TPeBa3uiia3u Opoj )KUBOpOheHHX, I1a HaM je IPUPOTHM MpupaiiTaj Beh

* KakBo je cTame y HallleM CHCTEMY COLHMjaHE 3allITHTE MOXE C€ 3aKJbYYHTH M Ha OCHOBY JIBA
u3BemTaja PenyOnuukor 3aBoza 3a couujanHy samruty 3a 2024. roguny: IlyHoneTtHu y cucremy
coupjanHe 3amrure U Jena y cucTeMy ColMjasiHe 3aliTuTe. Y BbUMa ce HaBoje (IOHaBJbajy) MOJaln
Koju ce omgHoce Ha 2022. roauHy, y3 00jalibee Ja HOBH MOJAlM [IeHTapa 3a COLMUjalHU paji HUCY
o0jaBJbeHH, 300T HEIOBOJLHOT KBanuTeTa 1 Henoysnanoctu (P3C3, 2024, ctp. 4).
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JeueHrjama HeratuBad. CBe TO JOBOAM HE caMo JI0 OMajama Opoja CTaHOBHHKA, Beh
U JIO cTapema yKyIHe MOMyNalyje 1 CMamemha Kako arcollyTHOT Opoja, Tako M pena-
THBHOT yJIeJia Jielie ¥ MIaJINX y YKYITHOj roryanyji. CHTyalujy y TOM MOrIeay caMmo
MOTOpINIaBa BHCOK CTETICH MUTPaIfja MIIaJIoT U BUCOKOOOPA30BAHOT CTAHOBHUIIITBA.

TakBu MOMyJAMOHU TPEHAOBH TOIPa3yMeBajy 100pO OCMUIIJbEHE MEpe IMO-
mynanuoHe nonuTuke. [locaenmsux roquna HajynaajbuBHje U MEIUjCKU BeoMa eKC-
MIOHUPAHE Cy Mpe CBera Mepe PUHAHCHjCKE TOIPIIKE KOjy MOPOJHIe 100ujajy mpu-
JIMKOM poljema JieTeTa, Koje ce ucruiahyjy 3a npBo, apyro, Tpehe u yeTBpro nere u
Mepe KojuMa JprkaBa (MHAHCHJCKU TMOJprKaBa IMOPOAUIIE KO/ BEIITaYKe OIUIONIHE.
3HavyajHa EKOHOMCKa Mepa IMOMYJIallMOHe TIOUTHKE je U HCIlIaTa 3apajie 3armoCiIeHo]
MajIM 3a BpeMe MOPOAUILCKOT OJICYCTBA Y TPpajamy OJ TOANHY JaHa.

CBu BUIOBM HOBUaHE MoMohu mopoxuiaMa ca jaeuom ypehenu cy 3akoHOM
0 (uHaHcHjckoj noapIy nopoauiu ca jaeioM (2024). OBum 3akoHOM, y wi. 23a
JneUHUCAHU CYy aKTYCJIHH U3HOCH POIUTEIHCKOT JI0JIaTKa, KOjU 3a MPBO JIeTe pohe-
Ho 1. jamyapa 2024. r. m3nocu 500.000 guH. (ncrahyje ce jemHOKpPaTHO), 3a IPYTO
600.000 mun. (y 24 pare), 3a Tpehe 2.280.000 nun. (y 120 Meceunnx para), 3a 4eT-
BpTO 3.180.000 muH. (y 120 MeceyHux pata).

Jlok cy akTyeiiHe Mepe 3a HOBOPOhEeHy Aelly NMPHIMYHO CTUMYJAaTHBHE, H3HOC
JieUjer 1o1aTKa 1 HOMHHAITHH [IEH3YCH 32 FbeTOBO OCTBAPEH-E Cy Kpajibe HeaIeKBaTHH.

ITo Hamem 3aKOHOAABHOM CHCTEMY, eIy Tpeba u3npikaBaTu HajMame 18, ox-
HOCHO 26 ToanHa (ako pemoBHO Moxahajy MIKOITy), Ta jeMHOKpaTHe U KPaTKOPOUHE
Mepe HOBYAHE TIOJIPIIKE HUCY 0OPO pelliehe, ako HUCY npalieHe aleKBaTHOM KOH-
TUHYHPAHOM IOJPIIKOM JICLE U TOPOIUILIE.

On 2019. roaune, NeH3yCH 3a OCTaBapHBamke IpaBa Ha JIE4ju JOJAaTaK yc-
knalyjy ce aBanyT romuiime, 1. janyapa u 1. jyia, Ha OCHOBY mojaraka Pemy0Omud-
KOT 3aBOJIa 32 CTATHCTHKY, Ca KPETamheM MHJIEKCa MOTPOIIavYKHX 1eHa y PermyOnuim
Cp0Ouju y peTXOMHUX IIECT MECEH, a ’bUX0Be HOMUHAIHE M3HOCE yTBphyje pe-
IICHEM MUHHUCTAP 32 COIMjaliHa MTUTAbA.

Tako HOMHHAJIHH U3HOC Jiedjer jgoaarka oxa 1. janyapa 2025. ronuHe U3HOCH
camo 4.299,63 nuHapa (32 jeTHOPOAUTEILCKE TIOPOMIIC U CTApaTeIhe 0BAj U3HOC CE
yBehasa 3a 30%, a 3a poauTesbe Aele ca CMeTHhaMa Y Pa3Bojy U MHBAIHIUTETOM
3a 50%). OBako HUCKM W3HOCH J€Yjer JoAaTKa MpeacTaBsbajy (hrarpanTHO 3aHEeMa-
pHBame Jielie Oj1 cTpaHe ApikaBe. M He caMo Jia je M3HOC Jiedjer JIoJaTka CPaMOTHO
HU3aK, Beh je 1 orpaHUvYeH Ha HajCHPOMAIITHHUje KaTeropyje CTaHOBHUITBA. Hanme,
HOMHUHAJIHM M3HOC LIEH3ycCa 3a OCTBapHBambC MpaBa Ha JEYjU JOJATaK, Ha OCHOBY
YKYITHHX MECEUYHUX MPHUXO/a MOPOIUIIe OCTBAPEHHUX Y TPH Mecela KOjU MPEeTX0/e
Mecelly y KOMe je ITOJIHET 3aXTeB, 110 WIaHy NOPOIHUIIE, TOYSTKOM OBE FOJIMHE H3HOCH
12.898,88 murapa (MUHHCTApCTBO 3a OpUTY O TOPOTUITH U neMorpadujy, 2025).

[IpoGmemu pemonynaiyje 1 crapema CTaHOBHUIITBA CpOje He MOTY Ce Peltn-
TH MOJIMTUYKUM Mepama, Beh Ou Tpebasio a ce TIoHOCe Y capaiby ca CTpydmhaluma
U3 peleBaHTHUX 00NacTu u Aa Oyay ayropouse u edukacue. [Ipodnem je n'y camom
JPYLIITBEHOM, EKOHOMCKO-TTOJIATUYKOM M KYJITYPHOM aMOHjeHTY HallIe Ip>KaBe, KOjH
HE 0/[aje YTHCAK MPOCIepUTETA U JIEMOKpaTHje, lla HUKAKBUM Mepama He MOJKEMO Jia
HaTepaMmo MJIaJe Jby/e Aa pahajy Jemy Win Ja OCTaHy y 3eMJbH.
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Bpojuu Hepeuienu npodiemMu ApymTBEHOT nonoxaja aeue y CpOuju, Heanek-
BaTHa pelliekha U MpUMepH HeyckiialjeHor u HeeuKacHOT JenoBamba WHCTUTYIH]a
TOBOpPE O JPYIITBEHO] HEOPHU3H U IPYIITBEHOM 3aHEMapHBamby JIele KOJ HaC.

Hasxasoct, cBeony cMo MOMYITMCTHYKUX ¥ MAHUTTYJIATUBHUX 110TE3a JIPIKaBe,
Ia 4ak ¥ 3J10ynotpede caMHux Cpe/icTaBa HAMEHEHUX MO00JBbIIAY MOJIoKAja JACTe.

OuurnenHa MaHMITyJalMja CTATUCTHYKUAM MOAALMMa O MOPACTy HaTajluTeTa
u notephuBamy epUKaCHOCTH Mepa MOMyJalloHe MTOJUTHKE PUCYTHA je Y CaMOM
BpXy apxkase — Mcruromep (Sljukié, 2023) Ha cBOM cajTy HABOAM M3jaBy IIpeMHu]jep-
ke Ane bprabuh o mopacty crone ykymHor ¢eprunutera (ca 1,45 2012. na 1,63
2022. ronyHe), KOju OHAa TYMa4H Kao MOCIEIUITy Mepa MOy IallioHe TIOTUTHKE heHe
Biaje. [Ipu Tom HaBoau 3BaHuuHe nomarke P3C, anu Heynopeause, Oyayhu na cy
U3padyHATH HA OCHOBY Pa3IMYUTHX METOAOJOTHja’,

On uHCTUTYIIU]a Koje Ou moceOHO Tpebasio Aa Oymy mocBeheHe ey U moposH-
amMa ca JIerioM uctude ce MUHUCTapCTBO 3a OpHTy 0 IOpouiH 1 gemorpadujy. Joky-
MEHTalMja JIo Koje Cy JOIIUIe HEeBlaJ[iHe opraHu3alyje bamkancka neTpaxuBadka Mpe-
a Cpbuje n ['pahancke nHUIMjATHBE, Y3 CHUMKE KOjU CY TTOCTAIM BUPAJTHH, TTOKa3yje
OpraHu30BaHy MpeBapy y Kojoj ce momumbe Branaa, oqHOCHO leHO MUHHCTapCTBO 32
Opury o nopoauny u aemorpadujy. @anromcka ynpyxema rpal)aHa cy Ha KOHKypcuma
oBor MunucrapcTa TokoM 202 1. ronmHe 100ua HajMambe 5 MuioHa eBpa. Taj HoBall
Cy npeOarMBaiv PUBATHUM arcHIIMjaMa, a U3BEIlTaje O CIIPOBEJACHUM aKTUBHOCTHMA
1 TIOTPOIICHNM cpencTBuMa Jakupann (Andri¢ & Pordevié, 2023). OBe kopynTuBHE U
KPUMHHAIIHE PAJIHE HUCY 3aMHTEPECOBAIC MONUIIN]Y U MPABOCYIHH CUCTEM.

HeanexBaTHu HHCTUTYUHOHAJHHU OITOBOPHU

JpxaBa IOBpeMEHO TPUMERYje U YHUBEp3alIHE Mepe jeJHOKpaTHE HOBYAHE
MOJIPIIKE TIOjeIMHUM KaTeroprjaMa CTaHOBHHINITBA, U3Mel)y ocranux u aeuu. By-
nyhn ma cy HecelneKkTHBHE, OBE Mepe Cy Y IMOIvIeny MOoOoJbIIamka TMoJIoXKaja JIere
MOTIYHO Hee(HUKacHe, jep ce HOoBall He ycMepaBa IPOIOPLHOHAIHO, Y CpasMepH
ca peaJHUM COLMjaJIHUM NoTpedaMa Mopoaua, yIpKoC OUHUITIEAHO] U CTATUCTUUKH
noTBp)EHO] YMILEHHUILIN J1a BEJMKH OpOj MOPOIUIIa HE MOXKE HJIH j€ Y KOHCTAHTHO]
0opOu J1a 33/10BOJbM OCHOBHE KUBOTHE TIOTpeOe CBOje JIelle.

Kan cy y nuramy jeIHOPOIUTEIbCKE MOPOAUIC, HeMa e(UKACHOI pelickHha
TIepMaHeHTHOT mpobiema mahama amuMeHTaIje. Y CTyIuju ,,MHOTO OITOBOPHOC-
TH, TIPEMaJIO TIOJPIIKE: CaMU POIUTEsbH Ha 3amanHoM bankany®, Mapura XjycoH
(Hughson) (2015) npuka3syje pesyirare UCTpaKUBamba yCJIOBa )KUBOTA U CTpaTeruja

* Cromna ykynHor ¢epruinteta 3a nepuoy ox 2012. 1o 2021. roanHe u3padyHaTa je Ha OCHOBY IPOLEHA
Oasupannx Ha noxanmma Ilomuca n3 2011. rogune kana je y Cpouju 6mio 7.186.862 craHoBHHMKa,
JIOK je croma yKymHor deprunutera 3a 2023. ronquHy u3padyHara Ha OCHOBY IMpoOlieHa 0a3upaHHMX Ha
pesyararuma I[Monmca u3 2022, xaga je y Cpbuju u3bpojano 6.647.003 craHoBHuKa. ,,[IporeHe ox
2012. no 2021. roguHe He yKJbYUYjy CHOJbHY MHUTPAIUjy KOja je HeraTuBHa, JIOK je TporieHa 3a 2022.
rOIMHY MO MPUPOIM CTBapH Oa3upaHa Ha MOIMKCY KOjU YKIbYUYyje CIIOJbHY MUTPALI]jy™, KaKe JemMorpad
Bnaguvmup Hukurosuh 3a Uctunomep. OH nobuja u npeMujepkUHy TBpAY JAa ce Miaau Bpahajy y
CpOwujy, uctiuuyhu, HaxanocT, 1a HU jeHa cTyauja To He notBphyje. Hamporus, npouene cy aa oko
30.000 sbynu roquime Haryctn Cp6ujy (Sljukié, 2023).

106



Cazneoasarwe ¢penomena sanemapusarba oeye y Cpouju

poanTesba KOjU ACIly O/rajajy caMu, Kao ¥ MHCTUTYLMOHAJIHE OATOBOPE HA HHXOBE
norpede. Mel)y 6pojHuM mpobieMuMa caMOXpaHuX POAUTEIbA, UCTUYE Ce TPOOIIeM
HEPEJIOBHOT WIIM MOTITYHOT M30CTaHKa Tuiahama 3akoHOM yTBpheHe aluMeHTaluje
OIl CTpaHe JPYTOT pOANTEIha, Hajuerihe ora. XjyCoH HaBOMIH 11a j€ Y BpeMe UCTPaKU-
Bama y CpOHju MOCTOjasio OTBOPEHO 0710Mjake 3BaHNYHHX JIPKABHHUX MPEACTaBHU-
Ka 11a ce oBakaB (oH opopMH. ,,3BAHUYHO AP>KABHO 00jallIlbembe OMIIo je 1a Ip:KaBa
HE MOXeE JIa TPEey3Me OATOBOPHOCT O] POIUTEIbA 3a Ayre U KOMIUIMKOBAHE MpaBHE
mporenype, fa HY J1a HAaKHaHO HAIIaTh AYTOBE O]l HEOATOBOPHUX POJHUTEIhA KOjH
m3berasajy anuMenrtanuje’ (2015, ctp. 55-56). OBakBo o0janTmeme ayTopka KBa-
nuduKyje Kao y BEIWKO] MEpU IIMHUYHO, jep ApXKaBa oxpadpyje Majke Aa mokpehy
ocTynke, a cama Hehe 1a popmupa QoHz, jep je cBecHa Ja mpoiecu MPOTHB HEOJI-
TOBOPHHUX POJUTEIhA TPAjy TOAMHAMA U Jja 01 joj Omiio roToBO HeMoryhe fa HaraTu
anuMeHTaImje’.

VY crymuju ,,Jlena ymune (2014), ayropka MBana CreBaHoBuh pacmersbaBa
npoOieM HajHe3amTHhEeHUjer U HajparmbHUBHjer Jella TIonyJaluje, Aey Koja KUBE
paje Ha yIHIM U 3aXTeBa aJeKBaTHY IpXKaBHY peakiujy. be3s Hamepe na osre yna-
3UMO Yy y3pOKE W ITIOCIIeUIIE OBOT BEOMA KOMIUIMKOBAHOT M TEIIKOT APYIITBEHOT
mpodiema, MOpaMo Ja KOHCTaTyjeMo Jia je MaJIOJETHO AETe MPEMyIITeHO YIUIH Yy
CYNpOTHOCTH ca BehMHOM 3akoHa KOjU ce Ha HEKH HayMH OaBe Je4juM MpaBUMa H
Jla TOJIepHCamke OBE M0jaBe MPe/ICTaB/ba HealeKBaTHO (DYHKIIMOHUCAKHE MHOTHX JIp-
YKaBHUX MHCTHUTYIIM]ja ¥ (JIarpaHTHO JIP>KaBHO 3aHEMapHBambe JeIIe.

Pomcka senia cy decta aconujamija Ha 3aHEMapeny Jelly, ajll ,,Hije JaKo OuTH
YHCT, 30paB, JIETI0 00y4YeH U HaXpameH, aKko )KUBHUTE Y YIEPUIH CKJIETaHo] Ol Kap-
ToHa, 0e3 cTpyje, Boae u rpejama’ (Komatuna, 2018, ctp. 88). [lo3Har je nzpasuro
HETIOBOJbaH JIPYIITBEHO-EKOHOMCKH IOJI0Kaj OBE TOIMYyJalHje IePMaHeHTHO U30J10-
BaHE OJ1 JIPYIITBEHE 3ajeAHUIIE, Y3 CIIOPAJANYHA U YIIIABHOM HECHCTEMCKA pelliekha
IBUXOBHUX OpOjHUX Mpobiema.

Crora, y KOHTEKCTY IpKaBHOT 3aHEMapHBamba Jelle MOKEMO TOBOPHTH H O
pomckoj meuu y Cpbuju. McrpakuBaum koju mpoydaBajy >KMBOT Poma Ha Haiiem
MIPOCTOPY AABHO CY HMX IMPENO3HalH Kao eTHo-kiaacy (Mutposuh, 1990, ctp. 119),
JIOKa3aJiv Jia Cy €THUYKA TpyIa MpeMa Kojoj MOCTOjU HajBHUIIA COIlHMjaliHa UCTAHIA
(Munagurosuh, 2009), koja je y CKOpPO CBUM JMMEH3Wjama JPYIITBEHOT KHBOTA
WCKJbyUeHa, MapruHanm3oBaHa u cerperucana (Togoposuh, 2011, ctp. 1139) u ma
Cy HajyrpoKeHHja MarbiHCKA 3ajeqanna y CpOuju ca CKOpO HUKAKBOM JIPYIIITBEHOM
nokpetsbuBomhy (Panymku & Komaruna, 2013, ctp. 101).

* [TomiTo ce HaBeACHO MCTPAXKMBAHE ONHOCH Ha 3eMJbe 3amaIHOT baskaHa, Hije 3roper HaoMeHyTH 1a
je y mehyspemeny Llpua Topa 2022. ronuue nonena Zakon o privremenom izdrzavanju djece (SI. list
C.G., 6p. 80/22), koju y unany 1 npensuha ocHuBame AnuMeHTaloHor Gouaa. [locneamu npucTyn
2.8.2023.

https://me.propisi.net/zakon-o-priviemenom-izdrzavanju-djece/

[1Ito ce Cpbuje True, jenuno nocruruyhe je [Ipeasor 3akoHa o IPUBPEMEHOM H3/IpKaBamby Aele U3
AnumenTanuoHor $GoHna, koju je 28. ¢pedpyapa 2023. ronuHe npenceanuky Haponue ckymmtuHe
HOJIHENIa TPYIa HApOJIHUX MOCIaHuKa onosunuje. [Tocaenwu npuctyn 2. 8. 2023.
http://www.parlament.gov.rs/upload/archive/files/cir/pdf/predlozi zakona/13 saziv/011-388 23.pdf
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Bagehu ce omHOCOM HM3Mely conmjanne aenpuBaiyje 1 pOAUTEIbCKOT oTyhema,
Komaruna (2021) 3axspydyje Aa y mpakcH poauTesha POMCKE JCLE W3 COIMjaTHO
JICTIPUBUPAHUX CPEJMHA MOXE Jia C€ YOUW ITyHO elieMeHara pasiuduTux (hopmu
3aHeMapuBama: (PU3UYKO 3aHEMapHWBamkC y BHIY HealeKBaTHE XWTHjeHe, omehe u
HCXpaHe, Kao U HeojaroBapajyhier Haa3opa, 37paBCTBEHO 3aHEMapHBabe, 00Pa30B-
HO 3aHEeMapuBambe Jelle, HeIOBOJbHH YTHIIAjU Hea/leKBaTHE OPOIUYHE aTMocdepe
KOja ce OoIie/ia y HaCHJIHOM pellaBamy mpobieMa Mel)y mapTHepruma, HeaJeKBaTHa
colyjanu3anmja, MPakTUKOBake TPaJuiuje (CKIaname MaloJeTHUUKAX OpakoBa)
KOja je y CyHmpOTHOCTH Ca MHTepecuMa neTeta. MehyTum, ayTopka 3akjbydyje aa
ce 3aHeMapHBarhe POMCKE JICIe He MOXKE MPHUITUCATH UCKIBYYHBO POIUTEILUMA, jep
OHH y BEIIMKO] MEpH HeMajy MOTYRHOCTH J1a 337I0BOJb€ HH HajOCHOBHHjE TToTpede 1
J1a je 3a yrpokaBame eJIeMEHTapHUX JbYACKHX U JIeYjuX MpaBa AUPEKTHO OATOBOPHA
HeaJIeKBaTHA JIp>KaBHA MOJIHUTHKA.

VY oricexHOj CTYIUjH Koja ce 0aBH y3polluMa HEIOBOJbHE 00pa30BHE CTPYKTY-
pe poMmcke Toryinanyje u odpa3oBameM pomcke jaene y Cpouju, Komaruna (2020)
npumehyje m1a pomuTeshu POMCKe Jelle W MPOCBETHW paJHHWIN He capalyjy Ha
HajOOJBH HAUMH U y UHTEpeCy nere. Tako, mopea HeoOpa3oBaHUX ¥ HEMONHUX Po-
JUTeJba KOjU Cy M CaMM NPEKUBEIN [TOHMKEHa TOKOM CBOT HIKOJIOBAHkha, MIMaMO H
MIPOCBETHE PAJHUKE KOJH HUCY MPETEPaHO MOACTHUIIAJHH, N1a YMECTO JIa YAPYKCHO
Jeyjy 3a 100po0uT aele, Hajuemrhe npedailyjy OJroOBOPHOCT jeaHHU Ha japyre. Pe-
3yATaTH KBAHTUTATHBHOT UCTPAKUBAKA IIIKOJICKOT YCIIeXa POMCKe Jele U3 celam
Oeorpa/IckiX OCHOBHHUX IITKOJIA TOKOM JIBE IITKOJICKE TOAMHE MOKa3yjy Aa je Hajeehu
IIPOIIEHAT POMCKe Jelie Mely IeoM Koja cy HamycTuia mkoiry (83%), Koja monaxy
paspenuu ucnut (95%), nonasspajy paspen (89%). OHO mITO ce Ka0 OYUTIICAHO 3a-
HEMapHBambe 0] CTpaHe 00Pa30BHUX MHCTUTYIM]a MOXKE YOUUTH je YMIbEHHIIA JIa UX
je mehy hamnmma koju ca kojuma ce pagauio o MOII-y 6uno camo 55%.

AKO MMaMoO y BHJIY YHIbCHUILY Jia ¢y PoMu y BennkoM Opojy KOPHCHUIIM CO-
ujasHe moMohu M ako ce MPUCETHMMO BHCHHA HBUXOBUX M3HOCA W M3HOCA JICUjUX
J0/1aTaKa, OHJla CI000THO MOXKEMO Jia KaKEeMO Jla Cy pOMCKa Jiela 3aHeMapeHa Of
CTpaHe JprKaBe, jep MaxoM >KMBE Y BEOMa CHPOMAIIIHUM, aJli 1 MHOTOOPOJHHUM I10-
ponuiiama, a ca nosehameM Opoja YjIaHOBA, OMAJajy MECCUHH W3HOCH COLIMjaTHUX
JlaBama 1o WiaHy nopouie. HemoTmyn o0yxBar poMcKe Jiele KOJI IMoJjiacka y IITKOIY
1 BbHXOBO OCHIIAE TOKOM IIKOJIOBAha JEJTHUM JICJIOM CY MOCIIEIUIIA HEMOIITOBAmhA
3aKOHA M HHCTUTYIIMOHATHE JUCKPUMHUHAIIH]C.

3aHemMapHuBamb-€ POMCKE JAeLe O CTpaHe WHCTUTYLH]ja (MOCeOHO COLMjaTHHX,
00pa30BHUX U TPABHUX) OIVIe/la C€ Y ,,TOJICPAHTHOM * OJIHOCY MpeMa MaJlOJICTHHY-
KHM, OJTHOCHO JIeYjUM OpakoBUMa, KaJia Jiella pOMCKE HAI[MOHAITHOCTH MpecTany Ja
roxahajy mKomy.

O MHCTUTYIIMOHAJHOM 3aHEMAapUBAY JICIE MOXKEMO Ja TOBOPHMO HE CaMo
KaJla 3aKaxy IMoje/MHe WHCTUTYIMje, Beh Kajga 3akaky MHOTe, Kao M HUXOBa ca-
panma npomnucana 3akoHoM. [Ipumepu cy 6pojHH, Ta TaKo CKOPO CBAaKOTHEBHO CIIy-
[IaMO M YUTAMO pa3InIuTe NOTPECHE MpHUe, Ha IPUMED O 3aHEMapPEHO] OJ CBUX —
JIeBOJUHITH KOJy j€ OTall| MPHCUIbaBao Jia xxuBK y kajau (Mnanenosuh, 2023), macos-
HoM youctBy nerie y Ol Branucnas Pubaukap u3 beorpana (Becemnuosuh, 2023),

108



Cazneoasarwe ¢penomena sanemapusarba oeye y Cpouju

aKyLIepCKOM Hacuiby y HamuMm nopoauiumruma (bornanosuh & Iajuh, 2024), da-
TaTHUM TIOCJIeUIIaMa HeaJeKBaTHOT BakIMHUCcama nete (Oouannn, 2024).
WHCcTUTYIMOHAIHA TUCKPUMUHALIM]A U 3aHEMapUBahE JIele MPUCYTHO je U Y
HEJ0BOJHHO Pa3BHjCHUM M BeOMa CHpOMAITHUM AenoBuMa CpOuje, OHO ce orrena y
HEJO0CTATKY MPEANIKOICKIX YCTAaHOBA, HEAEKBAaTHUM YCIIOBUMA OJ[BHjarha IIKOJICKE
HacTaBe (HeJI0CTaTaK ToalieTa, Ipejama), HeaJeKBaTHO] 3PAaBCTBEHO] 3aIITUTH.

3ak/pyuyak

O 3aHemapuBamy Jene Hajuemhe ce mpuYa y KOHTEKCTY OCTalMX OOJIMKa
omrehyjyher onHoca nmpema ey, yIpKOC TOME LITO C€ Pagdl O BEOMa PaIIupeHo]
M0jaBU Koja MMa crieruduyHe y3poke U OpojHe ¥ BeoMa HeraTUBHE MOCIEIHIIE 110
YKHBOT, 37[paBJbe U MPOCIEPUTET JICIIE.

AKO TOCMaTpaMo 3aKOHCKY PEryliaTHBY M CTpaTelike JIp)KaBHE JIOKYMEHTE,
W3IeNa Ja ce OBOj I0jaBW y HAIlleM JpYIITBY IpHaje oAaronapajyhu 3Ha4aj, amu
npakca Hac JIeMaHTyje. Y OBOM pany ce (OKyC 3aHeMapHBamba Jele moMepa ca mno-
POAMYHOT TJIaHa M MCKJbYYMBE OJATOBOPHOCTH POIMTEJbA, HA OJATOBOPHOCT ILIHMpPE
JOpYLITBEHE 3ajeHULE, OJHOCHO JAPKABE U IeHUX WHCTUTYLH]A.

CaBpeMeHa TopojuIa JaHac He MoOXe Ja (QyHKIHOHHWIIEe Oe3 JPYIITBEHE
TIOZIPIIIKE OJTMUEHE y OpOjHUM (DOPMATHUM WHCTUTYIIHjaMa, y TIPBOM PEAy TO Cy 00-
pa3oBHe, 3IPaBCTBEHE U yCTAHOBE collMjaiHe 3amTuTe. CBe 0BE MHCTUTYIHjEe BEOMa
Cy 3Ha4ajHE y Npero3HaBamy 110jaBe 3aHeMapuBarba JIele U y 00aBe3u J1a ce OBUM
npobiemMuma 6aBe Ha 3aKOHOM TPOITMCAaH HAaYHMH Kao U 1a Melycobno capalyjy. Ha-
XKanoct, U3 OpOjHHUX MpUMeEpa MOIJIO O ce 3aKJbyYUTH Jla Cy MHCTUTYLHje Heedu-
KacHe, Jia He QYHKIUOHUINY ycKiial)eHo 1 mpema MporHCcaHuM CTaHIapauma.

C apyre cTpaHe, TOjeIMHA CTaHAAPAH, OTHOCHO IPOTHCAHE MEpe COITHjal-
HE TIOJIUTHKE, TTOCEOHO Y 00JIaCTH COIHjallHe 3aIITHTE HajCHPOMAIITHUjUX, CY BeoMa
YIUTHHU Ca CTAaHOBHUILTBA JAp)KaBHE OpHUre o JEIM M CIIpevyaBamba 3aHeMaprBarba
neue. Kaga cy y nurtamy cupoMaliHe MOpoJule ca ACLoM, T0ceOHO MOpoaule ca
BUILIC Jielle, 1 BehinHa mopoania mpurajHuKa poMCKe HallMOHAIHE MambHHEe, Mepe
collMjalTHe MOJMTUKE Cy TaKBE Jla He MOTY Jia 3alITHTE OBY JICIY O/ 3aHEMapHBarba.

[TpuToM, CTaTHCTHYKH ITOJALM OKa3yjy BEIHKE y/esie CTAHOBHHIITBA YHjU CY
MPUXOJIU HEJIOBOJHHH 3a IIPEXHBJbaBambe. Mel)y irMa je BUCOK POLIeHAT IIOPOANIa
ca geuoM. C apyre cTpaHe, U3HOCH HOBYaHE COLMjaTHE TIOMONHN Cy eKCTPEMHO U He-
pasymHo HUCKH. U, mapamokcaiiHo, mTo je Behu 0poj Aelie y MOpoIHIIn, CBE CY HIKU
MIPOCEUHH M3HOCH 10 wiaHy noMahuHcTBa. [eHepanHo, y 3aKOHCKO) peryinaTHBH U
MeXaHH3MHMa 32 ’beHY TIPUMEHY, HeZI0CTajy erukacHe 1 XyMaHe Mepe MOAPIIKE CH-
POMAIIIHUM TTOpOAXIIaMa ca JeroM. YHmeHnIa je 1a y eKOHOMCKOM Pa3Bojy 3a0c-
TajeMo y OJJHOCY Ha CBe 3eMJsbe EBpoIICKe yHH]je 1 CKOpo cBe 3eMibe EBporie, anu u
Jla Cy colMjajiHe pasiuKe y HameM aApyiTBy Behe Hero y Behunu 3emasba EBporicke
yauje. [IpaBeaHunja mopecka nojauTuKa cMamuiIa O COLMjaliHe Pas3kKe, a Mepe Kao
mTo ¢y ykuaame [1J]IB-a Ha onpemy 3a 0e0e u neity Ousie OM BEIMKO OJIaKIIame 3a
ponuTesse.
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[lepmaneHnTHa nenomynalnuja U CTapemhe CTAHOBHUINITBA UMILIMLUPAjy TO-
TpeOy OpMKHOT W MYZIpOT OJHOCA JApKaBe Mpema Hajmiahoj momynanuju u mper-
IIOCTaBJbajy UMIIEPaTUB yBolema JyropoyHuX, CTAOMITHUX, CUCTEMCKHUX U TpaBe/-
HUX Mepa [OoITy/IalHOHEe IOJINTHKE, yCKIal)eHUX ca pealHuM norpedama y HoAnu3amy
CBe, a HE caMO HOBOpOheHe aeLe.

Cesaxo nere Mopa aa Oyzne TpeTUpaHo Off CTpaHe Jp)kaBe Ha oArosapajyhu u
mpaBeaH HadylH. Mepe Koje Ap)kaBa IpuMemyje He Tpeda Ja pa3inKyjy MpBo, APyro
u tpehe nere no pexny pohema, jep To Hehe noxcrahu pahame. Mepe Tpeda na Oymy
MpaBe/IHE y CMHUCITY pasjifKa y OJJHOCY Ha EKOHOMCKH CTaTyC M MOT'YhHOCTH TOpo-
IUIe 1a 06e30eau JeTeTy MEeIOBUT pa3Boj 0e3 JHiaBama y TOIIeay eleMEeHTapHIX
KHBOTHUX NOTpeOa.
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INSIGHT INTO THE PHENOMENON OF CHILD
NEGLECT IN SERBIA

Slavica Komatina
Preschool Teacher Training and Medical College, VrSac, Serbia

Resume

In the paper, we deal with the phenomenon of child neglect in our social context. On
the one hand, it is viewed through the adopted and generally accepted definitions of
the term and, on the other hand, through the analysis of available data on the real
response of our society and corresponding public policies to this problem. Among
the methodological approaches, a content analysis of the current scientific and
professional literature, as well as the legislative framework dealing with this issue,
and also a descriptive analysis of the relevant statistical data were applied. The goal
of this work is to try to look at all aspects and determine the extent of child neglect in
our society, as well as the responsibility of key social actors for recognition, action and
prevention of this phenomenon. We especially deal with children of Roma nationality,
because this national community is recognized in our society as an ethno-class, poorer
than the poorest. We conclude that a large part of the responsibility for the neglect of
children in our society is born by the state and its inadequate social policy, which is
considered in the paper through the measures taken towards the poorest. Additionally,
population policy measures are selective and not aligned with the real social needs of
the population.

There is a great inconsistency and a lot of confusion between the declarative population
policy, the legislative framework, social policy, the operation of social institutions
and practice. In a disorientated and value-regressed society, which is at the same time
intensively aging, the inadequate response of the state when it comes to the realization
of children’s rights will have unfathomable negative consequences for the development
of the entire population. Social protection measures aimed at the poorest families with
children and Roma families cannot protect children from neglect.

Keywords: child neglect, children’s rights, social policy, population policy
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POBOLJSANJE EMPATIJE U KONTEKSTU
SAVREMENOG MORALNOG NATURALIZMA 1
NEOLIBERALNOG INDIVIDUALIZMA

Ana Andreji¢'*
Centar za humanisticke studije, Nis, Srbija

Apstrakt

Ovaj rad se fokusira na predloge i prakse poboljSanja empatije i srodnih sposobnosti,
koji su formulisani u okviru debate o moralnom pobolj$anju i1 u oblasti drustvene ne-
uronauke, kako bi se razmotrilo njihovo shvatanje drustvenog i moralnog subjekta u
odnosu na rasprostranjene koncepcije subjekta u drustvu. Iako bi empatija trebalo da
sluzi kao osnova drustvenosti 1 moralnosti, garantovana evolutivno drevnim neural-
nim mehanizmima, njeno istrazivanje neuronau¢nim metodama i popularizacija pred-
loga o njenom poboljSanju redefini§u moralnost i drustvenost na individualisti¢kim
osnovama. Savremenu popularnost empatije i predloga za njeno poboljSanje moguce
je shvatiti kao rezultat toga $to je savremeni naucni naturalizam u skladu sa neolibe-
ralnim dru$tvenim kontekstom.

Kljucne reci: empatija, druStvena neuronauka, biolosko moralno poboljsanje, neoli-
beralizam, naturalizam.

Uvod

Od poslednje decenije 20. veka, koju je tadasnji americki predsednik Dzordz
Bus proglasio ,,Dekadom mozga” (Rose & Abi-Rached, 2013, p. 5), medu brojnim
mentalnim sposobnostima ¢ije neuralne osnove se intenzivno istrazuju neuronauc-
nim metodama, kao istaknuti predmet istrazivanja pojavila se i empatija, uz srodne
sposobnosti ,,moralnog” i ,,drustvenog mozga”. Empatija je od tada povezivana sa
razli¢itim neuralnim osnovama — sa aktivacijom pojedinih regiona mozga, sa mi-
ror-neuronima, i sa hormonom oksitocinom, ali jo§ uvek nije jednozna¢no povezana

! Autor za korespondenciju: ana.andrejicl @gmail.com

Ovaj ¢lanak koristi neke ideje iz moje doktorske disertacije pod naslovom Empatija i savremena
moralna subjektivnost: socioloSki pristup interpretacijama neuronaucnih istrazivanja (2024), koja je
predata Filozofskom fakultetu Univerziteta u Nisu.

Rad citirati kao: Andreji¢, A. (2025). PoboljSanje empatije u kontekstu savremenog moralnog
naturalizma i neoliberalnog individualizma. Godisnjak za sociologiju, 21 (34): 115-126.
" © https://orcid.org/0009-0001-7432-1507
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sa mozgom. Svejedno, nalazi o njenim mogucéim osnovama su Siroko popularizo-
vani u medijima (Lilienfeld et al., 2018), i to ¢esto od strane samih neuronaucnika
koji ih istrazuju (na primer, neuronauc¢nik Marko Jakoboni se pojavljuje u vezi sa
miror-neuronima; neuronaucnik Pol Zak u vezi sa oksitocinom; a Tanja Singer pro-
movise poboljsanje sposobnosti ,,drustvenog mozga” na osnovu svojih istrazivanja
sa saradnicima).

Bez obzira na kritike, koje tvrde da aktuelni neuro-obrt nije doneo znacajan na-
predak u povezivanju drustvenih sposobnosti sa neuralnim osnovama, poslednje dve
decenije donele su obimnu produkciju i nastanak novih integrativnih ,,neuro-disci-
plina” (Vidal & Ortega, 2017). Usled primarnosti neuronau¢nog znanja u integraciji
nivoa analize, drustveno-nauc¢na znanja o empatiji i drugim moralnim i drustvenim
konceptima se u njima skoro potpuno zanemaruju. Sa druge strane, kada se radi o
doprinosu integracije neuronau¢nih nalaza sociologkom istrazivanju, Fon Sefe, na
primer, tvrdi da bi mogli da se koriste ve¢ postojeéi psiholoski nalazi, tako da ,,zna-
nje o neuralnim supstratima ili korelatima odredenih fenomena ne donosi apsolutno
nikakvu dodatnu vrednost socioloskom ispitivanju” (von Scheve, 2011, p. 270). Vi-
dal i Ortega smatraju da novi interdisciplinarni projekti nisu motivisani neuronauc-
nim otkri¢ima, nego cerebralnom koncepcijom subjekta, koja je duzeg trajanja od
poslednjeg neuro-obrta (Vidal & Ortega, 2017). Po njima, glavni efekat integracije
neuronaucnih nalaza sa drustveno-nau¢nim stavovima je redefinicija drustvenog su-
bjekta kao cerebralnog.

U okviru drustvene neuronauke i u debati o moralnom pobolj$anju iznete su u
toku poslednjih par decenija Siroko komentarisane ideje o poboljsanju, ¢iji je cilj da
preko intervencija usmerenih na mozak doprinesu, u krajnjoj liniji, opstanku i po-
gresu drustva. Ovi predlozi daju centralni znacaj empatiji, iako ona ne mora da ima
prosocijalne ili moralne posledice (Batson, 2011; Decety & Cowell, 2014). ,,Vise”
empatije, ili njena bolja kognitivna regulacija trebalo bi da koriguju njene pristra-
snosti i osiguraju da se ona usmeri prema Sirem krugu osoba. lako je taj rezultat
neizvestan, u aktuelnom neuro-obrtu i savremenom moralnom naturalizmu mogué-
nost poboljSanja empatije dobila je znac¢ajnu ulogu. Ovaj rad pokazuje da koncepcija
subjekta u osnovi predloga pobolj$anja empatije uskladuje moralni autoritet ljudske
prirode sa neoliberalnim drustvenim kontekstom.

PoboljSanje sposobnosti ,,dru$tvenog mozga” pomoéu mentalnog
treninga u okviru druStvene neuronauke

Uticajna studija Singer i saradnika, koja je klju¢no doprinela razvoju drustvene
neuronauke empatije (Singer et al., 2004) pronasla je metodom funkcionalne ma-
gnetne rezonance (fMRI) ,,zajednicke neuralne aktivacije” (eng. shared neural acti-
vations) u regijama mozga za koje se smatra da procesuiraju afektivno-motivacione
komponente bola. Drustveni neuronaucnici pretpostavljaju da oni regioni mozga,
koji podrzavaju ,,mentalne reprezentacije koje su obi¢no u osnovi direktnog emoci-
onalnog iskustva” (Lamm & Majdandzi¢, 2014, p. 16), bivaju aktivirani i pri empa-
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tijskom ,,deljenju” emocija drugih. Drustvena neuronauka empatije najvise istrazuje
empatiju za bol, prate¢i Bejtsonova istrazivanja iz moralne psihologije, po kojima
afektivna empatija sa tudim bolom moze da vodi empatijskoj brizi i prosocijalnoj
motivaciji, ukoliko ne rezultuje u prevelikoj licnoj uznemirenosti (Batson, 2011).

Drustveni neuronaucnici prave razliku izmedu evolutivno starijih procesa, koji
ne ukljucuju kognitivne komponente, i empatije kod ljudi, koja zahteva kognitivho
zauzimanje perspektive. lako ova sekvenca pojavljivanja nije nuzna, oni smatraju
da ,,je emocionalna zaraza prethodnica empatije, koja po redu prethodi simpatiji,
empatijskoj brizi i sazaljenju, koji naredno mogu da motiviSu prosocijalno ponasa-
nje” (Singer & Decety, 2011, pp. 552-553). Empatija je za njih pre svega afektivna
i oznacava osecanje koje se javlja kao reakcija na posmatranje ili zamisljanje tudih
osecanja, pri ¢emu je posmatra¢ svestan da njegovo osecanje potice iz ose¢anja dru-
ge osobe (p. 552). Oni razlikuju empatiju od teorije uma, ili mentalizacije, tj. kogni-
tivnog razumevanja tudih osecanja i mentalnih stanja (p. 552). Dok empatija zahteva
da osecanje bude ,,izomorfno” kod osoba u empatijskom odnosu, simpatija (saose-
¢anje, ili empatijska briga), koju Singer i saradnici oznacavaju kao sazaljenje (eng.
compassion) znaci ,,emocionalni odgovor kongruentan sa ose¢anjem druge osobe”
(Singer & Decety, 2011, p. 552), koji se odnosi na njenu dobrobit. Sazaljenje ,,uklju-
¢uje motivaciju da se deluje, to jest, da se drugome pomogne” (p. 552). Singer i sa-
radnici u slicnom smislu koriste i koncept ,,nezne dobrote” (eng. loving-kindness) iz
isto¢nih kontemplativnih tradicija, koji oznacava zelju da drugi budu sreéni (p. 552).

Singer i drugi istrazivaci iz drustvene neuronauke propagiraju ideju da se pro-
socijalne posledice empatije unaprede kroz iskustvo i vezbanje, koja pridaje njiho-
vom istrazivanju ,,ogromne implikacije za obrazovanje i drustvo kao celinu” (Singer
& Lamm 2009, p. 93). Oni izvode brojna intervenciona istrazivanja o efektima ra-
zlicitih praksi mentalnog treninga na funkcionalnu i strukturnu plasti¢nost mozga,
kojima su utvrdili diferencijalne promene u aktivnosti mozga nakon treninga spo-
sobnosti za empatiju, sazaljenje, ili teoriju uma (mentalizaciju). Rezultati istraziva-
nja su pokazali da je praktikovanje sazaljenja ,,u stanju da poveca pozitivan afekt i
aktivaciju u neuralnim mrezama obi¢no povezanim sa pozitivnim emocijama” (Sin-
ger & Klimecki, 2014, R877). Cilj treninga je bio da se pospese ,,benevolentni i
prijateljski stavovi prema sebi i drugim osobama” (Klimecki et al., 2013, p. 1553),
koji bi trebalo da se generalizuju u ,,prosocijalno ose¢anje i motivaciju, nezavisno od
posebnih osoba i situacija” (p. 1553).

Singer i saradnici promovisu trening sazaljenja kao na¢in regulacije negativnog
afekta i ,,strategiju suoCavanja” sa svedocCenjem tudoj patnji (Klimecki et al., 2013,
p- 1552) bez dominacije licne uznemirenosti, jer tvrde da on pomaze ispitanicima
da ,reinterpretiraju smisao empatije ... kao uznemirujuée i averzivne emocije, koja
moze da rezultuje u tendencijama ka povlacenju” (p. 1559). Prema njima, poboljsa-
nje sazaljenja koristi istovremeno ,,0sobi koja ga dozivljava (kroz ojacanje pozitiv-
nog afekta) i primaocu sazaljenja (kroz pospesivanje prosocijalne motivacije)” (p.
1560). Drustveni neuronaucnici obecavaju i prevazilazenje egoizma, usamljenosti i
psihosocijalnog stresa (Singer & Engert, 2019). Njihovi programi bi trebalo da po-
mognu pripadnicima pomazucih profesija da reguliSu sopstvena negativna osecanja.

117



Ana Andrejic¢

Oni promovisu svoje nalaze u S$kolama, zdravstvenim ustanovama i korporacijama,
obecavajuéi smanjenje vr$njackog nasilja i ,,sagorevanja” zaposlenih (Klimecki et
al., 2014).

Ideja bioloSkog moralnog poboljSanja preko poboljSanja
empatije oksitocinom

Zarazliku od drustvenih neuronauc¢nika, koji promovisu sopstvena istrazivanja
1 izvode intervencione studije, zastupnici bioloskog moralnog poboljSanja su ma-
hom filozofi i bioeticari, koji se pozivaju na neuroekonomska istrazivanja o hormo-
nu oksitocinu i njegovim prosocijalnim ili moralno relevantnim efektima. Debata o
moralnom poboljsanju je zapocela 2008. godine, kada je objavljen najuticajniji ini-
cijalni predlog bioloskog moralnog poboljsanja (Person & Savulesku, 2012), kome
se usprotivila druga struja ranijih transhumanistic¢kih istomisljenika (Haris, 2012).

Zastupnici bioloskog moralnog poboljsanja su, narocito u pocetku debate, insi-
stirali na emocionalnoj prirodi moralnosti, svodeci je na evolutivni altruizam, u kome
je empatija centralna, evolutivno nastala sposobnost. Oni su opravdavali potrebu za
bioloskim, tj. farmakoloSkim sredstvima poboljSanja time Sto se pojavio raskorak iz-
medu brzog i kumulativnog progresa u kognitivnom pobolj$anju i sporog moralnog
progresa covecCanstva (Persson & Savulescu, 2012, p. 103), kao i izmedu primitivne
moralnosti, koja je po njima ostala konzervirana u biologiji iz evolutivne proslosti, i
savremenih uslova zivota (Persson & Savulescu, 2013, p. 124). Ovi raskoraci bi mo-
gli da dovedu do toga da nepoboljSane individue egzistencijalno ugroze covecanstvo
tehnoloskim sredstvima, argumentovali su zastupnici bio-poboljsanja. Oni tragaju za
preciznim i efikasnim sredstvima, jer smatraju da su ,,drustvena” sredstva moralnog
poboljsanja nedovoljna. DZon Haris i ostali protivnici moralnog bio-poboljSanja su
se usprotivili farmakoloskim sredstvima, jer bi ona zaobisla moralnu refleksiju, i
naro€ito obaveznosti takvog poboljsanja, koje bi ukinulo slobodu pojedinaca da od-
lucuju o alternativama i moralno procenjuju.

Debata je vodena u okviru dihotomija, koje nisu medusobno iskljuéive — iz-
medu emocionalnih i racionalnih komponenti moralnosti, i bioloskih i drustvenih
sredstava njenog poboljSanja. Debata se nakon deceniju i po od inicijalnih predloga
rastocila i dospela u zastoj (Paulo & Bublitz, 2019). Iako su ¢inili neke koncesije
kriti¢arima, zastupnici bioloskog moralnog poboljsanja su odlu¢no branili moralni
naturalizam, po kome je moralnost evolutivno nastala i bioloski je zasnovana, kao 1
varijantu moralnog sentimentalizma, u kome empatija i emocije imaju kljuénu mo-
tivacionu ulogu u moralnosti. Ali, u poslednjim godinama se u svrhu moralnog po-
boljsanja umesto oksitocina kao sredstva i empatije kao mete predlazu neke alterna-
tive. lako neuronaucnici i dalje istrazuju prosocijalne efekte oksitocina, ukazivanje
na njegovu neadekvatnost kao sredstva za poboljSanje poljuljalo je nade u precizan i
targetirani bioloski uticaj na moralnost. Kao $to empatija ne motivise nuzno prosoci-
jalno ponasanje (Batson, 2011), dejstvo oksitocina zavisi od drustvene pripadnosti, i
moze da ima antidrustvene efekte u odnosu na autsajdere (Wiseman, 2016).
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Kriticari su ukazali na metodoloski individualizam zamisli bio-poboljSanja,
po kome je ,[m]oralno defektno ponasanje prouzrokovano psiholoskim deficiti-
ma u individualnom umu” (Paulo & Bublitz, 2019, p. 97). U njoj se globalni rizici
po opstanak ¢ovecCanstva shvataju kao rezultat deficita u individualnoj psihologiji,
iako transformacija na individualnom nivou ne bi mogla da resi kulturne i drustve-
no-strukturne probleme. Ova neuskladenost izmedu ciljeva i sredstava poboljSanja
bila je predmet kritika (Paulo & Bublitz, 2019; Wiseman, 2016; Wade, 2015; Mitro-
vi¢, 2012).

Koncepcija subjekta u predlozima poboljSanja empatije i saZaljenja

Uprkos znacajnim razlikama izmedu dva predloga neuralnog poboljsanja em-
patije i srodnih sposobnosti, u njihovoj koncepciji moralnog i drustvenog subjekta
postoje temeljne slicnosti. Poboljsanje empatije, i preko nje, moralnosti i prosoci-
jalne motivacije, tvrde njegovi zastupnici, dobro je i za nas i za druge istovreme-
no (Klimecki et al., 2014; Earp et al., 2018). Predlozima poboljSanja se pripisuje
Siri drustveni znacaj, bez obzira na to da li je njihova primena u ve¢im razmerama
izgledna i realisticna. Predlog drustvene neuronauke u osnovi ima naucni cilj, da po-
moc¢u mentalnog treninga sposobnosti drustvenog mozga doprinese konceptualnom
razjasnjavanju i povezivanju psiholoskih koncepata sa neuralnim osnovama, ali se
takode popularizuje i primenjuje u praksi. Za razliku od toga, zastupnici bioloskog
moralnog poboljSanja naglasavaju drustvenu neophodnost poboljsanja, iako je nji-
hov predlog spekulativan i do sada nije imao prakti¢nu primenu.

Predlozi pobolj$anja doprinose tome da se utvrdi druStveni znacaj neuronauc-
nog istrazivanja, jer poboljSanje empatije zahteva da se §to preciznije utvrde njene
neuralne osnove i mehanizmi. Zastupnici bioloskog moralnog poboljSanja pretpo-
stavljaju da sredstva poboljSanja moraju da budu farmakoloska, iako na neuralne
osnove 1 mehanizme moralnosti verovatno nikada nec¢e mo¢i da se precizno deluje
preko ,,moralnih molekula”. U debati se ne govori o mentalnom treningu, ali je kon-
cepcija subjekta u oba predloga poboljsanja cerebralna, buduc¢i da je intervencija
usmerena na mozak.

Strategija poboljSanja se u oba predloga u krajnjoj liniji sastoji u Sirenju kru-
ga moralne zajednice, kome bi trebalo da vodi ,,vise” afektivne empatije, korekcija
njenih pristrasnosti, i poboljSanje njene kognitivne regulacije. Zastupnici bioloskog
moralnog poboljSanja smatraju da empatija, ukoliko se intenzifikuje, moze da se
»prelije” iz unutargrupnih okvira, dok druStveni neuronaucnici teze tome da pro-
mene uticaj i balans pozitivnog i negativnog afekta, kao i da poboljSaju kognitivne
komponente razumevanja sebe i drugih. Svejedno, poboljSane individue bi trebalo
da budu u stanju da apsorbuju vecu koli¢inu tude patnje, i da pomognu drugima i
drugacijima bez promena u druStvenim uslovima koji uzrokuju tu patnju.

U drustvenoj neuronauci se emocionalne i kognitivne komponente empatijskih
procesa povezuju, ali je dihotomija izmedu njih i1 dalje prisutna, jer se lociraju u
posebnim strukturama mozga. Debatu o moralnom bio-poboljSanju, na drugoj stra-
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ni, strukturiSe osnovna dihotomija izmedu emocionalnog i racionalnog, preko koje
se mapira dihotomija biolosko-drustveno, ¢iji polovi nisu medusobno iskljucivi.
Svejedno, emocionalno figurira kao ,,prirodnija” strana dihotomije, ¢ije su neuralne
osnove locirane u evolutino starijim strukturama mozga.

Sa evolutivnim shvatanjem moralnosti i drustvenosti povezan je i metodoloski
individualizam. Drustvena neuronauka uskladuje ,,inividualisticku i evolutivnu ideju
o ‘drustvenom’” (Matusall, 2013, p. 1). Pretpostavka da je ,,drustveni mozak” nastao
kao evolutivna adaptacija kombinuje se sa metodama socijalne psihologije i neuro-
nau¢nim metodama vizuelizacije, i kao rezultat drustvene sposobnosti se ,,istrazuju
unutar individue” (p. 3). Tome odgovara interaktivna koncepcija drustvenosti, u ko-
joj empatija i srodne sposobnosti drustvenog mozga imaju centralnu ulogu (Rose &
Abi-Rached, 2013). Kod zastupnika moralnog poboljsanja individualizam potice iz
potrage za bioloskim sredstvima poboljSanja, i oigledan je u tome Sto insistiraju,
bar inicijalno, da svaki pojedinac mora obavezno da bude bioloski poboljsan.

Savremeni moralni naturalizam i ,,ljudska priroda 2.0”

Predlozi poboljsanja empatije deo su savremenog trenda naturalizacije moral-
nosti i drustvenosti. Koncepcije ,,drustvenog mozga” donose novo shvatanje ljudske
prirode kao inherentno drustvene (Rose & Abi-Rached, 2013). Slicno njima, nova
,»hauka o moralnosti” popularizuje shvatanje ljudske prirode kao nesebicne, afektiv-
ne i empaticne (Slaby, 2013), koje je Alan Jang oznacio kao ,,ljudska priroda 2.0”
(Young, 2012). Ona izgleda kao dijametralno suprotna dominantnoj viziji ljudske
prirode iz 1970-ih, jer u popularnim nauc¢nim publikacijama ,,vise ne cujemo sko-
ro ni$ta o individualistickim naporima i maksimizovanju, a mnogo vise o emociji,
kooperaciji, komunikaciji, drustvenoj inteligenciji, empatiji, i interpersonalnoj rezo-
nanci” (Slaby, 2013a, p. 6).

Empatija je istovremeno predmet istrazivanja neuronau¢nim metodama, ali i
evolutivno drevna osobina ljudske vrste, koju naucna otkri¢a navodno tek sada izno-
se na svetlo dana. Ona je dominantno shvaéena kao pozitivna, uprkos tome §to nema
nuzno moralne posledice, tome $to se u medijima pojavljuju protivnici njene ,,mo-
ralnosti” (Bloom, 2016) i upozorenja o njenoj ,,tamnoj strani’’ (Breithaupt, 2019). To
Sto je empatija centralna u novoj koncepciji ljudske prirode, prema Slabiju, reflek-
tuje, ali i ideoloski prikriva neoliberalne drustveno-ekonomske odnose ,.kroz model
visceralne drustvenosti, koji nagraduje afektivnu vezanost i harmoni¢nu povezanost,
pruzajuci narativ, podrzan prirodom, o docilnoj, fleksibilnoj, konzumeristickoj su-
bjektivnosti” (Slaby, 2013, p. 25).

Promena u koncepciji ljudske prirode zamagljuje kontinuitet individualizma.
Dok je za Slabija empati¢na ljudska priroda u suprotnosti sa neoliberalnim drus-
tvenim kontekstom, za sociologa Erenberga koncepcija drustvenog mozga, koja
pretpostavlja biolosku individualnost, refleksija je i ,,nus-proizvod individualizma,
to jest, ¢injenice da nasa drustva pripisuju najvecu vrednost individui” (Ehrenberg,
2011, p. 131). Ona svodi drustveno na biolosku ,,unutrasnjost”, na ,,intersubjektivnu
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vezu, na link izmedu jedne i druge individue, pri ¢emu je individua organizam” (p.
130). Bioloska individualnost je ipak u skladu sa neoliberalnim individualizmom,
jer prosocijalne i moralne posledice empatije treba da proizvedu pojedinci, ,,brinuéi
se o0 svojim promenljivim, fleksibilnim i vrednim druStvenim mozgovima” (Rose &
Abi-Rached, 2013, p. 163).

Kao i druga naucna znanja o ¢oveku, neuronaucno istrazivanje drustvenog
mozga ,,ima jaku tendenciju da mobiliSe, i posledi¢no ucévrsti, posebne vrednosti
koje su ... vezane za konstrukte prirode i prirodnosti” (Slaby, 2013, p. 19). Istori-
¢ari nauke Lorejn Daston i Fernando Vidal ,,naturalizaciju” odreduju kao ,,najces¢i
nacin predstavljanja autoriteta prirode u ljudskim delatnostima” (Daston & Vidal,
2004, p. 2). Istrazivanja o bioloskim osnovama moralnosti i drustvenosti imaju ,,du-
boke implikacije po to kako smo konstituisani kao subjekti” (Wade, 2015, p. 152).
Intervencije u svrhu moralnog poboljsanja zahtevaju (samo)transformaciju subjek-
ta, koja izgleda da ukida moralnu odgovornost, dok istovremeno dodeljuje dodatnu
odgovornost pojedincima da upravljaju sobom kao bioloskom individuom, tako da
»zagovaraju uznemiravajuée zaobilazenje etickog subjekta u jednom smislu, ali sa
dodatnom licnom odgovornos¢u u drugom, pa se mozemo zate¢i kako praktikujemo
hiperrefleksivnu etiku brige o sebi, pri ¢emu nasa svesna sopstva na neuroloskom
nivou indukuju sklonosti ka ‘dobrom’ delovanju” (p. 155).

Neoliberalna i cerebralna koncepcija subjekta

Neoliberalne teorije su se pojavile 1930-ih, a u praksi se neoliberalna eko-
nomska racionalnost od polovine 20. veka progresivno i globalno $iri i obuhvata sve
oblasti zivota. Fuko je 1978/79. godine analizirao ekonomske teorije neoliberalizma
u predavanjima, objavljenim 2004. godine kao ,,Radanje biopolitike” (Fuko, 2005).
Na osnovu radova americkog teoreticara Gerija Bekera, Fuko pokazuje da je odlika
neoliberalizma da ekonomsku analizu primenjuje i na ,,podrucja koja nisu iskljucivo
ili nisu prvenstveno ekonomska” (Fuko, 2005, p. 440). Neoliberalizam ekonomizu-
je sve aktivnosti subjekta, tako da usmerava ponasanje pojedinaca indirektno, kroz
,,oblike samo-regulacije” (Lemke, 2002, p. 59), preko ,,vladanja vladanjem” (p. 50).
Zbog toga, ,,neoliberalizam izgleda da, paradoksalno, upravlja i bez upravljanja; to
jest, da bi funkcionisao, njegovi subjekti moraju da imaju u velikoj meri slobodu da
deluju” (Read, 2009, p. 29).

Prema Fukou, neoliberalni subjekt je korelat neoliberalnog upravljanja. Dok je
liberalni homo economicus bio ,,partner u razmeni” (Fuko, 2005, p. 310), neoliberal-
na inkarnacija homo economicus-a predstavlja coveka ,,preduzeca i proizvodnje” (p.
206), preduzimaca na sebi, ,,koji je sam sebi kapital, sam sebi proizvodac, sam sebi
izvor prihoda” (p. 310). Koncepcija subjekta kao ljudskog kapitala je sveobuhvatna,
jer su svi faktori ljudskog kapitala podlozni unapredenju kroz investicije i akumu-
laciju. Ova koncepcija subjekta postala je i zdravorazumsko ,,razumevanje ljudske
prirode i drustvene egzistencije” (Read, 2009, p. 26), u skladu sa kojom se subjekti
odnose prema sebi. Ako pojedinci shvataju sebe kao projekte akumulacije ljudskog
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kapitala, nije iznenadujuc¢e da postoji medijsko interesovanje za nauc¢na znanja o
mozgu, ukljucujuéi ona na kojima se zasnivaju drustvene i moralne sposobnosti,
na osnovu kojih se moze povecati svoj ,,mentalni” ili ,,emocionalni” kapital (Slaby,
2010; Illouz, 2007).

S obzirom na to da cerebralna koncepcija subjekta, po kojoj je licnost jednaka
svom mozgu (Vidal & Ortega, 2017), kao i neoliberalna, potice iz transformacija
liberalnog individualizma, one danas u medusobnoj interakciji kljuéno utic¢u na do-
minantne predstave o drustvenosti, emocijama i moralnosti. Nau¢na saznanja o moz-
gu, narocito ona o plasti¢nosti mozga ,,postaju relevantna u javnosti” (Pitts-Taylor,
2010, p. 646) kroz prizmu neoliberalne racionalnosti. Cerebralna plasti¢nost je ,,ve-
oma kompatibilna sa neoliberalnim zahtevima brige o sebi, licne odgovornosti, i
konstantne fleksibilnosti” (Pitts-Taylor, 2010, p. 640). U tom smislu, programi neu-
ralnog poboljSanja racunaju na to da su pojedinci voljni da ,,preuzmu na sebe uveca-
ni obim li¢ne odgovornosti protiv rasprostranjenih pretnji” (Wade, 2018, p. 314). Ali
ne samo to — od pojedinaca se danas ocekuje da proizvedu moralno pozeljne osobine
i drustvene odnose: ,,Kao odgovorni subjekti, zaduzeni da rukovodimo sobom u ime
svog sopstvenog zdravlja, Cini se da sada imamo dodatnu duznost da ispunjavamo
nase odgovornosti prema drugima brinuci se o svojim promenljivim, fleksibilnim i
vrednim drustvenim mozgovima” (Rose & Abi-Rached, 2013, p. 163).

Uskladenost neuronaucnih i Siroko rasprostranjenih koncepcija subjekta u
drustvu omogucava da se neuronauc¢noj produkciji znanja pridaje Siri drustveni zna-
¢aj. Neoliberalno shvatanje subjekta je u skladu sa metodoloskim individualizmom,
koji odlikuje neuronaucno istrazivanje (Abend, 2011), kao i ,,tradicionalno” psiho-
losko shvatanje mentalnih kapaciteta (Ber, 2001), kojim se sluze neuronauke, ali i
zdravorazumsko shvatanje osobe. Metodoloski individualizam reifikuje individuu,
kao ,,jedini ontoloski izvestan element preostao u drustvenom Zzivotu” (Jepperson &
Meyer, 2011, p. 69), ali se odnosi i na shvatanje kolektiviteta, jer pretpostavlja da oni
nastaju tako Sto se akcije i izbori pojedinaca ,,sabiraju na plebiscitarni nacin ili nalik
trzistu” (p. 69). U tom kontekstu, redefinicija druStvenog subjekta kao cerebralnog i
zasnovanog u sposobnostima ,,drustvenog mozga” deluje plauzibilno.

Zakljucak

Zasto poboljsavati empatiju na invidualnom nivou, ako njene moralne ili pro-
socijalne posledice nisu garantovane? U savremenom moralnom naturalizmu i pred-
lozima pobolj$anja moralnih i drustvenih sposobnosti empatija ima centralnu ulogu,
jer se ¢ini da bi mogla da bude zajednicki imenitelj u moralnosti, uprkos njenoj
drustvenoj i kulturnoj varijabilnosti i sveopstoj ekonomizaciji drustvenih odnosa.
Ona pruza nadu u sustinsku dobrotu ljudske prirode (Meloni, 2012). Medutim, natu-
ralizam nije dovoljan da objasni savremenu popularnost empatije. U ovom radu sam
ukazala na to da je bioloska individualnosti u skladu sa neoliberalnim individualiz-
mom u §irem dr$tvenom kontekstu. lako bi sposobnosti ,,drustvenog mozga” trebalo
da povezu pojedince, empatija je u stanju da vrsi funkciju povezivanja moralnosti i
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drustvenosti sa bioloskim osnovama upravo zbog toga §to je koncept individualnog
nivoa. lako njena unutargrupna pristrasnost i ,,tamna strana” ne pogoduju moralno-
sti, empatija i srodne sposobnosti su postale meta poboljsanja zbog toga $to mogu
da se istrazuju i poboljSavaju na nivou individua i ne zahtevaju drustvene promene.

Empatija se poslednjih decenija navodi kao ,,lek” ili ,, ‘reSenje’ za veoma veliki
raspon drustvenih bolesti” (Pedwell, 2014, p. x). Ali, ona ne mora nuzno da vodi
izleCenju tih problema, nego ,,moZe da funkcioniSe kao tehnologija kontrole i regu-
lacije, koja deluje da odrzi afektivnu povezanost sa dominantnim drustvenim i eko-
nomskim formama i strukturama u kontekstu neoliberalnog upravljanja” (p. 63). To
ne znaci da empatija kao vrednost i sposobnost ne moze da ima ulogu u drustvenoj
transformaciji, ukoliko se politizuje drugacije od dominantnih neoliberalnih modela
individualizma i moralnog naturalizma.
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Abstract

This paper focuses on proposals and practices for enhancement of empathy and rela-
ted capacities, which have been formulated within the debate about moral enhance-
ment and in the field of social neuroscience, in order to consider their understanding
of the social and moral subject in relation to conceptions of the subject, widespread in
society. Although empathy is supposed to serve as the basis of sociality and morality,
guaranteed by ancient evolutionary neural mechanisms, its research using neuros-
cientific methods and the popularization of proposals for its enhancement redefine
morality and sociability on individualistic grounds. The contemporary popularity of
empathy and proposals for its improvement can be understood as a result of correspo-
ndence between contemporary scientific naturalism and the neoliberal social context.
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BPEJAH ITPUJIOT BAJIOPU3AIININ EKCIIEPUMEHTA
Y COLHUOJIOIIKNUM UCTPAKKUBAIBUMA'

Muxawo [TerpoBuh?*
dunozodeku pakynreT y Humry

ExcnieprMeHT, Kao HCTpasKMBauKa TEXHUKA Y COLIMOIOTHjH, CTapa je KOJIUKO U CO-
LMOJIOTH]a Kao HayKa. YIPKOC TOME, EKCIIEPUMEHTY HHje TIOKJIOIEHA TOBOJbHA MaKHha
COIMOJIOTa y OJTHOCY Ha JIPyre UCTPaKUBaYKe TexHHUKe. OBaKBa JUCKPENaHIja IeI0M
ce MOKe 00jaCHUTH caMOM TIPUPOJIOM €KCIIEpUMEHTa M FheTOBOM HECYMEHBOM TTIOBE-
3aHOIIhy ca MPUPOJHUM HayKama, alld He CMe ce 3aHeMapuTu (He)MOoryhHOCT corm-
OJIOTHje J1a, Kao TEOpHjCKa HayKa, MHKOPIIOPHPA EKCIIEPUMEHT Kao JISTUTUMHY METO-
Iy y TIpOy4aBamy JPYIITBESHUX T0jaBa u onHoca. [Ipobiem koju ce Hamehe 3axTeBa
00Jby HHPOPMHCAHOCT O EKCIIEPUMEHTY U YCIIOBUMA Y KOjUMA j€ BaJIHJHO KOPUCTUTH
ra, He caMo y COIIMOJIOTHjH, HETO U Y OCTaJINM JIPYIIITBEHUM HayKama.

PemraBame oBako KOMITIEKCHOT TIpo0IieMa IMOYHhe ca CUCTEMATHIHUM TIperie-
JIOM JIOCQ/IallIFbUX Pe3yliTara y MPUMEHH METO/la €KCIIEPUMEHTA Y COIMOJIOTHjU. YII-
paBo je u3 oBor pasinora JKesbka Manuh, npogecopka Ha dunozodckom paxyarery y
beorpany u uctpaxkuBau MHCTUTYTa 32 COIMOJNIONIKA UCTPaKUBamka, y 2024. roquHu
HarMcana MOHOTpadujy 1ojl HA3UBOM EXCHEPUMEHIN Y COYUOLOUKUM UCTPAICUBAFLU-
Ma ca JaCHUM ITUJBEM Ja ce TT000JbINa YIIISA METOa eKCIIEPUMEHTA U TTOMYJIapH3y]je
FEroBa MPUMEHA Y HCTPaXMBAakUMa Y3POYHOCTH JIPYIITBEHHX 110jaBa (CT. 9).

MoHorpaduja je noxesbeHa y ocam uesnuHa: Ysoo (7-10), Odpeherve noj-
ma excnepumenm (11-46), Enucmemonouike ocnoge coyuonouikoe excnepumenma
(47-76), Ucmopujam excnepumenma y coyuonowkum ucmpasxcusarouma (77-100),
Bpcme (keasu)ecknepumenmannux ucmpasicusaroa y coyuonocuju (101-128), HUsz-
soherve excnepumenma y coyuonowkum ucmpasxcusarouma (129-158), Ipumepu
npumere (Keasu)excnepumenma y coyuonowikum ucmpasxcusarouma (159—-181) n
3axwyuax (182—-189); monorpadwuja yxipydyje 1 OOMMHY JUTEPaTypy Ha Kpajy.

! Manuh, XKesbka (2024). Excnepumenm y coyuonowikum ucmpasxcusarsuma. beorpan: YHUBEP3HUTET y
Beorpany — ®unozodcku dakynrer, MHCTUTYT 32 conmomnomka neTpaxunpama, (1-198).

2 Ayrop 3a kopecnonaeHnyjy: mihailo.petrovic@filfak.ni.ac.rs

OBO HCTpaKHBaK-E TTOAPXKANO j¢ MUHHCTapCTBO HayKe, TEXHOJOIIKOT pa3Boja ¥ MHOBalMja PerryOnuke
Cpowuje (Yrosop 0Op. 451-03-137/2025-03/ 200165).

Pan uwmruparn kao: IlerpoBuh, M. (2025): Bpeman mnpwior Balopu3alMjH eKCIIEPHMEHTA Yy
COLIMONIOIIKUM UcTpakuBamwuMma. Godisnjak za sociologiju Godisnjak za sociologiju 21(34), 115-126.
*@© https://orcid.org/0009-0002-1709-0906
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Muxauno Ilemposuh

[IpBo nornasbe (V600) HaCTOjU Aa NPUOIHKH YUTAOLY KOHTEKCT KopHihema
eKCIIepUMEHTa Y TIPoyYaBamy y3pOYHOCTH JAPYIITBEHHX I10jaBa y BeKy u3a Hac. [lo-
ceOHO ce Hariamasa CKeNTUYHOCT HayYHHKa TOKOM KOHCTUTYTHBHOT TIEPHONA CO-
IIHOJIOTHje TIpeMa KOpHUIThery eKCITIepUMEHTa 3a TIPOyUYaBamke IPYINTBECHUX (heHOME-
Ha. OcuM Tora, ayTopka o0pasiaxe HUJbEBE U pa3jiore 3a MHcame 0Be MOHOTpaduje,
HAKOH yera, y KpaTKMM LpTama, OIHCyje pa3iuuuTe Teme kojuma he ce OaBuTH y
HAacTaBKy MOHorpaduje.

Hpyro nornaribe (Odpeherwe nojma excnepumenm) nocseheno je mpoyda-
Barby Y3POYHHX OHOCA Y JIPYIITBY, JAe(pHUHHUIIMjaMa I0jMa eKCIIEPUMEHT U MTPETHO-
CTUMa M OTPaHUYCHUMA TPHIMEHE EKCIIEPUMEHTA Y COIMOJIOIIKIM HCTPAKUBAHH-
Ma. [Topex ocBpra Ha Ba)KHOCT IpOy4aBama APYIITBEHE Y3POUYHOCTH, ayTOpKa J1aje
ofpeheme 0OCHOBHUX 1OjMOBA y BE3W ¢ METO/laMa Y COLIMONIOrHjH, ocBphyhu ce Ha
po0ieMaTuKy eKCIiepUMEHTa U BeTOBO CBPCTaBame y oapeleHe MEeTOI0OUIKE Ka-
TEropuje oJ cTpaHe mnojeauHux ayropa. CBe 0BO KOMIUIMKYje ofpeleme eKkcriepu-
MEHTA IITO PE3yATHPAa MHOTOOPOjHUM AcUHHUITHjaMa, HE CaMO Y COIMOJIOTH]H, Beh
y IpyLITBEHUM Haykama yormTe. OBaKBa MpUpoAa eKCIIEpUMEHTa HYXKHO mokpehe
nebarty o MPUMEHHU OBOT METO/Ia Y COLMOJIONIKMM HCTPAKUBABIMA.

VY tpehem nornasiby (Enucmemonouke 0CHO8e COYUONOUKOS eKChepUMEenma)
o0janimaBajy ce JiBa OCHOBHA [MJba CMHCTEMOJIOTH]jE HAa MIPUMEPY CKCIICPUMEHTA:
onpeherme HoOpMH HaydHOI ca3Hama M OlCHA HeroBe Hay4yHe BpeqHOCTH. Takobe,
MIPEUCTIUTYje ce MOTYhHOCT Jomacka 10 00jeKTUBHUX, CHCTEMAaTHIHIX, MTOY3IaHuX,
MPEIM3HUX, ONMIITHX W BaJHIHUX Ca3Hamba YHOTPeOOM eKCIIepUMEHTa y COIHOJIO-
ruju. HaBeneHa cBOjcTBa ca3Hama Cy HOPMAaTHBHHU CTaHAApAM Ka KOjUMa €KCIIepH-
MEHT, Ka0 METOJ, CTPEMH.

YerspTo mornasibe (Mcmopujam excnepumenma y cOYUOLOUKUM UCTPAICU-
sarbuma) OcBphe ce Ha UCTOPHjCKY NMPUMEHY €KCTIEpUMEHTa KPO3 Pa3jIuduTe pas-
BOjHE CTYITIHEBE COIMONIOTHjEe. AyTOpKa OMHUCYje KOPUITNEHE U ITOUMAhE SKCIICPH-
MEHTa O]l CTPaHe PA3IMYNTHX HAyYHHKA PA3INYNTHX IPYLIITBEHUX HayKa, y3 Moce-
0aH ocBpT Ha ucTpakuBauku paj Ctjyapra YanuHa, 1 leroB THOHUPCKH JOMPUHOC
ynorpebe eKCIIepUMEHTa Y COLIMOJIOTH]H.

[eto nornasibe (Bpcme (K8asu)excnepumMeHmarHux UCmpanicuéarsa y coyuo-
Jl02uju) OcTama ce Ha Pa3IIMKOBAKE METOJE CKCIIEPUMEHTATHAX O KBa3HEKCIIepH-
MEHTAJIHUX HCTpaXuBama. JlucTuHkImja n3mel)y oBa Ba MojaimTeTa I€TabHO Ce
o0janmaBa AepUHUCAKHEM TI0jMOBA, PA3IMYUTHM CBOjCTBHMA U HHUXOBUM TpHUMe-
Hama y creuupuuHUM UCTpaxuBambuMa. OcuM Tora, mocedaH Harjgacak CTaBJbEH
j€ Ha COIMOJIONIKA UCTPaXKUBakha U CleU(PUIHOCT yrnoTpeda OBUX MOJAIUTETA Yy
aHaJIM3M JPYIITBEHUX TI0jaBa.

Hlecto mornasibe (M360here excnepumenma y cOYUOTOWKUM UCMPANCU-
samiuMma) TIPBEHCTBEHO ce 0aBW (pazama M3BOlema eKCIIEPUMEHTa Y METOJIOJIOII-
koj smuteparypu. [lopex MHOrocTpykux Bul)ema pas3iMuuTHX HAyYHHKA, ayTOpKa
nzaBaja yetupu (Qasze: u300p M TeopHjcka paspajaa mpodieMa eKCIepruMEHTaTHOT
HCTpaXKHBamba, MPUIIpeMa 3a ONEPaTHBHO U3BOEHE EKCIIEPUMEHTA, U3Jlarame eKc-
MEPUMEHTAITHOT 00jeKTa yTUIA]y eKCIEpUMEHTAIHOT YMHUOLA W aHaJn3a pe3yll-
TaTa eKCrepuMeHTa. 3HAUYajHOCT AJ00po paspaheHnx Kopaka mpH MPUMEHH METOaa
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eKCIIeprMeHTa HAallOMHILE U cama ayTopka TBpaehu na: ,,cBaka of HaBeaeHUX (aza
YKJbYUYje HU3 pa3IMuuTUX KOpaka 4Hje je aJleKBaTHO cIipoBoljer-e Hy)XKHO Jia Ou ce
EKCIIEPUMEHTOM MOIVIH JJOOUTH BaJbaHU HaJIa3H O IMPETIOCTABIHEHO] Y3POUHO] BE3H
mmehy npymrBenux mojaBa“ (ctp. 131).

Cenmo nornasibe (/Ipumepu npumene (k6asu)ekcnepumeHma y COYyuoLOUKUM
ucmpasicusarouma) nocseheHo je Haj3HaYajHUjUM NpUMepUMa KopHIIhema MeTOox
EKCTIepUMEHTA U IEeTOBHUX PAa3IMUUTHX BPCTa y COLMONIOIIKO] Tpakc. [Ipe cBera ce
OIKCYje MaJid OpOj NpaBUX, JJAOOPATOPHJCKUX KAO U €KCIIEPUMEHATa Y MPUPOTHUM
yCIIOBMMa, HAKOH uera ce OKyc CTaBJba HA KBA3UEKCIIEPUMEHTE, ex post facto u
NPUPOIHE eKCIIepUMEHTe. AyTOpKa ce OCBpPHYJIA M Ha IIPHMEpEe IPUMEHE eKCIIepH-
MeHara y moMahoj COIMONOTHjH, TTPH YeMy M cama yKa3yje Ha MapruHaIn3aiujy
OBOT METOJIa Ha HAIIMM MPOCTOPUMA, UCTUYYhH Ja MOCToje caMo JiBa IpUMepa Ko-
pumrhema oBOr METOA.

Ha kpajy, y ocMoM nomiaBiby (3ax/msyuax) ayTopka pe3suMupa J1ocaialimba pas-
Marpama 0 METOLy CKCIICpMMEHTa M caMa KOHCTaTyje Ja eKCIIEPUMEHT M HeroBa
yJiora y COITMOJIOIIKOM METOMy HHje 3Ha4ajHa, ajld Jla y CBAaKOM CIy4ajy MOCTOjU
MECTO 32 eKCIICPHIMEHT H FErOBY IIPHUMEHY y COIMOJIOIIKUM HCTpakuBamuma. Kako
U cama HaBOIHM: ,,eKCIIEPUMEHT HHje W HHUKajga Hehe OMTH OCHOBHO CPEICTBO CO-
LMOJIOLIKOT MCTpPaXkMBama y3podHoCcTH [ ...] Mnak, To He 3Ha4M jAa mpocTopa 3a
ynoTpely eKCIIepUMEeHTa HeMa U Jia He [TOCTOje MoApyYja APYIITBEHOT )KUBOTA J0C-
TyTHA ONIEPATUBHOM HUCTPAKHUBABY. .. (cTp. 187—188).

Momnorpaduja XKespke Mannh mpencraBiba MPBY CTYAH]y O €KCIIEPUMEHTY
y nomahoj cormonoruju. Kao TakBa, MoHOrpaduja Moxke MOCITYKUTH Aa MOACTaK-
HE CTYJCeHTE, UCTPaKUBa4Ye M HAYYHHKE Ha MIPUMEHY OBOI METOJa, a TIOYeTaK Tora
jecTe unTame OBOT JIela U pa3yMeBambe EKCIICPHMEHTA, HErOBEe BaKHOCTH U Hhe-
TOBOT TMOTEHIHjana y OyayhuM COIMONIOIIKIM HCTpaknBambnuMa. AyTOpKa CBOjUM
pazoM akIeHTyjeé MOTYhHOCT METOMOJIOMIKOT TUTYpaii3Ma Y COITMOJIOTHjH Koja ce
HeKkopHuIhemeM eKcriepuMeHTa ymamyje. Vnak, Haj3HavajHUju JOTIPHHOC OBE MO-
Horpadwuje jecTe yKa3uBame Ha 3Ha4aj eKCIICPUMEHTAIHOT MTOCTYINKA Y YTBp)HBamby
Y3POYHOCTH U (POpMyJIUCahy HAYYHUX 3aKOHA U HAyyHE TEOPHje KOjU YMHE OCHOB
Hay4YHOT' 00jallkberha U HayqHOT TpeiBul)ama, IITo ce U MOXKE CMaTpaTi OCHOBHOM
WHTEHIM]OM CBaKe HayKe, Ila U caMe COIHOJIOTHj]C.

Jluteparypa

Manuh, XK. (2024). Excnepumenm y coyuonowikum ucmpagxcusarouma. beorpan: Yausep-
sutet y beorpamy — ®unozodcku Gakynret, THCTUTYT 3a COITHOIIONIKA HCTPAKUBAhA.
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INSTRUCTIONS FOR AUTHORS

The following INSTRUCTION FOR AUTHORS, together with AUTHOR
STATEMENT, DECLARATION OF AUTHORSHIP and COPYRIGHT NOTICE
FORM can be downloaded from the Journal’s site:
https://izdanja.filfak.ni.ac.rs/casopisi/godisnjak-za-sociologiju

The Sociological Annual (Godisnjak za sociologiju) journal publishes original
research, review papers and work done by experts from all areas of psychology,
papers which have previously not been published, nor submitted for publication to
any other journals.

The review process and publication. The submitted manuscripts will be
reviewed by two independent and anonymous reviewers. Based on the review
results, the journal editorial board will make the decision on whether to publish the
manuscript and will inform the author of its decision. The possible decisions include
the following: a) acceptance of the manuscript in the form it has been received; b)
acceptance with minor changes; ¢) publication with major changes to the manuscript
and d) rejection.

The text of the manuscript. The manuscript must be in Microsoft Word .doc
format, font Times New Roman, size 11, line spacing single, B5 format. All papers
should contain the page number, flush right, in the header of every page. Use the
automatic page-numbering function of your word-processing pro-gram to insert page
numbers in the top right corner; do not type page numbers manually. The title page
is page number 1. The main body of the text (without the references and appendices)
should contain no more than 30.000 characters with spacing, but the editorial board
does reserve the right to publish longer manuscripts as well. Text preparation should
be in accordance with the standards and rules defined in the 7th edition of the 4PA4
Publication Manual, and the manuscript should contain a title and abstract with key
words, as well as an introduction section, Method, Results, Discussion, Conclusion
(optional), References and Appendices (optional) section. The problem, objectives
and hypotheses of the research should be presented at the end of the introduction
section. Indent the first line of every paragraph 0.5 in/1.27 cm.

Use a numbered list to display complete sentences or paragraphs in a series
(e.g., itemized conclusions, steps in a procedure). Use a lettered or bulleted list
rather than a numbered list if the items are phrases (if the order of the phrases is not
relevant). When quoting the instruments used in the research, the response format
should also be provided, with the answers provided being in ltalic style (e.g. 1 -
generally disagree; 2 - partially agree; 3 - nor agree, nor do they agree I agree...).
The text should be proofread prior to submission.
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The title of the manuscript. On the first page of the manuscript the title should
be written in bold letters (all significant words are capitalized), centered. The title
should be as concise as possible, and such that in unambiguously allows the reader
to conclude what the manuscript will be about. Beneath the title, the names of the
authors and their affiliations should be stated. After the name of the first author insert
a footnote containing the email address of the author.

The abstract. The length of the abstract should not exceed 250 words. The
abstract should be in one paragraph and contain the most relevant information on
the text (the aim of the research, the method, results and conclusion). The abstract
as a rule does not contain any references. After the abstract, the key words should be
included in a new paragraph. Do not include more than five key words.

At the end of the text, after the reference section, the title should be written
in bold, centered in Serbian. Beneath the title, the names of the authors with their
affiliations translated into Serbian, followed by the abstract with key words in Serbian.
All the rules for writing the abstract in English also apply to writing the abstract in
Serbian. If authors do not speak Serbian the journal will provide the translation.

Titles and subtitles. The paper title, that should be at the top of the first page
of text (all significant words are capitalized), and section titles (Method, Results,
etc.) are written in bold, centered. Second and third level headings are written in
bold, left alignment.

The names of the instrument are written in bold letters with a dot at the
end, and other necessary data for the instrument are given below. Provide the full
name of the instrument, abbreviation and reference.

Example: Inventory for the assessment of positive and negative affect
(PANAS-X; Watson et al., 1988; for Serbian adaptation see Mihi¢ et al., 2014).

Tables, images and graphs. Tables, images and graphs should be provided in
Word format. The text in the tables, graphs and images can be in a language other
than the language of the text only when that is justifiable based on the topic and
content of the manuscript (for example a comparison of the test items in various
languages, followed by an overview of how each item is translated into the two
languages, etc.). The distribution of the data in the tables should be achieved solely
through organizing the cells and using the tools for working with tables. The use of
formatting in the tables or using spaces and similar characters to achieve the desired
distribution is not permitted.

Each table needs to be marked by a number and appropriate title (for example.
Table 7. The results of the parallel analysis). Each category (image, graph, table)
should be numbered sequentially. If the image has been taken from somewhere else,
it is obligatory to cite the source.
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The tables should also be organized according to APA standards. The tables
should have a left adjustment. Each table should be labeled with the number, bold
(e.g. Table 7) and the appropriate name, with the name being /talic style, and all
significant words are capitalized (e.g., Parallel Analysis Results). The number of the
table and its name should be above the table having a left adjustment, and the title of
the table is single line below the number of the table. The tables should not contain
vertical lines, the font should be 10 pt (unless the table needs to be reduced), and
the line spacing should be 1 (Single). You should not bold the values in the table.
If the representation of the p value of a table represents an unobtrusive, statistically
significant value can be marked by the stars, and it will be necessary to include their
meaning below the table (e.g. Note. * p <.05; ** p < .01; ** * p <.001). The data
shown in the table should be aligned by points. You can find more information on
formatting the table in the writing form (template).

Example of the table formatting:

Table 1
Correlation between subjective well-being and loneliness

Social loneliness ~ Loneliness in love  Loneliness in family

Satisfaction with life -5 -.34%% -.34%%
Positive affect - 21%* -.04 -.11
Negative affect .16 .07 19

Note. ** p < .01.

Images and graphs should also be organized according to APA standards. Each
image or graphic should be labeled with the number, bold (e.g. Graph 5.) and the
appropriate name, with the name being /ltalic style, and all significant words are
capitalized (e.g., Distribution of results in the experimental group). The number
of the image/graph and its name should be above the image/graph having a left
adjustment, and the title is single line below the number of the image/graph. The
abbreviations listed in the tables and figures should be explained below the table or
figure.

Statistical data. The displayed statistical data must be relevant, that is, should
display only the results of those statistical procedures which are relevant to the topic
of the text. The same data should not be presented in both graph and table form.
It is recommendable to use conventional means of concluding based on statistical
data (for example, the levels of significance p (for example: .05, .01, .001). The
results of the statistical tests should be given in the following form: F (5, 109) =
2.42, p < .05, and likewise for other tests (for example > (3, N=323)=3.44,p <.01
or ¢ (120) = -33.63, p < .01). Statistical indicators should be in /talic style (e.g., F,
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r, p, N, M) except for Greek characters (a, B, %, A). If decimal numbers are decimal,
two decimal places are required, unless the value of the statistical indicator is such
that it requires guidance and treatment. Decimal numbers should be separated by a
dot, instead of a comma. If the range of the value of the parameter is 0 to 1, 0 is not
written before.

Citations and including references in the text. Every quotation or claim which
is not based on the research findings presented in the text should be accompanied by
areference provided in parentheses immediately following the quote in the following
format: (Buttermore, 2009). If text is literally being quoted from the source, that part
of the text is included in quotation marks, and the page on which the quote can be
found is also included in parentheses following the reference (for example, Rot,
1985, p. 56). For each quotation longer than 350 characters, it is necessary to provide
written consent from the authors for publishing these quotes in the text.

If the text has one or two authors, list author(s) in every citation (Tracy &
Robins, 2004). If the text has three or more authors, cite only the last name of the first
author and the abbreviation “et al.”. If there are several sources cited in parentheses,
they should be listed in alphabetical order based on the authors’ last names, and
not in chronological order (for example, Beck et al., 1985; Clark & Wells, 1995;
Ollendick & Hirshfeld-Becker, 2002; Rapee & Heimberg, 1997; Rapee & Spence,
2004; Schenker & Leary, 1982).

List of references. The reference list should be on a new page after the
text. Place the section label “References” in bold at the top of the page, centered.
Order the reference list entries alphabetically by author. Complete biographical
data for all the quotations should be cited in accordance with APA guidelines (7th
edition) (http://www.apastyle.org/), and in the section titled References. All of the
references included in the text must also be included in the list of references (and
vice versa).

Text formatting in reference list: Times New Roman, 11 pt., Line spacing:
single; Paragraph alignment: Justify, Paragraph Indentation: Hanging, indent of 0.5
in/1.27cm (meaning that the first line of the reference is flush left and subsequent
lines are indented 0.5 in. from the left margin.).

Title of the paper or the book which are not on English, should be translated
in English (for example, Stojiljkovi¢, S. (1998). Licnost i moral. [Personality and
morality.] Institut za pedagoska istrazivanja.)

Instruction and examples of citing in reference list:

Books (monographs) are cited in the following manner:

Palmore, E. (1999). Ageism: Negative and positive. Springer
136



Stojiljkovié, S. (1998). Licnost i moral. [Personality and morality.] Institut za
pedagoska istrazivanja.

Chapters in a book or proceedings are cited in the following manner:

Widiger, T. A. (2005). Classification and diagnosis: Historical development and
contemporary issues. In J. E. Maddux & B. A. Winstead (Eds.), Psychopathology:
Foundations for a contemporary understanding (pp. 63-83). Erlbaum.

Journal articles are cited in the following manner:

Tracy, J. L., & Robins, R. W. (2004). Putting the self into self-conscious

emotions: A theoretical model. Psychological Inquiry, 15(2), 103-125. https://doi.
org/10.1207/s15327965pli1502_01

In-text example: (Tracy & Robins, 2004)

Webpage on a website - Author Surname, Initial(s) or Organisation Name.
(year). Title of webpage. Site Name. URL

In text (Author, year)

If there is no information about the year then in parentheses should be given
abbreviation n.d.

Citing unpublished manuscripts (for example, abstracts from scientific
conferences, unpublished papers, etc.) is not desirable. If it is impossible to avoid,
complete data regarding the source should be provided, based on the following
general format:

Unpublished dissertation or thesis
Author, A. (year). Title of the master’s or doctoral dissertation [Unpublished
master’s or doctoral dissertation]. The name of the institution.

Published dissertation or thesis
Author, A. (year). Title of the master s or doctoral dissertation [Master’s thesis
or Doctoral dissertation, The name of the institution]. Date base/Archive. URL.

Referring to secondary sources or citing them (for example, Gray, 1982; as
cited in Smederevac et al., 2014) should be also avoided.

If one author is cited more than once, the publications are included based on
the year of publication, that is (if there are any co-authored works) according to the
last name of the co-author.
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If more than one work of the same author published in the same year is
being cited, the years need to be marked out in letters a, b, ¢, for example (1995a),
(1995b), both in the text itself and in the reference section.

Appendix. The appendix should include only those descriptions of material
which would be of use to the readers for understanding, evaluating or reproducing
the research.

Footnotes and abbreviations. Footnotes should be avoided, except when
necessary (for example, citing that the work originated as part of a project, etc.).
Abbreviations should also be avoided, with the exception of frequently usual ones.
Abbreviations which are included in tables and images should be explained.

In addition to these instructions, the authors can also use the template for

preparing their submissions, which is available for download at the Journal’s site:
https://izdanja.filfak.ni.ac.rs/casopisi/godisnjak-za-sociologiju
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